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One of the mysteries of the Bible has always belear&vJesus was during his twenties. There is a huge
gap in the biography from puberty until about thyears before the crucifixion. The simplest infeen

is that he was working as a carpenter with hisgiaéimd that nothing remarkable happened to him
during this period. This prosaic scenario, Jesus sat-of-the-earth working man, is in charactghw

the rest of what we know about him, and there igomd reason to invalidate it.

One rumor that has circulated for years has besnJ#sus went to India during this time. There were
well-established trade routes, so it would notrbpassible. If Alexander the Great got there several
centuries earlier, why not Jesus?

This book is the source of that rumor. In the fateeteenth century a Russian, Nicolas Notovitch,
published a travelogue of a trip through Indiagikiashmir, eventually reaching Ladakh in Tibet. At
this point, the book takes a sensational turn.mMaanforms him that Jesus is revered as a Boddasat
under the name Issa, by a splinter sect of thetdiibBuddhists. While Notovitch is convalescing fram
broken leg, an ancient manuscript read to him alssat This tells of Jesus trekking to India talgtu
the Vedas and Buddhism. Jesus stirs up a castagaarst the Brahmins and has to leave India. Then
Jesus returns home, stopping off briefly in Pemstzgre he preaches against Zoroastrianism. This
account was supposed to have been written shdtdlly Besus' death.

Of course, this caused quite a stir. Max Mullertseletter to the monastery where Notovitch had
claimed to have made the discovery, and they disadany knowledge of such a manuscript. There are
many things that don't add up in the "Life of Sassta." First of all, no authentic Hindu or Buddhes«t
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from that period references Jesus or any of thatewdescribed in Notovitch. Jesus is described as
having studied in the Orissa area, but the ceremhanmplexes, particularly the Jagannath temple in
Puri, date to the 12th century CE, over a millermlater. Jesus is called Issa in this accountitbsitis
an Islamic name for him which was not used untitmlater.

This concept, however, has refused to die. Otlaseters to Tibet, such as Swami Abhedenada,
Nicholas Roerich, and others claimed that they hmaen told similar stories by monks. Possibly the
monks were just catering to what the visitor waritetiear, a known problem for field ethnologisteeT
controversial Ahmadiyya Muslims believe that Jeswwived the crucifixion, and then fled to India,
where he died of old age. The ‘channefegliarian Gospel of Jesuspeats Notovitchs' narrative with
much embellishment. The "Jesus in India" story alas incorporated by Elizabeth Clare Prophet.

On the balance, there may be some core truthgdipothesis which has yet to be uncovered. There
are some parallels between the traditional stafiégishna and Christ (not to mention the similar
names). The Hindus were well aware of the Greeid tlae Egyptian Hermetic and Gnostic schools
were more than likely influenced by Hinduism. Budah and Christianity have more in common than
their adherents are usually willing to admit. Itymeot have happened exactly as in Notovitch claimed
and there may not be an 'Issa Sutra' gatheringmgsime remote Tibetan lamasery. However, thexe ar
many points of similarity between the first milleam religious movements of the Near East and India
which remain to be explored.

--J.B. Hare, 8/30/2
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PREFACE.

After the Turkish War (1877-1878) | made a seriesavels in the Orient. From the little remarkable
Balkan peninsula, | went across the Caucasus tor&dsia and Persia, and, finally, in 1887, vidite
India, an admirable country which had attractedfmoe my earliest childhood. My purpose in this
journey was to study and know, at home, the peophesinhabit India and their customs, the grand and
mysterious archaeology, and the colossal and majesture of their country. Wandering about without
fixed plans, from one place to another, | came to
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mountainous Afghanistan, whence | regained Indiavay of the picturesque passes of Bolan and
Guernai. Then, going up the Indus to Raval Pindinlover the Pendjab--the land of the five rivers;
visited the Golden Temple of Amritsa--the tomblod King of Pendjab, Randjid Singh, near Lahore;
and turned toward Kachmyr, "The Valley of Eterna6&" Thence | directed my peregrinations as my
curiosity impelled me, until | arrived in Ladak, eice | intended returning to Russia by way of
Karakoroum and Chinese Turkestan.

One day, while visiting a Bhuddist convent on myteg | learned from a chief lama, that there exrliste
in the archives of Lhassa, very ancient memoiiairg to the life of Jesus Christ and the occidenta
nations, and that certain great monasteries

p.9

possessed old copies and translations of thosaicles.

As it was little probable that | should make anofberney into this country, | resolved to put off/
return to Europe until a later date, and, cost ithaight, either find those copies in the great\wents

or go to Lhassa--a journey which is far from besogdangerous and difficult as is generally supposed
involving only such perils as | was already accostd to, and which would not make me hesitate at
attempting it.

During my sojourn at Leh, capital of Ladak, | vesltthe great convent Himis, situated near the tigy,
chief lama of which informed me that their mona$becary contained copies of the manuscripts in
guestion. In order that | might not awaken the misps of the authorities concerning

p. 10

the object of my visit to the cloister, and to ewadbstacles which might be opposed to me as a&yssi
prosecuting further my journey in Thibet, | gave opon my return to Leh that | would depart forilnd
and so left the capital of Ladak. An unfortunatg faausing the breaking of a leg, furnished mehvait
absolutely unexpected pretext for returning torttenastery, where | received surgical attentionokt
advantage of my short sojourn among the lamastrothe consent of their chief that they should
bring to me, from their library, the manuscriptitig to Jesus Christ, and, assisted by my inétepy
who translated for me the Thibetan language, teared carefully to my note-book what the lama read
to mc.

Not doubting at all the authenticity of this Prefac

p.11

chronicle, edited with great exactitude by the Bnatic, and more especially the Buddhistic histasian
of India and Nepaul, | desired, upon my return todpe, to publish a translation of it.

To this end, | addressed myself to several unillgrkaown ecclesiastics, asking them to revise my
notes and tell me what they thought of them.

Mgr. Platon, the celebrated metropolitan of Kielmgught that my discovery was of great importance.
Nevertheless, he sought to dissuade me from pulngjishe memoirs, believing that their publication
could only hurt me. "Why?" This the venerable prel@fused to tell me more explicitly. Nevertheless
since our conversation took place in Russia, wteeensor would
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p. 12
have put his veto upon such a work, | made up nndrto wait.

A year later, | found myself in Rome. | showed mgmascript to a cardinal very near to the Holy
Father, who answered me literally in these worté/kat good will it do to print this? Nobody will
attach to it any great importance and you will teeanumber of enemies. But, you are still veryngiu
If it is a question of money which concerns yoaah ask for you a reward for your notes, a sum lwhic
will repay your expenditures and recompense yoydar loss of time." Of course, | refused.

In Paris | spoke of my project to Cardinal Rotellhose acquaintance | had made in Constantinople.
He, too, was opposed to having my work printed eurtde pretext that it would be premature. "The
church,”

p. 13

he added, "suffers already too much from the nemeatiof atheistic ideas, and you will but giveeawn
food to the calumniators and detractors of the geleal doctrine. | tell you this in the interegtadl the
Christian churches.”

Then | went to see M. Jules Simon. He found my enattry interesting and advised me to ask the
opinion of M. Renan, as to the best way of pubfigithese memaoirs. The next day | was seated in the
cabinet of the great philosopher. At the closewfanversation, M. Renan proposed that | should
confide to him the memoirs in question, so thatright make to the Academy a report upon the
discovery.

This proposition, as may be easily understood, weag alluring and flattering to mgmour proprel,
however, took away with

p. 14

me the manuscript, under the pretext of furthersiay it. | foresaw that if | accepted the proposed
combination, | would only have the honor of haviagnd the chronicles, while the illustrious autlodr

the "Life of Jesus" would have the glory of the lpeddion and the commenting upon it. | thought

myself sufficiently prepared to publish the tratisia of the chronicles, accompanying them with my
notes, and, therefore, did not accept the veryiguamffer he made to me. But, that | might not wadu

the susceptibility of the great master, for whofelti a profound respect, | made up my mind to delay
publication until after his death, a fatality whicbuld not be far off, if | might judge from theEgrent
general weakness of M. Renan. A short time afteRBhan's death, | wrote to M. Jules Simon again for

p.15

his advice. He answered me, that it was my aféajutdige of the opportunity for making the memoirs
public.

| therefore put my notes in order and now publigint, reserving the right to substantiate the
authenticity of these chronicles. In my commengatiproffer the arguments which must convince us of
the sincerity and good faith of the Buddhist comys! | wish to add that before criticising my
communication, the societies sdvanscan, without much expense, equip a scientific ditjmn having



for its mission the study of those manuscriptthmplace where | discovered them, and so may easily
verify their historic value.

NICOLAS NOTOVITC

p.16p. 17

THE UNKNOWN LIFE OF JESUS CHRIST.

A JOURNEY IN THIBET.

During my sojourn in India, | often had occasiorctmverse with the Buddhists, and the accounts they
gave me of Thibet excited my curiosity to such et that | resolved to make a journey into thiit s
almost unknown country. For this purpose | setupgn a route crossing Kachmyr (Cashmere), which |
had long intended to visit.

p. 18

On the 14th of October, 1887, | entered a railwayctowded with soldiers, and went from Lahore to
Raval-Pindi, where | arrived the next day, nearmddter resting a little and inspecting the city,

which the permanent garrison gives the aspectafitary camp, | provided myself with the necesesatri
for a journey, where horses take the place ofdiieay cars. Assisted by my servant, a colored ofan
Pondichery, | packed all my baggage, hired a tqagwo-wheeled vehicle which is drawn by two
horses), stowed myself upon its back seat, andugetpon the picturesque road leading to Kachmyr, a
excellent highway, upon which we travelled rapidiye had to use no little skill in making our way
through the ranks of a military caravan--its baggegrried upon camels--which was part of a
detachment

p. 19

returning from a country camp to the city. Soonaséved at the end of the valley of Pendjab, and
climbing up a way with infinite windings, enterdtktpasses of the Himalayas. The ascent became more
and more steep. Behind us spread, like a beaptiiubrama, the region we had just traversed, which
seemed to sink farther and farther away from ughA&ssun's last glances rested upon the tops of the
mountains, our tonga came gaily out from the zigaahich the eye could still trace far down the $tre
clad slope, and halted at the little city of Mundiere the families of the English functionaries ecim

seek shade and refreshment.

Ordinarily, one can go in a tonga from Muré to &gar; but at the approach of the winter seasonnwhe
all Europeans desert

p. 20
[naragraph continuedachmyr, the tonga service is suspended. | uadknny journey precisely at the time

when the summer life begins to wane, and the Bmgles whom | met upon the road, returning to India,
were much astonished to see me, and made vainsefifodivine the purpose of my travel to Kachmyr.

Abandoning the tonga, | hired saddle-horses--nttaut considerable difficulty--and evening had
arrived when we started to descend from Muré, whict an altitude of 5,000 feet. This stage of our
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journey had nothing playful in it. The road wastar deep ruts by the late rains, darkness came upo
and our horses rather guessed than saw their wagn\Wight had completely set in, a tempestuous rain
surprised us in the open country, and, owing tahfek foliage of the centennarian oaks which stood
the

p.21

sides of our road, we were plunged in profound wesk. That we might not lose each other, we had to
continue exchanging calls from time to time. Irstimpenetrable obscurity we divined huge masses of
rock almost above our heads, and were consciownafur left, a roaring torrent, the waters of whic
formed a cascade we could not see. During two hewaraded in the mud and the icy rain had chilled
my very marrow, when we perceived in the distanttlafire, the sight of which revived our enezgi
But how deceitful are lights in the mountains! Yimelieve you see the fire burning quite near to god

at once it disappears, to re-appear again, taghg to the left, above, below you, as if it tqolkasure

in playing tricks upon the harassed traveller.tA# time the road makes a thousand turns,

p. 22

and winds here and there, and the fire--which imawable--seems to be in continual motion, the
obscurity preventing you realizing that you yoursebdify your direction every instant.

I had quite given up all hope of approaching thishiwished-for fire, when it appeared again, amsl th
time so near that our horses stopped before it.

| have here to express my sincere thanks to thédbngen for the foresight of which they gave proof
building by the road-sides the little bengalowse-atory houses for the shelter of travellers. ttug,
one must not demand comfort in this kind of hadbel this is a matter in which the traveller, broken
down by fatigue, is not exacting, and he is atslamit of happiness when he finds at his disposal a
clean and dry room.

p. 23

The Hindus, no doubt, did not expect to sec a tiavarrive at so late an hour of the night anthiis
season, for they had taken away the keys of thgdew, so we had to force an entrance. | threw
myself upon a bed prepared for me, composed dfavand blanket saturated with water, and almost
at once fell asleep. At daybreak, after takingated some conserves, we took up our march again, now
bathed in the burning rays of the sun. From timinbe, we passed villages; the first in a supeiriava
pass, then along the road meandering in the bo$aoine onountain. We descended eventually to the
river Djeloum (Jhelum), the waters of which flowagefully, amid the rocks by. which its course is
obstructed, between rocky walls whose tops in nages seem almost to reach the azure skies of the
Himalayas, a

p. 24
heaven which here shows itself remarkably puresanene.

Toward noon we arrived at the hamlet called Tongiterated on the bank of the river--which presents
an unique array of huts that give the effect ofdsthe openings of which form a facade. Here @ick s
comestibles and all kinds of merchandise. The pdaams with Hindus, who bear on their foreheads
the variously colored marks of their respectivaesasHere, too, you see the beautiful people of
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Kachmyr, dressed in their long white shirts andwgnturbans. | hired here, at a good price, a Hindu
cabriolet, from a Kachmyrian. This vehicle is smstoucted that in order to keep one's seat img, o
must cross his legs in the Turkish fashion. The iseso small that it will hold, at most, only two
persons. The absence

p. 25

of any support for the back makes this mode ofsppartation very dangerous; nevertheless, | accepted
this kind of circular table mounted on two wheelsl @rawn by a horse, as | was anxious to reach, as
soon as possible, the end of my journey. Hardlwewer, had | gone five hundred yards on it, when |
seriously regretted the horse | had forsaken, schrfatigue had | to endure keeping my legs crossed
and maintaining my equilibrium. Unfortunately, iagvalready too late.

Evening was falling when | approached the villagelori. Exhausted by fatigue; racked by the
incessant jolting; my legs feeling as if invadednijlions of ants, | had been completely incapaijle
enjoying the picturesque landscape spread befoas u® journeyed along the Djeloum, the banks of
which

p. 26

are bordered on one side by steep rocks and aothiee by the heavily wooded slopes of mountains. In
Hori | encountered a caravan of pilgrims returnfiregn Mecca.

Thinking | was a physician and Learning my hasteech Ladak, they invited me to join them, which |
promised them | would at Srinagar.

I spent an ill night, sitting up in my bed, witHighted torch in my hand, without closing my eyis,
constant fear of the stings and bites of the soogand centipedes which swarm in the bengalows. |
was sometimes ashamed of the fear with which thesain inspired me; nevertheless, | could not fall
asleep among them. Where, truly, in man, is theetlat separates courage from cowardice? | will not
boast of my bravery, but | am not a coward, yetitisermountable

p. 27

fear with which those malevolent little creatureslied me, drove sleep from my eyelids, in spiteny
extreme fatigue.

Our horses carried us into a flat valley, encirddgchigh mountains. Bathed as | was in the raybef
sun, it did not take me long to fall asleep in$hddle. A sudden sense of freshness penetrated and
awoke me. | saw that we had already begun climbinguntain path, in the midst of a dense forest,
rifts in which occasionally opened to our admirgage ravishing vistas, impetuous torrents; distant
mountains; cloudless heavens; a landscape, fawbefavondrous beauty. All about us were the songs
of numberless brilliantly plumaged birds. We caméeaf the forest toward noon, descended to a little
hamlet on the bank of the river, and after refregldurselves with a

p. 28

light, cold collation, continued our journey. Befastarting, | went to a bazaar and tried to buyetlae
glass of warm milk from a Hindu, who was sittinguched before a large cauldron full of boiling milk
How great was my surprise when he proposed to atd #hould take away the whole cauldron, with its
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contents, assuring me that | had polluted the mikntained! "I only want a glass of milk and rsot
kettle of it,” | said to him.

"According to our laws," the merchant answered 'ii@ny one not belonging to our caste has fixed hi
eyes for a long time upon one of our cooking uiengie have to wash that article thoroughly, and
throw away the food it contains. You have polluteg milk and no one will drink any more of it, for
not only were you not contented

p. 29
with fixing your eyes upon it, but you have evemnped to it with your finger."

I had indeed a long time examined his merchantbhseake sure that it was really milk, and had
pointed with my finger, to the merchant, from whgitle | wished the milk poured out. Full of respect
for the laws and customs of foreign peoples, | paithout dispute, a rupee, the price of all thékmi
which was poured in the street, though | had takdn one glass of it. This was a lesson which taugh
me, from now on, not to fix my eyes upon the fo6the Hindus.

There is no religious belief more muddled by thenbars of ceremonious laws and commentaries
prescribing its observances than the Brahminic.

While each of the other principal religions has o inspired book, one Bible, one

p. 30

[paragraph continues{30Spel, or one Koran--books from which the Hebriw,Christian and the Musselman
draw their creeds--the Brahminical Hindus possash & great number of tomes and commentaries in
folio that the wisest Brahmin has hardly had theetio peruse one-tenth of them. Leaving asidedte f
books of the Vedas; the Puranas--which are writteédanscrit and composed of eighteen volumes--
containing 400,000 strophes treating of law, rigtiteogony, medicine, the creation and destrucifon

the world, etc.; the vast Shastras, which deal mi#thematics, grammar, etc.; the Upa-Vedas,
Upanishads, Upo-Puranas--which are explanatorjeoPuranas;--and a number of other commentaries
in several volumes; there still remain twelve \a®bks, containing the laws of Manu, the grandcbfld
Brahma--books dealing

p.31

not only with civil and criminal law, but also tlesanonical rules--rules which impose upon the faithf
such a considerable number of ceremonies thatsosigrprised into admiration of the illimitable
patience the Hindus show in observance of the pteéeculcated by Saint Manu. Manu was
incontestably a great legislator and a great thirtkat he has written so much that it has happémed
him frequently to contradict himself in the coutde single page. The Brahmins do not take thebteou
to notice that, and the poor Hindus, whose labppsetts the Brahminic caste, obey servilely their
clergy, whose prescriptions enjoin upon them néwéouch a man who does not belong to their caste,
and also absolutely prohibit a stranger from fiximig attention upon anything belonging to a Hindu.
Keeping himself to

p. 32



the strict letter of this law, the Hindu imaginéat his food is polluted when it receives a little
protracted notice from the stranger.

And yet, Brahminism has been, even at the beginoiiitg second birth, a purely monotheistic religio
recognizing only one infinite and indivisible Ga&k it came to pass in all times and in all religipthe
clergy took advantage of the privileged situatidmal places them above the ignorant multitude, and
early manufactured various exterior forms of cuald @ertain laws, thinking they could better, irsthi

way, influence and control the masses. Things ab@sgon, so far that the principle of monotheisim, o
which the Vedas have given such a clear concepgtiecame confounded with, or, as it were, supplanted
by an absurd

p. 33

and limitless series of gods and goddesses, hdd;genii and devils, which were represented blsjdo
of infinite variety but all equally horrible-lookgn The people, once glorious as their religion wase
great and pure, now slip by degrees into comptitey. Hardly does their day suffice for the
accomplishment of all the prescriptions of thema@as. It must be said positively that the Hinduly on
exist to support their principal caste, the Bratsniwho have taken into their hands the temporalgpow
which once was possessed by independent soveidigims people. While governing India, the
Englishman does not interfere with this phase efghblic life, and so the Brahmins profit by
maintaining the people's hope of a better future.

The sun passed behind the summit of a

p. 34

mountain, and the darkness of night in one momeeitspread the magnificent landscape we were
traversing. Soon the narrow ‘'valley of the Djelol@thasleep. Our road winding along ledges of steep
rocks, was instantly hidden from our sight; moumszand trees were confounded together in one dark
mass, and the stars glittered in the celestialtvedg had to dismount and feel our way along the
mountain side, for fear of becoming the prey ofdbgss which yawned at our feet. At a late houhef
night we traversed a bridge and ascended a steegtien leading to the bengalow Ouri, which at this
height seems to enjoy complete isolation. The daytwe traversed a charming region, always going
along the river--at a turn of which we saw the sumf a Sikh fortress, that seemed to

p. 35

remember sadly its glorious past. In a little walleestled amid the mountains, we found a bengalow
which seemed to welcome us. In its proximity wareagnped a cavalry regiment of the Maharajah of
Kachmyr.

When the officers learned that | was a Russiary, ithated me to share their repast. There | had the
pleasure of making the acquaintance of Col. Bromhm was the first to compile a dictionary of the
Afghanpouchton language.

As | was anxious to reach, as soon as possibleithef Srinagar, |, with little delay, continu@aly
journey through the picturesque region lying atfthe of the mountains, after having, for a longéi
followed the course of the river. here, before eyss, weary of the monotonous desolation of the
preceding landscapes, was unfolded a
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p. 36

charming view of a well-peopled valley, with mamyotstory houses surrounded by gardens and
cultivated fields. A little farther on begins thelebrated valley of Kachmyr, situated behind a eanig
high rocks which | crossed toward evening. What@esb panorama revealed itself before my eyes,
when | found myself at the last rock which separdite valley of Kachmyr from the mountainous
country | had traversed. A ravishing tableau temghanted my sight. This valley, the limits of whic
are lost in the horizon, and is throughout well ylaped, is enshrined amid the high Himalayan
mountains. At the rising and the setting of the, $hhe zone of eternal snows seems a silver ring;hwh
like a girdle surrounds this rich and delightfuhigau, furrowed by numerous rivers and traversed by
excellent roads

p. 37

Iraragraph continuezardens, hills, a lake, the islands in which areupied by constructions of pretentious
style, all these cause the traveller to feel &g ihad entered another world. It seems to himaggth he
had to go but a little farther on and there must the Paradise of which his governess had toldsoim
often in his childhood.

The veil of night slowly covered the valley, memgimountains, gardens and lake in one dark amplitude
pierced here and there by distant fires, resemistiags. | descended into the valley, directing rtiyse
toward the Djeloum, which has broken its way thtoagharrow gorge in the mountains, to unite itself
with the waters of the river Ind. According to tlegend, the valley was once an inland sea; a passag
opened through the rocks environing it, and drathedvaters

p. 38

away, leaving nothing more of its former charati@n the lake, the Djeloum and minor water-courses.
The banks of the river are now lined with boat-lesysong and narrow, which the proprietors, with
their families, inhabit the whole year.

From here Srinagar can be reached in one daysl wavhorseback; but with a boat the journey resuir
a day and a half. | chose the latter mode of coawey, and having selected a boat and bargained with
its proprietor for its hire, took my seat in theAgaipon a carpet, sheltered by a sort of penthoasfe

The boat left the shore at midnight, bearing usdigpoward Srinagar. At the stern of the bark, iadd
prepared my tea. | went to sleep, happy in knowmygvoyage was to be accomplished. The hot caress
of the sun's rays penetrating

p. 39

beneath my little roof awakened me, and what | egpeed delighted me beyond all expression.
Entirely green banks; the distant outlines of maimtops covered with snow; pretty villages which
from time to time showed themselves at the moulst&mot; the crystalline sheet of water; pure and
peculiarly agreeable air, which | breathed withiktation; the musical carols of an infinity of 8g; a
sky of extraordinary purity; behind me the plastwater stirred by the round-ended paddle which was
wielded with ease by a superb woman (with marvslieyes and a complexion browned by the sun),
who wore an air of stately indifference: all théisiags together seemed to plunge me into an egstasy
and | forgot entirely the reason for my presencéherriver. In that moment | had not even a

p. 40
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desire to reach the end of my voyage--and yet, imawvy privations remained for me to undergo, and
dangers to encounter! | felt myself here so wetiteat!

The boat glided rapidly and the landscape contirtaeahfold new beauties before my eyes, losindfitse
in ever new combinations with the horizon, whichrgeel into the mountains we were passing, to
become one with them. Then a new panorama woupdagistself, seeming to expand and flow out
from the sides of the mountains, becoming moremaock grand. . . . The day was almost spent and |
was not yet weary of contemplating this magnificeatiure, the view of which reawakened the
souvenirs of childhood and youth. How beautiful evgrose days forever gone!

The more nearly one approaches Srinagar,

p.41

the more numerous become the villages embowertiek imerdure. At the approach of our boat, some of
their inhabitants came running to see us; the meheir turbans, the women in their small bonniedsh
alike dressed in white gowns reaching to the grothchildren in a state of nudity which reminded
one of the costumes of our first parents.

When entering the city one sees a range of barkd$laating houses in which entire families residke
tops of the far-off, snow-covered mountains weressed by the last rays of the setting sun, when we
glided between the wooden houses of Srinagar, wdiadely line both banks of the river. Life seemms t
cease here at sunset; the thousands of many-capsrdboats (dunga) and palanquin-covered barks
(bangla) were
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fastened along the beach; men and women gatheaedh®eriver, in the primitive costumes of Adam
and Eve, going through their evening ablutions autifeeling any embarrassment or prudery before
each other, since they performed a religious tfite importance of which is greater for them thdn al
human prejudices.

On the 20th of October | awoke in a neat room, fuanich | had a gay view upon the river that was
now innundated with the rays of the sun of Kachm it is not my purpose to describe here my
experiences in detail, | refrain from enumerating ovely valleys, the paradise of lakes, the entthg
islands, those historic palaces, mysterious paga@amscoquettish villages which seem lost in vast
gardens; on all sides of which rise the majesps tof the giants of the
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Iparagraph continueddimalaya, shrouded as far as the eye can seenma¢tsnow. | shall only note the
preparations | made in view of my journey towardbBf. | spent six days at Srinagar, making long
excursions into the enchanting surroundings otttye examining the numerous ruins which testify to
the ancient prosperity of this region, and studyimgstrange customs of the country.

Kachmyr, as well as the other provinces attachet] Baltistan, Ladak, etc., are vassals of England
They formerly formed part of the possessions ofdidrSing, the Lion of the Pendjab. At his deatig t
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English troops occupied Lahore, the capital ofRleadjab, separated Kachmyr from the rest of the
empire and ceded it, under color of hereditarytragid for the sum of 160,000,000

p. 44

francs, to Goulab-Sing, one of the familiars of ldie sovereign, conferring on him besides the ofl
Maharadja. At the epoch of my journey, the actuahitadja was Pertab-Sing, the grandchild of
Goulab, whose residence is Jamoo, on the soutlae sf the Himalaya.

The celebrated "happy valley" of Kachmyr (eightyefimiles long by twenty-five miles wide) enjoyed
glory and prosperity only under the Grand Mogulpad court loved to taste here the sweetness of
country life, in the still existent pavilions orethittle island of the lake. Most of the Maharadphs
Hindustan used formerly to spend here the summathmpand to take part in the magnificent festivals
given by the Grand Mogul; but times have greatlgngded since, and the happy valley is to-day no more
than
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a beggar-retreat. Aquatic plants and scum haveredvbe clear waters of the lake; the wild junipas
smothered all the vegetation of the islands; theges and pavilions retain only the souvenir ofrthe
past grandeur; earth and grass cover the buildulngsh are now falling in ruins. The surrounding
mountains and their eternally white tops seem talisorbed in a sullen sadness, and to nourish the
hope of a better time for the disclosure of theimiortal beauties. The once spiritual, beautiful and
cleanly inhabitants have grown animalistic and iskughey have become dirty and lazy; and the whip
now governs them, instead of the sword.

The people of Kachmyr have so often been subjecaivesions and pillages and have had so many
masters, that they have now

p. 46

become indifferent to every thing. They pass thigie near the banks of the rivers, gossiping about
their neighbors; or are engaged in the painstakioid of making their celebrated shawls; or in the
execution of filagree gold or silver work. The Katyr women are of a melancholy temperament, and
an inconceivable sadness is spread upon theirésatidverywhere reigns misery and uncleanness. The
beautiful men and superb women of Kachmyr are @inty in rags. The costume of the two sexes
consists, winter and summer alike, of a long sbirgown, made of thick material and with puffed
sleeves. They wear this shirt until it is comphetebrn out, and never is it washed, so that theevhi
turban of the men looks like dazzling snow near

p. 47
their dirty shirts, which are covered all over waghittle and grease stains.

The traveller feels himself permeated with sad¢sgeing the contrast between the rich and opulent
nature surrounding them, and this people dresseahm

The capital of the country, Srinagar (City of then} or, to call it by the name which is giventbere

after the country, Kachmyr, is situated on the shafrthe Djeloum, along which it stretches out todva
the south to a distance of five kilometres andoismore than two kilometres in breadth.
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Its two-story houses, inhabited by a populatiod@®,000 inhabitants, are built of wood and bordehb
river banks. Everybody lives on the river, the gisoof which are united by ten bridges. Terraces lea
from the houses to the Djeloum, where
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all day long people perform their ceremonial alolng, bathe and wash their, culinary utensils, which
consist of a few copper pots. Part of the inhabstanactice the Musselman religion; two-thirds are
Brahminic; and there are but few Buddhists to hantbamong them.

It was time to make other preparations for tra\efble plunging into the unknown. Having purchased
different kinds of conserves, wine and other thimgsspensable on a journey through a countrytte li
peopled as is Thibet, | packed all my baggage xebphired six carriers and an interpreter, boaght
horse for my own use, and fixed my departure ferafith of October. To cheer up my journey, | took
from a good Frenchman, M. Peicheau, the wine atlivof the Maharadja, a big dog, Pamir, who had
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already traversed the road with my friends, BorotalCapus and Pepin, the well-known explorers. As |
wished to shorten my journey by two days, | ordemsdcarriers to leave at dawn from the other side o
the lake, which | crossed in a boat, and joinedita@d my horse at the foot of the mountain chain
which separates the valley of Srinagar from thel §orge.

| shall never forget the tortures which we hadndergo in climbing almost on all fours to a mountai
top, three thousand feet high. The carriers wete@bhoreath; every moment | feared to see one tambl
down the declivity with his burden, and | felt paghat seeing my poor dog, Pamir, panting and wgh h
tongue hanging out, make two or three steps ahtbftthe ground exhausted. Forgetting my own
fatigue, |
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caressed and encouraged the poor animal, whopasdéfstanding me, got up to make another two or
three steps and fall anew to the ground.

The night had come when we reached the crest; iee/tburselves greedily upon the snow to quench
our thirst; and after a short rest, started to eied¢hrough a very thick pine forest, hasteningdin the
village of Haiena, at the foot of the defile, fegrihe attacks of beasts of prey in the darkness.

A level and good road leads from Srinagar to Hgignang straight northward over Ganderbal, where it
turns abruptly to the east, previously keepingelasthe Sind, and traversing a country with a Bupe
vegetation, as far as Kangan. Six miles from tlteapproaches the village of Haiena, where | reghir
by a more direct route
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across a pass three thousand feet high, whichestemttfor me both time and distance.
My first step in the unknown was marked by an ieaidwhich made all of us pass an ugly quarter of an

hour. The defile of the Sind, sixty miles longespecially noteworthy for the inhospitable hosts it
contains. Among others it abounds in panthersrdjdeopards, black bears, wolves and jackals. As
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though by a special misfortune, the snow had cavetith its white carpet the heights of the chain,
compelling those formidable, carniverous beastiesrend a little lower for shelter in their deng W
descended in silence, amid the darkness, a namtwtipat wound through the centennary firs and
birches, and the calm of the night was only brakgthe crackling sound of our steps. Suddenlyequit
near to us, a terrible
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howling awoke the echoes of the woods. Our smadigrstopped. "A panther!" exclaimed, in a low and
frightened voice, my servant. The small caravaa dbzen men stood motionless, as though riveted to
the spot. Then it occurred to me that at the morokstarting on our ascent, when already feeling
fatigued, | had entrusted my revolver to one ofdaeiers, and my Winchester rifle to another. Now
felt bitter regret for having parted with my arragd asked in a low voice where the man was to whom
had given the rifle. The howls became more and miatent, and filled the echoes of the woods, when
suddenly a dull sound was heard, like the fallavhe body. A minute later we heard the noise of a
struggle and a cry of agony which mingled with fileece roars of the starved animal.
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"Saaib, take the gun,” | heard some one neard®sizéd feverishly the rifle, but, vain trouble, aold
not see two steps before oneself. A new cry, fadidwy a smothered howling, indicated to me vaguely
the place of the struggle, toward which | crawidigided between the ardent desire to "kill a parithe
and a horrible fear of being eaten alive. No onedi#o move; only after five minutes it occurrectee

of the carriers to light a match. | then remembéhedfear which feline animals exhibit at the prese

of fire, and ordered my men to gather two or thraedfuls of brush, which | set on fire. We then saw
about ten steps from us, one of our carriers steetout on the ground, with his limbs frightfully
lacerated by the claws of a huge panther. The Iséiiday upon him defiantly, holding a
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piece of flesh in its mouth. At its side, gapedoa bf wine broken open by its fall when the caries
torn down. Hardly did | make a movement to bring tifle to my shoulder, when the panther raised
itself, and turned toward us while dropping parit®horrible meal. One moment, it appeared abmut t
spring upon me, then it suddenly wheeled, and rentifie air with a howl, enough to freeze one'sdjoo
jumped into the midst of the thicket and disappeare

My coolies, whom an odious fear had all the timpth®ostrated on the ground, recovered little tieli
from their fright. Keeping in readiness a few paggsof dry grass and matches, we hastened to reach
the village Haiena, leaving behind the remain$efunfortunate Hindoo, whose fate we feared sharing
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An hour later we had left the forest and enteredatiain. |1 ordered my tent erected under a verfylea
plane-tree, and had a great fire made beforeftiy avpile of wood, which was the only protection we
could employ against the ferocious beasts whosdshoantinued to reach us from all directions. la th
forest my dog had pressed himself against me, mathail between his legs; but once under the tet,
suddenly recovered his watchfulness, and barkezsgantly the whole night, being very careful,
however, not to step outside. | spent a terribdgtirifle in hand, listening to the concert of $ko
diabolical how lings, the echoes of which seemeshizke the defile. Some panthers approached our
bivouac to answer the barking of Pamir, but daretdattack us.
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| had left Srinagar at the head of eleven
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carriers, four of whom had to carry so many boxesioe, four others bore my travelling effects; one
my weapons, another various utensils, and finalasg who went errands or on reconnaissance. His
name was "Chicari," which means "he who accompahe$iunter and gathers the prey." | discharged
him in the morning on account of his cowardice hisdprofound ignorance of the country, and only
retained four carriers. It was but slowly that Vadced toward the village of Gounde.

How beautiful is nature in the Sind pass, and hawlnis it beloved by the hunters! Besides the great
fallow-deer, you meet there the hind, the stagntbentain-sheep and an immense variety of birds,
among which | want to mention above all the golgeaasant,
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and others of red or snow-white plumage, very lg@eridges and immense eagles.

The villages situated along the Sind do not shinghbir dimensions. They contain, for the greapast,
not more than ten to twenty huts of an extremelsemgible appearance, Their inhabitants are clad in
rags. Their cattle belongs to a very small race.

| crossed the river at Sambal, and stopped deariltage Gounde, where | procured relay horses. In
some villages they refused to hire horses to rtteen threatened them with my whip, which at once
inspired respect and obedience; my money accongoligite same end; it inspired a servile obedience--
not willingness--to obey my least orders.

Stick and gold are the true sovereigns in the @rigithout them the Very Grand Mogul would not have
had any preponderance.
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Night began to descend, and | was in a hurry textbe defile which separates the villages Gogangan
and Sonamarg. The road is in very bad conditiod,the mountains are infested by beasts of preytwhic
in the night descend into the very villages to sielkr prey. The country is delightful and verytiler,
nevertheless, but few colonists venture to sette on account of the neighborhood of the panthers
which come to the door-yards to seize domestic alsim

At the very exit of the defile, near the villageTathokodar, or Thajwas, the half obscurity prewagjli
only permitted me to distinguish two dark massessing the road. They were two big bears followed
by a young one. | was alone with my servant (thra\an having loitered behind), so | did
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not like to attack them with only one rifle; buetlong excursions which | had made on the mountain
had strongly developed in me the sense of the huhtgump from my horse, shoot, and, without even
verifying the result, change quickly the cartridgas the affair of a second. One bear was abgutip

on me, a second shot made it run away and disapgeling in my hand my loaded gun, | approached
with circumspection, the one at which | had ainsed] found it laying on its flank, dead, with thitld
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cub beside it. Another shot killed the little oaéter which | went to work to take off the two supget-
black skins.

This incident made us lose two hours, and nightdwedpletely set in when | erected my tent near
Tchokodar, which | left at sunrise to gain Baltal,following the course
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of the Sind river. At this place the ravishing laodpe of the "golden prairie” terminates abrupiiy \a
village of the same name (Sona, gold, and MargrigyaThe abrupt acclivity of Zodgi-La, which we

next surmounted, attains an elevation of 11,500 &eethe other side of which the whole country
assumes a severe and inhospitable character. Minguadventures closed before reaching Baltal. From
there | met on the road only wild goats. In oraehtint, | would have had to leave the grand rontk a

to penetrate into the heart of the mountains futhgsteries. | had neither the inclination nor timee to

do so, and, therefore, continued quietly my jourtwayard Ladak.

How violent the contrast | felt when passing
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from the laughing nature and beautiful populatibKachmyr to the arid and forbidding rocks and the
beardless and ugly inhabitants of Ladak!

The country into which | penetrated is situatedragaltitude of 11,000 to 12,000 feet. Only at Kdrgh
the level descends to 8,000 feet.

The acclivity of Zodgi-La is very rough; one crasimb up an almost perpendicular rocky wall. In
certain places the road winds along upon rock ledgenly a metre in width, below which the sight
drops into unfathomable abysses. May the Lord pvedée traveller from a fall! At one place, theywa
is upon long beams introduced into holes madeeamnabk, like a bridge, and covered up with earth.
Brr!--At the thought that a little stone might debse
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and roll down the slope of the mountain, or thed@strong oscillation of the beams could prectpita
the whole structure into the abyss, and with it lho had ventured upon the perilous path, one feels
like fainting more than once during this hazardpassage.

After crossing the glaciers we stopped in a vadleg prepared to spend the night near a hut, a isma
place surrounded by eternal ice and snow.

From Baltal the distances are determined by mehdaks,i.e., postal stations for mail service. They
are low huts, about seven kilometres distant fracheother. A man is permanently established in each
of these huts. The postal service between KachmyiTaibet is yet carried on in a very primitiverfar
The letters are enclosed in a leather bag,

p. 63
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which is handed to the care of a carrier. Thedattes rapidly over the seven kilometres assigoed t
him, carrying on his back a basket which holds s#\a these bags, which he delivers to another
carrier, who, in his turn, accomplishes his tas&nridentical manner. Neither rain nor snow caasrr
these carriers. In this way the mail service isiedron between Kachmyr and Thibet, amck versa
once a week. For each course the letter-carrgaics six annas (twenty cents); the same wages as is
paid to the carriers of merchandise. This sumd pkEd to every one of my servants for carryingra t
times heavier load.

It makes one's heart ache to see the pale andadink&thg figures of these carriers; but «'hat i9&
done? It is the custom of the country. The teagsight from China
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by a similar system of transportation, which isidegnnd inexpensive.

In the village of Montaiyan, | found again the Yarnklien caravan of pilgrims, whom | had promised to
accompany on their journey. They recognized me faatistance, and asked me to examine one of their
men, who had fallen sick. | found him writhing lmetagonies of an intense fever. Shaking my hands as
a sign of despair, | pointed to the heavens ane gaam to understand that human will and science we
now useless, and that God alone could save hinselpeople journeyed by small stages only; I,
therefore, left them and arrived in the eveninBss, situated at the bottom of a valley neaver 1of

the same name. Near Drass, a little fort of an@enstruction, but freshly painted,
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stands aloof, under the guard of three Sikhs oMhbkaradja's army.

At Drass, my domicile was the post-house, which $¢ation--and the only one--of an unique telegraph
line from Srinagar to the interior of the Himalay&som that time on, | no more had my tent put up
each evening, but stopped in the caravansaraieplahich, though made repulsive by their dirt, are
kept warm by the enormous piles of wood burnedhéirtfireplaces.

From Drass to Karghil the landscape is unpleasimraonotonous, if one excepts the marvellous
effects of the rising and setting sun and the biedumhoonlight. Apart from these the road is weanse
and abounding with dangers. Karghil is the princace of the district, where the governor of the
country resides. Its site is
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quite picturesque. Two water courses, the Sourdrtla Wakkha, roll their noisy and turbulent waters
among rocks and sunken snags of up-rooted treespieg from their respective defiles in the rodks,
join in forming here the river Souron, upon the ksof which stands Karghil. A little fort, garrisech

by two or three Sikhs, shows its outlines at thefion of the streams. Provided with a horse, |
continued my journey at break of day, entering logvprovince of Ladak, or Little Thibet. | travedsa
ricketty bridge, composed--like all the bridgeaichmyr--of two long beams, the ends of which were
supported upon the banks and the floor made ofex laf fagots and sticks, which imparted to the
traveller, at least the illusion of a suspensiddde. Soon afterward | climbed slowly up on a
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little plateau, which crosses the way at a distaride/o kilometres, to descend into the narrowesalbf
Wakkha. Here there are Several villages, amongtwloic the left shore, is the very picturesque one
called Paskium.

Here my feet trod Buddhist ground. The inhabitamésof a very simple and mild disposition, seenying|
ignorant of "quarrelling.” Women are very rare amadimem. Those of them whom | encountered were
distinguished from the women | had hitherto seelmdtia or Kachmyr, by the air of gaiety and
prosperity apparent in their countenances. Howctilde otherwise, since each woman in this country
has, on an average, three to five husbands, arsg@g®ess them in the most legitimate way in the world
Polyandry flourishes here. However
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large a family may be, there is but one woman.ii the family does not contain already more thaa
husbands, a bachelor may share its advantages ctorsideration. The days sacred to each one sétho
husbands are determined in advance, and all atepmitselves of their respective duties and respect
each others' rights. The men generally seem feefitle bent backs, and do not live to old age. Dgrin
my travels in Ladak, | only encountered one manlddhat his hair was white.

From Karghil to the centre of Ladak, the road hadose cheerful aspect than that | had traverseorbef
reaching Karghil, its prospect being brightenedabyumber of little hamlets, but trees and verdusesyw
unfortunately, rare.

Twenty miles from Karghil, at the end of
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the defile formed by the rapid current of the Wakkis a little village called Chargol, in the centf
which stand three chapels, decorated with livelprsof’horthenes to give them the name they bear in
Thibet). Below, near the river, are masses of roickthe form of long and large walls, upon whick a
thrown, in apparent disorder, flat stones of défdrcolors and sizes. Upon these stones are emyatlve
sorts of prayers, in Ourd, Sanscrit and Thibetad,@e can even find among them inscriptions in
Arabic characters. Without the knowledge of myieast | succeeded in taking away a few of these
stones, which are now in the palace of the Trocader

Along the way, from Chargol, one finds frequenthtang mounds, artificial constructions. After
sunrise, with fresh horses,
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[paragraph continued) resumed my journey and stopped near the "go(pahastery) of Moulbek, which

seems glued on the flank of an isolated rock. Betothie hamlet of Wakkha, and not far from ther®is
be seen another rock, of very strange form, whigns to have been placed where it stands by human
hands. In one side of it is cut a Buddha severataaén height. Upon it are several cylinders, the
turning of which serves for prayers. They are @ gbwooden barrel, draped with yellow or white
fabrics, and are attached to vertically plantedlestalt requires only the least wind to make them.t

The person who puts up one of these cylinders mgeofeels it obligatory upon him to say his prayer
for all that devout believers can ask of God igten upon the cylinders. Seen from a distancevthite

p.71
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painted monastery, standing sharply out from tlag eackground of the rocks, with all these whirJing
petticoated wheels, produce a strange effect snxdéad country. | left my horses in the hamlet of
Wakkha, and, followed by my servant, walked towtel convent, which is reached by a narrow
stairway cut in the rock. At the top, | was receiv®y a very fat lama, with a scanty, stragglingrdea
under his chin--a common characteristic of the &tah people--who was very ugly, but very cordial.
His costume consisted of a yellow robe and a ddstgonight-cap, with projecting flaps above thesa
of the same color. He held in his hand a coppeygrrmnachine which, from time to time, he shook with
his left hand, without at all permitting that exsecto interfere with his conversation. It was his
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eternal prayer, which he thus communicated to timel ygo that by this element it should be borne to
Heaven. We traversed a suite of low chambers, tipowalls of which were images of Buddha, of all
sizes and made of all kinds of materials, all atikgered by a thick layer of dust. Finally we readlan
open terrace, from which the eyes, taking in tireosunding region, rested upon an inhospitable agunt
strewn with grayish rocks and traversed by onlingls road, which on both sides lost itself in the
horizon.

When we were seated, they brought us beer, matiehafis, called here "Tchang" and brewed in the
cloister. It has a tendency to rapidly prodecgbonpointupon the monks, which is regarded as a sign of
the particular favor of Heaven.
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They spoke here the Thibetan language. The orifgini® language is full of obscurity. One thing is
certain, that a king of Thibet, a contemporary @ifdmmed, undertook the creation of an universal
language for all the disciples of Buddha. To timd &e had simplified the Sanscrit grammar, composed
an alphabet containing an infinite number of sigm&l thus laid the foundations of a language the
pronunciation of which is one of the easiest amdwhiting the most complicated. Indeed, in order to
represent a sound one must employ not less thahaigracters. All the modern literature of Thilset
written in this language. The pure Thibetan is aggken in Ladak and Oriental Thibet. In all thieest
parts of the country are employed dialects formgthke mixture of this mother language with differen
idioms
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taken from the neighboring peoples of the vari@gsans round about. In the ordinary life of the
Thibetan, there exists always two languages, onehath is absolutely incomprehensible to the women,
while the other is spoken by the entire nation;dnly in the convents can be found the Thibetan
language in all its purity and integrity.

The lamas much prefer the visits of Europeansdsdiof Musselmen, and when | asked the one who
received me why this was so, he answered me: "Ntussehave no point of contact at all with our
religion. Only comparatively recently, in their tacious campaign, they have converted, by forcg, pa
of the Buddhists to Islam. It requires of us gef&arts to bring back those Musselmen, descenddnts
Buddhists,
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into the path of the true God. As regards the Eemop, it is quite a different affair. Not only dhey
profess the essential principles of monotheismihuey are, in a sense, adorers of Buddha, with sttmo
the same rites as the lamas who inhabit Thibet.oRefault of the Christians is that after having
adopted the great doctrines of Buddha, they hamgpl=iely separated themselves from him, and have
created for themselves a different Dalai-Lama. Dalai-Lama is the only one who has received the
divine gift of seeing, face to face, the majestydatidha, and is empowered to serve as an intermyedia
between earth and heaven.”

"Which Dalai-Lama of the Christians do you refe?'tb asked him; "we have one, the Son of God, to
whom we address directly our fervent prayers, arur alone we
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recur to intercede with our One and Indivisible God

"It is not him on whom it is a question, Sahib,"replied. "We, too, respect him, whom we reverase
son of the One and Indivisible God, but we do reti® him the Only Son, but the excellent being who
was chosen among all. Buddha, indeed, has incarhateself, with his divine nature, in the person of
the sacred Issa, who, without employing fire onjrbas gone forth to propagate our true and great
religion among all the world. Him whom | meant wer terrestrial Dalai-Lama; he to whom you have
given the title of 'Father of the Church.' Thaaigreat sin. May he be brought back, with the flodko

are now in a bad road," piously added the lamangianother twirl to his prayer-machine.
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| understood now that he alluded to the Pope. "Naxe told me that a son of Buddha, Issa, the elect
among all, had spread your religion on the Eartho\¢ he?" | asked.

At this question the lama's eyes opened wide; blecld at me with astonishment and pronounced some
words | could not catch, murmuring in an unintelilg way. "Issa," he finally replied, "is a great
prophet, one of the first after the twenty-two Bhds. He is greater than any one of all the Dalands,

for he constitutes part of the spirituality of duard. It is he who has instructed you; he who btdug

back into the bosom of God the frivolous and wickedls; he who made you worthy of the beneficence
of the Creator, who has ordained that each beingldiknow good and evil. His name
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and his acts have been chronicled in our sacreithgsi and when reading how his great life passed
away in the midst of an erring people, we weegHerhorrible sin of the heathen who murdered him,
after subjecting him to torture.”

| was struck by this recital of the lama. The preiplssa--his tortures and death--our Christian Dala
Lama--the Buddhist recognizing Christianity--akktie made me think more and more of Jesus Christ. |
asked my interpreter not to lose a single word leatthe lama told me.

"Where can those writings be found, and who comdpirem?” | asked the monk.

"The principal scrolls--which were written in Indg&d Nepaul, at different epochs, as the events
happened--are in Lhassa,; several thousands in numbe
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some great convents are to be found copies, whiekatmas, during their sojourn in Lhassa, have made
at various times, and have then given to theiistéos as souvenirs of the period they spent wih th
Dalai-Lama."

"But you, yourselves; do you not possess copigsescrolls bearing upon the prophet Issa?"

"We have not. Our convent is insignificant, anctsiits foundation our successive lamas have had onl
a few hundred manuscripts in their library. Theafydoisters have several thousands of them; layt th
are sacred things which will not, anywhere, be shtwou."

We spoke together a few minutes longer, after whigent home, all the while thinking of the lama's
statements. Issa, a prophet of the Buddhists! g, could this be?
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Iparagraph continueDf Jewish origin, he lived in Palestine and in fgynd the Gospels do not contain one
word, not even the least allusion, to the part WlBaddhism should have played in the education of
Jesus.

I made up my mind to visit all the convents of Tétikin the hope of gathering fuller information apo
the prophet Issa, and perhaps copies of the chesriiearing upon this subject.

We traversed the Namykala Pass, at 30,000 fedtitoide, whence we descended into the valley of the
River Salinoumah. Turning southward, we gained Kartbeaving behind us, on the opposite bank,
numerous villages, among others, Chagdoom, whiehtise top of a rock, an extremely imposing sight.
Its houses are white and have a sort
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of festive look, with their two and three stori@his, by the way, is a common peculiarity of ak th
villages of Ladak. The eye of the European, travglin Kachmyr, would soon lose sight of all
architecture to which he had been accustomed. diak,eon the contrary, he would be agreeably
surprised at seeing the little two and three-shanyses, reminders to him of those in European
provinces. Near the city of Karbou, upon two perbemar rocks, one sees the ruins of a little tawn
village. A tempest and an earthquake are saidie bhaken down its walls, the solidity of whichrese
to have been exceptional.

The next day | traversed the Fotu-La Pass, attandd of 13,500 feet. At its summit stands adittl
t’haorthene(chapel). Thence, following the dry bed of a stieadescended
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to the hamlet of Lamayure, the sudden appearanatioh is a surprise to the traveller. A convent,
which seems grafted on the side of the rock, at tedre in some miraculous way, dominates the
village. Stairs are unknown in this cloister. lner to pass from one story of it to another, ragres
used. Communication with the world outside is tigtoa labyrinth of passages in the rock. Under the
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windows of the convent--which make one think oflbimests on the face of a cliff--is a little itime
rooms of which are little inviting. Hardly had rstched myself on the carpet in one of them, when t
monks, dressed in their yellow robes, filled tharéipent, bothered me with questions as to whence |
came, the purpose of my coming, where | was gand,so on, finally inviting me to come and see
them.
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In spite of my fatigue | accepted their invitatiand set out with them, to climb up the excavated
passages in the rock, which were encumbered withfemity of prayer cylinders and wheels, which |
could not but touch and set turning as | brushestl {pegem. They are placed there that they may be so
turned, saving to the passers-by the time they natjterwise lose in saying their prayers--as ifrthe
affairs were so absorbing, and their time so pregithat they could not find leisure to pray. Manyus
Buddhists use for this purpose an apparatus ardatogee turned by the current of a stream. | haem s
a long row of cylinders, provided with their prayermulas, placed along a river bank, in such a way
that the water kept them constantly in motion, thgenious device freeing the proprietors
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from any further obligation to say prayers themsslv

| sat down on a bench in the hall, where semi-otiiscreigned. The walls were garnished with little
statues of Buddha, books and prayer-wheels. Thealbqus lamas began explaining to me the
significance of each object.

"And those books?" | asked them; "they, no douatetreference to religion."

"Yes, sir. These are a few religious volumes whiehl with the primary and principal rites of thie li
common to all. We possess several parts of thesnafr8uddha consecrated to the Great and
Indivisible Divine Being, and to all that issuedrn his hands."

"Is there not, among those books, some accouhegptophet Issa?"
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"No, sir," answered the monk. "We only possessiapfiencipal treatises relating to the observance of
the religious rites. As for the biographies of eamts, they are collected in Lhassa. There are gresat
cloisters which have not had the time to procuesrthBefore coming to this gonpa, | was for several
years in a great convent on the other side of Laalatt have seen there thousands of books, andsscrol
copied out of various books by the lamas of the astary."

By some further interrogation | learned that thevemt in question was near Leh, but my persistent
inquiries had the effect of exciting the suspiciohthe lamas. They showed me the way out with
evident pleasure, and, regaining my room, | fdikgs--after a light lunch--leaving orders with my
Hindu to inform himself in a skilful way,
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from some of the younger lamas of the convent, atteumonastery in which their chief had lived
before coming to Lamayure.
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In the morning, when we set forth on our journég Hindu told me that he could get nothing from the
lamas, who were very reticent. | will not stop &sdribe the life of the monks in those conventsitfis
the same in all the cloisters of Ladak. | have gbercelebrated monastery of Leh--of which | shalle
to speak later on--and learned there the stranigéeexes the monks and religious people lead, wikich
everywhere the same. In Lamayure commences a igeliich, through a steep, narrow and sombre
gorge, extends toward India.

Without having the least idea of the dangers whhieéhdescent presented, | sent my
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carriers in advance and started on a route, ralkasant at the outset, which passes betweenakagnbr
clay hills, but soon it produced upon me the megirdssing effect, as though | was traversing angjoo
subterranean passage. Then the road came out Gartk@f the mountain, above a terrible abyss If
rider had met me, the could not possibly have gheaeh other, the way was so narrow. All descniptio
would fail to convey a sense of the grandeur and beauty of this canon, the summit of the walls of
which seemed to reach the sky. At some pointsaaime so narrow that from my saddle | could, with
my cane, touch the opposite rock. At other pladeath might be fancied looking up expectantly, from
the abyss, at the traveller. It was too late tondisnt. In entering alone this gorge, |
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had not the faintest idea that | would have occataegret my foolish imprudence. | had not resdiz

its character. It was simply an enormous crevassg by some Titanic throe of nature, some
tremendous earthquake, which had split the grangentain. In its bottom | could just distinguish a
hardly perceptible white thread, an impetuous tdrréhe dull roar of which filled the defile with
mysterious and impressive sounds. Far overheaddedie narrow and sinuously, a blue ribbon, the only
glimpse of the celestial world that the frowningugite walls permitted to be seen. It was a thgllin
pleasure, this majestic view of nature. At the séime, its rugged severity, the vastness of its
proportions, the deathly silence only invaded leydminous murmur from the depths beneath, all
together filled me with
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an unconquerable depression. | had about eighsnmlehich to experience these sensations, at once
sweet and painful. Then, turning to the right, latle caravan reached a small valley, almost surded
by precipitous granite rocks, which mirrored thelwsg in the Indus. On the bank of the river stahes
little fortress Khalsi, a celebrated fortificatidating from the epoch of the Musselman invasion, by
which runs the wild road from Kachmyr to Thibet.

We crossed the Indus on an almost suspended hwikiigé led directly to the door of the fortress,ghu
impossible of evasion. Rapidly we traversed théeyathen the village of Khalsi, for | was anxicias
spend the night in the hamlet of Snowely, whicplezed upon terraces descending to the Indus. The
two following days | travelled

p. 90

tranquilly and without any difficulties to overcorredong the shore of the Indus, in a picturesque
country--which brought me to Leh, the capital otib&.
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While traversing the little valley of Saspoulaaadistance of several kilometres from the villagée
same name, | found’horthene$ and two cloisters, above one of which floatedEhench flag. Later
on, | learned that a French engineer had presémeftig to the monks, who displayed it simply as a
decoration of their building.

| passed the night at Saspoula and certainly didamnget to visit the cloisters, seeing there fog tenth
time the omnipresent dust-covered images of Buditiieeflags and banners heaped in a corner; ugly
masks on the floor; books and papyrus rolls heapgether without order or care, and
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the inevitable abundance of prayer-wheels. The $agemonstrated a particular pleasure in exhibiting
these things, doing it with the air of shopmen ligimg their goods, with very little care for thegtee

of interest the traveller may take in them. "We tral®w everything, in the hope that the sight aloine
these sacred objects will force the traveller tieelve in the divine grandeur of the human soul.”

Respecting the prophet Issa, they gave me the seooeint | already had, and I learned, what | had
known before, that the books which could instruetabout him were at Lhassa, and that only the great
monasteries possessed some copies. | did notdhyknore of passing Kara-koroum, but only of
finding the history of the prophet Issa, which wayyderhaps, bring to light the entire life
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of the best of men, and complete the rather vagjfoenation which the Gospels afford us about him.

Not far from Leh, and at the entrance of the vatiethe same name, our road passed near an isolated
rock, on the top of which were constructed a faiith two towers and without garrison--and a little
convent named Pitak. A mountain, 10,500 feet hpgbtects the entrance to Thibet. There the road
makes a sudden turn toward the north, in the dmedf Leh, six miles from Pitak and a thousand fee
higher. Immense granite mountains tower above taeh,height of 18,000 or 19,000 feet, their crests
covered with eternal snow. The city itself, surrded by a girdle of stunted aspen trees, rises upon
successive terraces, which are dominated by afodldnd the palaces of
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the ancient sovereigns of Ladak. Toward eveningd@mmy entrance into Leh, and stopped at a
bengalow constructed especially for Europeans, wtimmoad from India brings here in the hunting
season.

Next: Ladak
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LADAK

Ladak formerly was part of Great Thibet, The powkirivading forces from the north which traversed
the country to conquer Kachmyr, and the wars ottiiiadak was the theatre, not only reduced it to
misery, but eventually subtracted it from the podit domination of Lhassa, and made it the pregref
conqueror after another. The Musselmen, who sizchKyr and Ladak at a remote epoch, converted
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by force the poor inhabitants of old Thibet to thgh of Islam. The political existence of Ladalded
with the annexation of this country to Kachmyr bg séiks, which, however, permitted
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the Ladakians to return to their ancient belietsofthirds of the inhabitants took advantage of this
opportunity to rebuild their gonpas and take uprtpast life anew. Only the Baltistans remained
Musselman schiittes--a sect to which the conquefdrse country had belonged. They, however, have
only conserved a vague shadow of Islamism, theachar of which manifests itself in their ceremosial
and in the polygamy which they practice. Some laafsmed to me that they did not despair of one
day bringing them back to the faith of their anoest

From the religious point of view Ladak is a depammeof Lhassa, the capital of Thibet and the plafce
residence of the Dalai-Lama. In Lhassa are loctitegbrincipal Khoutoukhtes, or Supreme Lamas,
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and the Chogzots, or administrators. Politicallys under the authority of the Maharadja of Kachmy
who is represented there by a governor.

The inhabitants of Ladak belong to the Chinese-aioian race, and are divided into Ladakians and
Tchampas. The former lead a sedentary existenddinguvillages of two-story houses along the
narrow valleys, are cleanly in their habits, antiicators of the soil. They are excessively ughint
with stooping figures and small heads set deepdmvtheir shoulders; their cheek bones salient,
foreheads narrow, eyes black and brilliant, agtaose of all the Mongol race; noses flat, mouthgda
and thin-lipped; and from their small chins, veminty garnished by a few hairs, deep wrinkles edten
upward furrowing their hollow
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cheeks. To all this, add a close-shaven head withalittle bristling fringe of hair, and you witlave
the general type, not alone of Ladak, but of erfiéet.

The women are also of small stature, and have dkuglg prominent cheek bones, but seem to be of
much more robust constitution. A healthy red tintjesr cheeks and sympathetic smiles linger upon
their lips. They have good dispositions, joyousdiimations, and are fond of laughing.

The severity of the climate and rudeness of thetgudo not permit to the Ladakians much latitude
quality and colors of costume. They wear gownsrapte gray linen and coarse dull-hued clothing of
their own manufacture. The pantaloons of the méy @escend to their knees. People in good
circumstances wear, in addition to the
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ordinary dress, the "choga," a sort of overcoatcWing draped on the back when not wrapped arousnd th
figure. In winter they wear fur caps, with big éigrs, and in summer cover their heads with a ebrt

cloth hood, the top of which dangles on one si#te,a Phrygian cap. Their shoes are made of felt an
covered with leather. A whole arsenal of littlendgs hangs down from their belts, among which ydu wi
find a needle case, a knife, a pen and inkstatmhacco pouch, a pipe, and a diminutive specimen of
the omnipresent prayer-cylinder.
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The Thibetan men are generally so lazy, that ffaédbof hair happens to become loose, it is neised
up again for three months, and when once a shpati®n the body, it is not again taken off urttfails
to pieces. Their overcoats are always unclean,
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and, on the back, one may contemplate a long tilyesimprinted by the braid of hair, which is
carefully greased every day. They wash themselues a year, but even then do not do so voluntarily,
but because compelled by law. They emit such @terstench that one avoids, as much as possible,
being near them.

The Thibetan women, on the contrary, are very foindleanliness and order. They wash themselves
daily and as often as may be needful. Short arahatbemises hide their dazzling white necks. The
Thibetan woman throws on her round shoulders gaeet, the flaps of which are covered by tight
pantaloons of green or red cloth, made in suchraneraas to puff up and so protect the legs agtiest
cold. She wears embroidered red half-boots, trimaretilined
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with fur. A large cloth petticoat with numerousdslcompletes her home toilet. Her hair is arranged
thin braids, to which, by means of pins, a largepiof floating cloth is attached,--which remindg of
the headdress so common in Italy. Underneath thiso$ veil are suspended a variety of various o
pebbles, coins and pieces of metal. The ears aerem by flaps made of cloth or fur. A furred
sheepskin covers the back, poor women contentiergdklves with a simple plain skin of the animal,
while wealthy ladies wear veritable cloaks, lineithwed cloth and adorned with gold fringes.

The Ladak woman, whether walking in the streetasiting her neighbors, always carries upon her
back a conical basket, the smaller end of whidbwsard the ground. They fill it with the dung ofrises
Or COws,
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which constitute the combustible of the count BEyery woman has money of her own, and spends it for
jewelry. Generally she purchases, at a small exgpédage pieces of turquoise, which are addedeo th
bizarre ornaments of her headdress. | have seen piesesraovhich weighed nearly five pounds. The
Ladak woman occupies a social position for which ishenvied by all women of the Orient. She is free
and respected. With the exception of some rurakysire passes the greatest part of her time ingsi

It must, however, be added that women's gossipris & perfectly unknown thing.

The settled population of Ladak is engaged in afjtice, but they own so little land (the share adle
may amount to about eight acres) that the reverardfrom it
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is insufficient to provide them with the barest @gsities and does not permit them to pay taxesuilan
occupations are generally despised. Artisans argicnaans form the lowest class of society. The name
by which they are designated is Bem, and peopleemecareful not to contract any alliance withrthe
The hours of leisure left by rural work are spenhiinting the wild sheep of Thibet, the skins ofalkh
are highly valued in India. The pooresg,, those who have not the means to purchase arnhsifiting,
hire themselves as coolies. This is also an ocaupat women, who are very capable of enduring
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arduous toil. They are healthier than their husbanthose laziness goes so far that, careless afocol
heat, they are capable of spending a whole night
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in the open air on a bed of stones rather thantteké&ouble to go to bed.

Polyandry (which | shall treat later more fully)us®s the formation of very large families, who, in
common, cultivate their jointly possessed landshhe assistance of yaks, zos and zomos (oxen and
cows). A member of a family cannot detach himselif it, and when he dies, his share reverts to the
survivors in common.

They sow but little wheat and the grain is very Bnoaving to the severity of the climate. They also
harvest barley, which they pulverize before sellMdhen work in the field is ended, all male inhahts
go to gather on the mountain a wild herb calledbtera,” and large thorn bushes or "dama," whieh ar
used as fuel, since combustibles are scarce ink_&tta see there
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neither trees nor gardens, and only exceptionhity¢lumps of willows and poplars u grow on the
shores of the rivers. Near the villages are alsodosome aspen trees; but, on account of the uityert
of the ground, arboriculture is unknown and gardgnms little successful.

The absence of wood is especially noticeable irbthiklings, which are made of sun-dried bricks, or,
more frequently, of stones of medium size whichayglomerated with a kind of mortar composed of
clay and chopped straw. The houses of the setttebitants are two stories high, their fronts
whitewashed, and their window-sashes painted widiyl colors. The flat roof forms a terrace whish i
decorated with wild flowers, and here, during geaghther, the inhabit, ants spend much of their time
contemplating
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nature, or turning their prayer-wheels. Every dimghhouse is composed of many rooms; among them
always one of superior size, the walls of which@eorated with superb fur-skins, and which is
reserved for visitors. In the other rooms are laabother furniture. Rich people possess, moreaver,
special room filled with all kinds of idols, andt spart as a place of worship.

Life here is very regular. They eat anything attaie, without much choice; the principal nourishinen
of the Ladak people, however, being exceedinglymrheir breakfast consists of a piece of rye
bread. At dinner, they serve on the table a bowh wieal into which lukewarm water is stirred with
little rods until the mixture assumes the consisyenf thick paste. From this, small portions arecged
out and eaten
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with milk. In the evening, bread and tea are seriht is a superfluous luxury. Only the hunters
introduce some variety in their alimentation, byirgathe meat of wild sheep, eagles or pheasants,
which are very common in this country.

During the day, on every excuse and opportunigy tfrink "tchang," a kind of pale, unfermented beer
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If it happens that a Ladakian, mounted on a poagh(grivileged people are very rare), goes to seek
work in the surrounding country, he provides hirhgath a small stock of meal; when dinner time
comes, he descends to a river or spring, mixeswatter, in a wooden cup that he always has with him
some of the meal, swallows the simple refreshmedt#ashes it down with water.
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The Tchampas, or nomads, who constitute the otlr¢iop Ladak's population, are rougher, and much
poorer than the settled population. They are,lfermost part, hunters, who completely neglect
agriculture. Although they profess the Buddhiséligion, they never frequent the cloisters unl@ess i
want of meal, which they obtain in exchange foirtkienison. They mostly camp in tents on the
summits of the mountains, where the cold is veeagrWhile the properly called Ladakians are
peaceable, very desirous of learning, of an incathiaziness, and are never known to tell untrii;
Tchampas, on the contrary, are very irascible gexély lively, great liars and profess a great drséiar
the convents.

Among them lives the small population of Khombaanderers from the vicinity of
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Iparagraph continued_hassa, who lead the miserable existence of @érofibegging gipsies on the highways.
Incapable of any work whatever, speaking a langmagspoken in the country where they beg for their
subsistence, they are the objects of general cqttemd are only tolerated out of pity for their
deplorable condition, when hunger drives their meartt bands to seek alms in the villages.

Polyandry, which is universally prevalent herecofirse interested my curiosity. This institutionkg

the way, not the outcome of Buddha's doctrinesydtalry existed long before the advent of Buddha. It
assumed considerable proportions in India, whereristituted one of the most effective means for
checking the growth of a population which tendsdostant increase, an
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economic danger which is even yet combatted bybimeninable custom of killing new-born female
children, which causes terrible ravages in thedelifié of India. The efforts made by the Englishtir
enactments against the suppression of the fututbershave proved futile and fruitless. Manu hirhsel
established polyandry as a law, and Buddhist pexaclwho had renounced Brahminism and preached
the use of opium, imported this custom into CeylBmpet, Corea, and the country of the Moguls. &or
long time suppressed in China, polyandry, whichrghes in Thibet and Ceylon, is also met with
among the Kalmonks, between Todas in Southern ladié Nairs on the coast of Malabar. Traces of
this strange constitution of the family are alsdwéofound
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with the Tasmanians and the Irquois Indians in Nénerica.
Polyandry, by the way, has even flourished in Earafpwe may believe Caesar, who, in bBis Bello

Gallico, book V., page 17, writestUkores habent deni duodenique inter se communesdame
fratres cum fratribus et parentes cum libétis
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In view of all this it is impossible to hold anyliggon responsible for the existence of the insio of
polyandry. In Thibet it can be explained by motie¢sn economical nature; the small quantity of
arable land falling to the share of each inhabitimbrder to support the 1,500,000 inhabitants
distributed in Thibet, upon a surface of 1,200,8Q0are kilometres, the Buddhists were forced tgpado
polyandry. Moreover, each family is bound to emtee of its members
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in a religious order. The first-born is consecrated gonpa, which is inevitably found upon an
elevation, at the entrance of every village. Assas the child attains the age of eighteen years h
entrusted to the caravans which pass Lhassa, Wwkeermains from eight to fifteen years as a novice,
one of the gonpas which are near the city. Theledras to read and write, is taught the religiotes

and studies the sacred parchments written in théalRguage--which formerly used to be the language
of the country of Maguada, where, according toitiaa, Buddha was born.

The oldest brother remaining in a family choosesfa, who becomes common to his brothers. The
choice of the bride and the nuptial ceremoniesrarst rudimentary. When a wife and her husband have
decided
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upon the marriage of a son, the brother who possehe right of choice, pays a visit to a neighmpri
family in which there is a marriageable daughter.

The first and second visits are spent in more €8 iedifferent conversations, blended with frequent
libations of tchang, and on the third visit onlyeddhe young man declare his intention to takefe. wi
Upon this the girl is formally introduced to himhé&is generally not unknown to the wooer, as, in
Ladak, women never veil their faces.

A girl cannot be married without her consent. Whesmyoung man is accepted, he takes his bridesto hi
house, and she becomes his wife and also the Wik lnis brothers. A family which has an only son
sends him to a woman who has no more than tworee thusbands, and he offers himself to her
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as a fourth husband. Such an offer is seldom detliand the young man settles in the new family.

The newly married remain with the parents of theldaunds, until the young wife bears her first child.
The day after that event, the grandparents ofrtfamt make over the bulk of their fortune to thevne
family, and, abandoning the old home to them, sele&r shelter.

Sometimes marriages are contracted between yousthate not reached a marriageable age, but in
such event, the married couple are made to livet,apatil they have attained and even passed the ag
required. An unmarried girl who becomasceinte far from being exposed to the scorn of every @ne,
shown the highest respect; for she is demonstfedétul, and men
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eagerly seek her in marriage. A wife has the untipresd right of having an unlimited number of
husbands and lovers. If she likes a young mantadtes him home, announces that he has been chosen
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by her as a "jingtuh" (a lover), and endows himhvall the personal rights of a husband, which sibna
is accepted by her temporarily supplanted husbwaiittisa certain philosophic pleasure, which is the
more pronounced if their wife has proved sterile@rythe three first years of her marriage.

They certainly have here not even a vague ideaabbysy. The Thibetan's blood is too cold to know
love, which, for him, would be almost an anachromig indeed he were not conscious that the
sentiment of the entire community would be agdmst, as a flagrant violator of popular usage and
established
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rights, in restraining the freedom of the womene Bklfish enjoyment of love would be, in their eyes
an unjustifiable luxury.

In case of a husband's absence, his place maydreato a bachelor or a widower. The latter are he
in the minority, since the wife generally survives feeble husbands. Sometimes a Buddhist trayeller
whom his affairs bring to the village, is chosentfas office. A husband who travels, or seeksiork

in the neighboring country, at every stop takesaatige of his co-religionists' hospitality, whoeoff

him their own wives. The husbands of a sterile womeert themselves to find opportunities for
hospitality, which may happily eventuate in a chamgher condition, that they may be made happy
fathers.
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The wife enjoys the general esteem, is ever okearthl disposition, takes part in everything tlsat i
going on, goes and comes without any restrictiogwdere and everywhere she pleases, with the
exception of the principal prayer-room of the mdagns entrance into which is formally prohibited to
her.

Children know only their mother, and do not fee teast affection for their fathers, for the simple
reason that they have so many. Without approvirgapary, | could not well blame Thibet for this
institution, since without it, the population woyddodigiously increase. Famine and misery woull fal
upon the whole nation, with all the sinisgerquellasof murder and theft, crimes so far absolutely
unknown in the whole country.

Next: A Festival in a Gonpa
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A FESTIVAL IN A GONPA.

Leh, the capital of Ladak, is a little town of 5Qidhabitants, who live in white, two-story housagon
two or three streets, principally. In its centréhie square of the bazaar, where the merchantsli, |
China, Turkestan, Kachmyr and Thibet, come to emxghdheir products for the Thibetan gold. Here the
natives provide themselves with cloths for themseland their monks, and various objects of real
necessity.

An old uninhabited palace rises upon a hill whidmihates the town. Fronting the central square is a
vast building, two
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stories in height, the residence of the governdraofak, the Vizier Souradjbal--a very amiable and
universally popular Pendjaban, who has receivadmdon the degree of Doctor of Philosophy.

To entertain me, during my sojourn in Leh, the gowe arranged, on the bazaar square, a game of polo
-the national sport of the Thibetans, which thelEhghave adopted and introduced into Europe. én th
evening, after the game, the people executed dameceplayed games before the governor's residence.
Large bonfires illuminated the scene, lighting bip throng of inhabitants, who formed a great circle
about the performers. The latter, in considerahlalvers, disguised as animals, devils and sorcerers,
jumped and contorted themselves in rhythmic datice=d to the measure of
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the monotonous and unpleasing music made by twgptlmmpets and a drum.

The infernal racket and shouting of the crowd weshme. The performance ended with some graceful
dances by Thibetan women, who spun upon their hgsbsying to and fro, and, in passing before the
spectators in the windows of the residence, greetduy the clashing together of the copper andyivor
bracelets on their crossed wrists.

The next day, at an early hour, | repaired to tteagHimis convent, which, a little distance fromhl. is
elevated upon the top of a great rock, on a pistjue site, commanding the valley of the Indies It
one of the principal monasteries of the countrg @mmaintained by the gifts of the people and the
subsidies it receives from Lhassa. On the roadrgad it, beyond the bridge
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crossing the Indus, and in the vicinity of theagjés lining the way, one finds heaps of stonedrgar
engraved inscriptions, such as have already bessrided, and’horthenes At these places, our guides
were very careful to turn to the right. | wisheddon my horse to the left, but the Ladakians niaide

go back and led him by his halter to the right,laixpng to me that such was their established udage
found it impossible to learn the origin or reaséthis custom.

Above the gonpa rises a battlemented tower, vidibla a great distance. We climbed, on foot, to the
level on which the edifice stands and found ouesslronfronted by a large door, painted in brilliant
colors, the portal of a vast two-story building kxising a court paved with little pebbles. To thghtj in
one of the angles of the
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court, is another huge painted door, adorned wglcbpper rings. It is the entrance to the prinkipa
temple, which is decorated with paintings of theqpal gods, and contains a great statue of Buddha
and a multitude of sacred statuettes. To thedeftn a verandah, was placed an immense prayer-
cylinder. All the lamas of the convent, with thelvief, stood about it, when we entered the cowstoB
the verandah were musicians, holding long trumaetsdrums.

At the right of the court were a number of dooesding to the rooms of the lamas; all decorateld wit
sacred paintings and provided with little prayerrbls fancifully surmounted by black and white
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tridents, from the points of which floated ribbdyesaring inscriptions--doubtless prayers. In thdreen
of the court were raised two tall masts,
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from the tops of which dangled tails of yaks, amwlg paper streamers floated, covered with religious
inscriptions. All along the walls were numerousyarabarrels, adorned with ribbons.

A profound silence reigned among the many sped@sent. All awaited anxiously the
commencement of a religious "mystery," which wasuato be presented. We took up a position near
the verandah. AlImost immediately, the musiciansvdrem their long trumpets soft and monotonous
tones, marking the time by measured beats upoml@omking drum, broad and shallow, upreared
upon a stick planted in the ground. At the firairsds of the strange music, in which joined the @siof
the lamas in a melancholy chant, the doors aloagvll opened simultaneously, giving entrance
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to about twenty masked persons, disguised as ayitviadls, devils and imaginary monsters. On their
breasts they bore representations of fantasticodaglemons and skulls, embroidered with Chindke si
of various colors. From the conical hats they wdepended to their breasts long multicolored ritshon
covered with inscriptions. Their masks were whigattt's-heads. Slowly they marched about the masts,
stretching out their arms from time to time andifishing with their left hands spoon-shaped objects
the bowl portions of which were said to be fragmesfthuman crania, with ribbons attached, having
affixed to their ends human hair, which, | was asduhad been taken from scalped enemies. Their
promenade, in gradually narrowing circles abouttiasts, soon became merely a confused
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jostling of each other; when the rolling of the mrgrew more accentuated, the performers for aarmnst
stopped, then started again, swinging above tlegidé yellow sticks, ribbon-decked, which with their
right hands they brandished in menacing attitudes.

After making a salute to the chief lama, they apphed the door leading to the temple, which at this
instant opened, and from it another band came,fatiose heads were covered by copper masks. Their
dresses were of rich materials, embroidered irouarbright colors. in one hand each of them caaied
small tambourine and with the other he agitatattla bell. From the rim of each tambourine depehde

a metallic ball, so placed that the least movemétite hand brought it in contact with the
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resonant tympanum, which caused a strange, contsnuader-current of pulsating sound. These new
performers circled several times about the couarking the time of their dancing steps by measured
thumpings of the tambourines. At the completioeath turn, they made a deafening noise with their
instruments. Finally, they ran to the temple-daml eanged themselves upon the steps before it.

For a moment, there was silence. Then we saw enfrengethe temple a third band of performers. Their
enormous masks represented different deities, actil lgore upon its forehead "the third eye." Atrthei
head marched Thlogan-Poudma-Jungnas (literallywh@was born in the lotus flower"). Another

richly dressed mask marched beside him, carryipgjlaw parasol covered with symbolic
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designs. His suite was composed of gods, in magmificostumes; Dorje-Trolong and Sangspa-Kourpo
(i.e., Brahma himself), and others. These masks, awa $&tting near me explained to us, represented
six classes of beings subject to the metamorphtisegjods, the demi-gods, men, animals, spirits and
demons.

On each side of these personages, who advanceelygranarched other masks, costumed in silks of
brilliant hues and wearing on their heads goldenvas, fashioned with six lotus-like flowers on each
surmounted by a tall dart in the centre. Each e$¢hmasks carried a drum.

These disguises made three turns about the mashe sound of a noisy and incoherent music, aed th
seated themselves on the ground, around ThlogadrR@dungnas,
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a god with three eyes, who gravely introduced tiwgdrs into his mouth and emitted a shrill whisfle.
this signal, young men dressed in warrior costumait ribbon-decked bells dangling about their legs
came with measured steps from the temple. Theoihe@re covered by enormous green masks, from
which floated triangular red flags, and they, toaxried tambourines. Making a diabolical din, they
whirled and danced about the gods seated on thundgrdwo big fellows accompanying them, who
were dressed in tight clown costumes, executekirads of grotesque contortions and acrobatic fdats,
which they won plaudits and shouts of laughter ftbespectators.

Another group of disguises--of which the princifedtures were red mitres and yellow
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pantaloons--came out of the temple, with bellstantbourines in their hands, and seated themselves
opposite the gods, as representatives of the Higloggers next to divinity. Lastly there entered e
scene a lot of red and brown masks, with a "thyrel’ @ainted on their breasts. With those who had
preceded them, they formed two long lines of dasjagho to the thrumming of their many
tambourines, the measured music of the trumpetslamds, and the jingling of a myriad of bells,
performed a dance, approaching and receding fram @ther, whirling in circles, forming by twos in a
column and breaking from that formation to make mewbinations, pausing occasionally to make
reverent obeisance before the gods.

After a time this spectacular excitement the nomynotony of which began to weary
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me--calmed down a little; gods, demigods, kingsn @ed spirits got up, and followed by all the other
maskers, directed themselves toward the temple @dmnce issued at once, meeting them, a lot of men
admirably disguised as skeletons. All those sowtiee calculated and pre-arranged, and every one of
them had its particular significance. Téwrtégeof dancers gave way to the skeletons, who advanced
with measured steps, in silence, to the masts,euhety stopped and made a concerted clicking with
pieces of wood hanging at their sides, simulatiedgztly the rattling of dry bones and gnashing o f
teeth. Twice they went in a circle around the mastaching in time to low taps on the drums, arehth
joined in a lugubrious religious chant. Having omeere made the concerted rattling of their artdici
bones
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and jaws, they executed some contortions painfulitioess and together stopped.

Then they seized upon an image of the Enemy of Maade of some sort of brittle paste--which had
been placed at the foot of one of the masts. Tigg broke in pieces and scattered, and the oldesst m
among the spectators, rising from their placekquaip the fragments which they handed to the
skeletons--an action supposed to signify that wsoluh be ready to join the bony crew in the cergeter

The chief lama, approaching me, tendered an imnmitab accompany him to the principal terrace and
partake of the festal "tchang;" which | acceptethwieasure, for my head was dizzy from the long
spectacle.
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We crossed the court and climbed a staircase-atistt with prayer-wheels, as usual--passed two
rooms where there were many images of gods, and catrupon the terrace, where | seated myself
upon a bench opposite the venerable lama, whosespgekled with spirit.

Three lamas brought pitchers of tchang, which h@yed into small copper cups, that were offered
first to the chief lama, then to me and my servants

"Did you enjoy our little festival?" the lama askex.

"l found it very enjoyable and am still impressadtbe spectacle | have witnessed. But, to telltthh,
| never suspected for a moment that Buddhism,@sédhreligious ceremonies, could display such a
visible, not to say noisy, exterior form."
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"There is no religion, the ceremonies of which moésurrounded with more theatrical forms," thedam
answered. "This is a ritualistic phase which dagshy any means violate the fundamental principlfes
Buddhism. It is a practical means for maintaininghie ignorant mass obedience to and love for tige 0
Creator, just as a child is beguiled by toys tdtdowill of its parents. The ignorant mass is thiédcof
The Father.”

"But what is the meaning," | said to him, "of dbse masks, costumes, bells, dances, and, genefally
this entire performance, which seems to be exeafteda prescribed programme?"

"We have many similar festivals in the year," an®dghe lama, "and we arrange particular ones to
represent 'mysteries,' susceptible
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of pantomimic presentation, in which each actallswed considerable latitude of action, in the
movements and jests he likes, conforming, nevertiseto the circumstances and to the leading idea.
Our mysteries are simply pantomimes calculatedhvtovsthe veneration offered to the gods, which
veneration sustains and cheers the soul of manjsyii@ne to anxious contemplation of inevitable
death and the life to come. The actors receiveltbsses from the cloister and they play according t
general indications, which leave them much libeftindividual action. The general effect produced i
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no doubt, very beautiful, but it is a matter foe $§pectators themselves to divine the significabioone
or another action. You, too, have recourse somstimaimilar devices, which, however, do not
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in the least violate the principle of monotheism."

"Pardon me," | remarked, "but this multitude ofl&with which your gonpas abound, is a flagrant
violation of that principle.”

"As | have told you," replied the lama to my intestion, "man will always be in! childhood. He sees
and feels the grandeur of nature and understaretgthing presented to his senses, but he neitlesr se
nor divines the Great Soul which created and amsall things. Man has always sought for tangible
things. It was not possible for him to believe longhat which escaped his material senses. He has
racked his brain to and means for contemplatingteator; has endeavored to enter into direct
relations with him who has done him so much good,
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and also, as he erroneously believes, so muchF@rilthis reason he began to adore every phase of
nature from which he received benefits. We seeilargj example of this in the ancient Egyptians,owh
adored animals, trees, stones, the winds and ileQther peoples, who were more sunk in ignorance,
seeing that the results of the wind were not alwmyrseficent, and that the rain did not inevitabind
good harvests, and that the animals were not gillisubservient to man, began to seek for direct
intermediaries between themselves and the greaenwyss and unfathomable power of the Creator.
Therefore they made for themselves idols, whicly tlegarded as indifferent to things concerning them
but to whose interposition in their behalf, theyghtialways recur. From remotest antiquity to ounow
days,
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man was ever inclined only to tangible realities.

"While seeking a route to lead their feet to thed@or, the Assyrians turned their eyes toward tes s
which they contemplated without the power of aitegrthem. The Guebers have conserved the same
belief to our days. In their nullity and spirituaindness, men are incapable of conceiving thesihig
spiritual bond which unites them to the great Diyinand this explains why | they have always sdugh
for palpable things, which were in the domain & ffenses, and | by doing which they minimized the
divine principle. Nevertheless, they have daredttobute to their visible and man-made images a
divine and eternal existence. We can see the sachéfBrahminism, where man, given to his
inclination for exterior
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forms, has created, little by little, and not @lbace, an army of gods and demi-gods. The Isesefitay

be said to have demonstrated, in the most flagvagt the love of man for everything which is

concrete. In spite of a series of striking mira@desomplished by the great Creator, who is the dame

all the peoples, the Jewish people could not helkimg a god of metal in the very minute when their
prophet Mossa spoke to them of the Creator! Budhlthias passed through the same modifications. Our
great reformer, Sakya-Muni, inspired by the Suprdodge, understood truly the one and] indivisible
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Brahma, and forbade his disciples attempting toufaature images in imaginary semblance of him. He
had openly broken from the polytheistic Brahming] appreciated the purity, oneness and immortality
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of Brahma. The success he achieved by his teachimgaking disciples among the people, brought
upon hint persecution by the Brahmins, who, indieation of new gods, had found a source of petsona
revenue, and who, contrary to the law of God, é@dlhe people in a despotic manner. Our first shcre
teachers, to whom we give the name of buddhas-hwieans, learned men or saints--because the great
Creator has incarnated in them, settled in diffecenntries of the globe. As their teachings attaick
especially the tyranny of the Brahmins and the sasihey made of the idea of God--of which they
indeed made a veritable business--almost all thaglBistic converts, they who followed the doctrioés
those great teachers, were among the common peb@lena and India. Among those teachers,
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particular reverence is felt for the Buddha, Sakiaii, known in China also under the name of F6, who
lived three thousand years ago, and whose teachmgght all China back into the path of the true
God; and the Buddha, Gautama, who lived two thadi§iae hundred years ago, and converted almost
half the Hindus to the knowledge of the impersomalivisible and only God, besides whom there is
none.

"Buddhism is divided into many sects which, by weey, differ only in certain religious ceremonidse t
basis of the doctrine being everywhere the same.Thibetan Buddhists, who are called 'lamaists,’
separated themselves from the Fo-ists fifteen hedhgears ago. Until that time we had formed part of
the worshippers of the Buddha, F6-Sakya-Muni, wias the first to collect all
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the laws compiled by the various buddhas preceliimg when the great schism took place in the bosom
of Brahmanism. Later on, a Khoutoukhte-Mongol ttatexl into Chinese the books of the great Buddha,
for which the Emperor of China rewarded him by be&tg upon him the title of 'Go-Chi--"Preceptor of
the King!" After his death, this title was giventte Dalai-Lama of Thibet. Since that epoch, al th
titularies of this position have borne the titleGd-Chi. Our religion is called the Lamaic one-Arthe
word 'lama,’ superior. It admits of two classesnohks, the red and the yellow. The former may marry
and they recognize the authority of the Bantsirt&y vesides in Techow Loumba, and is chief of the

civil administration in Thibet. We, the yellow lagyehave taken the vow of celibacy, and
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our direct chief is the Dalai-Lama. This is thefeliénce which separates the two religious ordbes, t
respective rituals of which are identical.”

"Do all perform mysteries similar to that whichdve just withessed?"
"Yes; with a few exceptions. Formerly these festwaere celebrated with very solemn pomp, but since
the conquest of Ladak our convents have been, thareonce, pillaged and our wealth taken away.

Now we content ourselves with simple garments andze utensils, while in Thibet you sec but golden
robes and gold utensils."
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"In a visit which | recently made to a gonpa, ofi¢he lamas told me of a prophet, or, as you datl, la
buddha, by the name of Issa. Could you not telamghing about him?" | asked my interlocutor,
seizing
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this favorable moment to start the subject whi¢hrested me so greatly.

"The name Issa is very much respected among thdlBstd," he replied, "but he is only known by the
chief lamas, who have read the scrolls relatinigigdife. There have existed an infinite number of
buddhas like Issa, and the 84,000 scrolls existredilled brim full of details concerning each asfe
them. But very few persons have read the one-hdtiupart of those memoirs. In conformity with
established custom, every disciple or lama whds/idhassa makes a gift of one or several copies) fr
the scrolls there, to the convent to which he bgdo®ur gonpa, among others, possesses alreadgpia gr
number, which | read in my leisure hours. Amongntage the memoirs of the life and acts of the
Buddha Issa, who preached
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the same doctrine in India and among the songaéllsand who was put to death by the Pagans, whose
descendants, later on, adopted the beliefs hedgpt@ad those beliefs are yours.

"The great Buddha, the soul of the Universe, idgnkarnation of Brahma. He, almost always, remains
immobile, containing in himself all things, beimghimself the origin of all and his breath vivifgrnhe
world. He has left man to the control of his owrncks, but, at certain epochs, lays aside his imaetnd
puts on a human form that he may, as their teaaieiguide, rescue his creatures from impending
destruction. In the course of his terrestrial esase in the similitude of man, Buddha creates a new
world in the hearts of erring men; then he leatesdarth, to become once more an
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invisible being and resume his condition of perfdigs. Three thousand years ago, Buddha incarnated
in the celebrated Prince Sakya-Muni, re-affirmimgl @ropagating the doctrines taught by him in his
twenty preceding incarnations. Twenty-five hundyedrs ago, the Great Soul of the World incarnated
anew in Gautama, laying the foundation of a newladvior Burmah, Siam and different islands. Soon
afterward, Buddhism began to penetrate China, tirdle persevering efforts of the sages, who
devoted themselves to the propagation of the satwetline, and under Ming-Ti, of the Honi dynasty,
nearly 2,050 years ago, the teachings of Sakya-Meneé adopted by the people of that country.
Simultaneously with the appearance of Buddhismhim& the same doctrines began to spread among
the
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Iparagraph continuedSraelites. It is about 2,000 years ago that gréelet Being, awaking once more for a
short time from his inaction, incarnated in the Agovn child of a poor family. It was his will thtis
little child should enlighten the unhappy upon lifeof the world to conic and bring erring men kac
into the path of truth; showing to them, by his cexample, the way they could best return to the
primitive morality and purity of our race. Whenglsacred child attained a certain age, he was btoug
to India, where, until he attained to manhood.theisd the laws of the great Buddha, who dwells
eternally in heaven.”
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"In what language are written the principal scroésring upon the life of Issa?" | asked, risirapfrmy
seat, for | saw that my interesting interlocutoidewnced fatigue,
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and had just given a twirl to his prayer-wheelifas hint the closing of the conversation.

"The original scrolls brought from India to Nepaahd from Nepaul to Thibet, relating to the life of
Issa, are written in the Pali language and area#igtin Lhassa; but a copy in our language--1 meemn
Thibetan--is in this convent."

"How is Issa looked upon in Thibet? Has he the tepfia saint?"

"The people are not even aware that he ever exi®wely the principal lamas, who know of him through
having studied the scrolls in which his life isateld, are familiar with his name; but, as his doetdoes
not constitute a canonical part of Buddhism, amvibrshippers of Issa do not recognize the aughorit
of the Dalai-Lama, the prophet
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[paragraph continuedSSa--with many others like him--is not recognized hibet as one of the principal
saints.”

"Would you commit a sin in reciting your copy ottlife of Issa to a stranger?" | asked him.

"That which belongs to God," he answered me, "lgEaiso to man. Our duty requires us to cheerfully
devote ourselves to the propagation of His docti@my, | do not, at present, know where that
manuscript is. If you ever visit our gonpa agaishall take pleasure in showing it to you."

At this moment two monks entered, and uttered ecctiief lama a few words unintelligible to me.

"l am called to the sacrifices. Will you kindly exse me?" said he to me, and,
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with a salute, turned to the door and disappeared.

| could do no better than withdraw and lie dowrtha chamber which was assigned to me. and where |
spent the night.

In the evening of the next day | was again in Lilinking of how to get back to the convent. Two slay
later | sent, by a messenger, to the chief lampresents, a watch, an alarm clock, and a thermamet
At the same time | sent the message that befovenlgaadak | would probably return to the convent,
the hope that he would permit me to see the maiisghich had been the subject of our conversation.
It was now my purpose to gain Kachmyr and retuomfthere, some time later,
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to Himis. But fate made a different decision for.me

In passing a mountain, on a height of which is pedcthe gonpa of Piatak, my horse made a false step
throwing me to the ground so violently that my titgg was broken below the knee.

It was impossible to continue my journey, | was inatined to return to Leh; and seeking the hodipyta

of the gonpa, of Piatak was not, from the appea&ranthe cloister, an enticing prospect. My best
recourse would be to return to Himis, .then onlgwthalf a day's journey distant, and | ordered my
servants to transport me there. They bandaged akgbrleg--an operation which caused me great pain-
-and lifted me into the saddle. One carrier walkgdny side, supporting the weight of the injured
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member, while another led my horse. At a late loduhe evening we reached the door of the convent o
Himis.

When informed of my accident, the kind monks camieto receive me and, with a wealth of
extraordinary precautions of tenderness, | wasezhmside, and, in one of their best rooms, ihetil
upon an improvised bed, consisting of a mountaisoff. fabrics, with the naturally-to-be-expected
prayer-cylinder beside me. All this was done foruméer the personal supervision of their chief lama
who, with affectionate sympathy, pressed the hagave him in expression of my thanks for his
kindness.

In the morning, | myself bound around the injurimab little oblong pieces of wood, held by cords, to
serve as splints. Then | remained perfectly quigisaed nature was
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not slow in her reparative work. Within two days oondition was so far improved that | could, had it
been necessary, have left the gonpa and directedlhsyowly toward India in search of a surgeon to
complete my cure.

While a boy kept in motion the prayer-barrel negrbrd, the venerable lama who ruled the convent
entertained me with many interesting stories. Featjy he took from their box the alarm clock and th
watch, that | might illustrate to him the proce$svonding them and explain to him their uses. Atgéh,
yielding to my ardent insistence, he brought me Iwgobooks, the large leaves of which were of paper
yellow with age, and from them read to me the apbwy of Issa, which | carefully transcribed in my
travelling note-book according to the translation
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made by the interpreter. This curious documenbimpled under the form of isolated verses, which, a
placed, very often had no apparent connection withelation to each other.

On the third day, my condition was so far improasdo permit the prosecution of my journey. Having
bound up my leg as well as possible, | returnechsacKachmyr, to India; a slow journey, of twenty
days, filled with intolerable pain. Thanks, howeuera litter, which a French gentleman, M. Peichea
had kindly sent to me (my gratitude for which léahis occasion to express), and to an ukase of the
Grand Vizier of the Maharajah of Kachmyr, orderthg local authorities to provide me with carridrs,
reached Srinagar, and left almost immediately,
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p. 153
being anxious to gain India before the first sndeis

In Muré | encountered another Frenchman, Count &dérSaint Phall, who was making a journey of
recreation across Hindostan. During the whole eaushich we made together, to Bombay, the young
count demonstrated a touching solicitude for md,sympathy for the excruciating pain | sufferedriro
my broken leg and the fever induced by its tortusterish for him sincere gratitude, and shallarev
forget the friendly care which | received upon mgnal in Bombay from the Marquis de Morés, the
Vicomte de Breteul, M. Monod, of the Comptoir d’Bsapte, M. Moét, acting consul, and all the
members of the very sympathetic French colony there

During a long time | revolved in my mind

p. 154

the purpose of publishing the memoirs of the lifdesus Christ found by me in Himis, of which | bav
spoken, but other interests absorbed my attentidrdalayed it. Only now, after having passed long
nights of wakefulness in the co-ordination of myasoand grouping the verses conformably to the

march of the recital, imparting to the work, asleole, a character of unity, | resolve to let thisicus
chronicle see the light.

Next: |
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THE LIFE OF SAINT ISSA.
"BEST OF THE SONS OF MEN."
l.
1. The earth trembled and the heavens wept, becddise great crime committed in the land of Israel

2. For there was tortured and murdered the grehjumt ISsa, in whom was manifest the soul of the
Universe,

3. Which had incarnated in a simple mortal, to fiengen and destroy the evil spirit in them;

4. To lead back to peace, love and happiness, aegnaded by his sins, and recall him to the one and
indivisible Creator whose mercy is infinite.
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5. The merchants coming from Israel have giverfahewing account of what has occurred:

Next: I

41



1. The people of Israel--who inhabit a fertile ctsyproducing two harvests a year and affording
pasture for large herds of cattle--by their sirsulght down upon themselves the anger of the Lord;

2. Who inflicted upon them terrible chastisemetaking from them their land, their cattle and their
wealth. They were carried away into slavery byrtble and mighty Pharaohs who then ruled the land of

Egypt.

3. The Israelites were, by the Pharaohs, treatedeantban beasts, condemned to hard labor and put in
irons; their bodies were covered with wounds andsdhey
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were not permitted to live under a roof, and weaeved to death;
4. That they might be maintained in a state of iooiatl terror and deprived of all human resemblance;

5. And in this great calamity, the Israelites, rembering their Celestial Protector, implored his
forgiveness and mercy.

6. At that period reigned in Egypt an illustriousaPaoh, who was renowned for his many victories,
immense riches, and the gigantic palaces he hatedrby the labor of his slaves.

7. This Pharaoh had two sons, the younger of wimammed Mossa, had acquired much knowledge from
the sages of Israel.

8. And Mossa was beloved by all in Egypt, for hisdkess of heart and the pity ho showed to all
sufferers.
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9. When Mossa saw that the Israelites, in spith&f many sufferings, had not forsaken their Godj
refused to worship the gods of Egypt, created byndnds of man.

10. He also put his faith in their invisible Godhavdid not suffer them to betray Him, despite tlesier
growing weakness.

11. And the teachers among Israel animated Mos& ireal, and prayed of him that he would
intercede with his father, Pharaoh, in favor ofrtike-religionists.

12. Prince Mossa went before his father, beggingtbilighten the burden of the unhappy people;
Pharaoh, however, became incensed with rage, aedeat that they should be tormented more than
before.

13. And it came to pass that Egypt was visited gyeat calamity. The plague decimated young and old
the healthy and the
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sick; and Pharaoh beheld in this the resentmehisadwn gods against him.

14. But Prince Mossa said to his father that it h@sGod of his slaves who thus interposed on befal
his wretched people, and avenged them upon thetiaggp

15. Thereupon, Pharaoh commanded Mossa, his sgathier all the Israelite slaves, and lead them
away, and found, at a great distance from the @gajgihother city where he should rule over them.

16. Then Mossa made known to the Hebrew slavesthhid obtained their freedom in the name of his
and their God, the God of Israel; and with themefiethe city and departed from the land of Egypt.

17. He led them back to the land which, becaugkesf many sins, had been taken from them. There he
gave them laws and
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admonished them to pray always to God, the indilesCreator, whose kindness is infinite.

18. After Prince Mossa's death, the Israelites mfeskerigorously his laws; and God rewarded them for
the ills to which they had been subjected in Egypt.

19. Their kingdom became one of the most powerfiutarth; their kings made themselves renowned
for their treasures, and peace reigned in Israel.

Next: Il

[I.
1. The glory of Israel's wealth spread over the lelearth, and the surrounding nations became esviou

2. But the Most High himself led the victorious arof the Hebrews, and the Pagans did not dare to
attack them.

p. 161

3. Unfortunately, man is prone to err, and thelfigef the Israelites to their God was not of long
duration.

4. Little by little they forgot the favors he haddtowed upon them; rarely invoked his name, andligou
rather protection by the magicians and sorcerers.

5. The kings and the chiefs among the people sutesditheir own laws for those given by Mossa; the
temple of God and the observances of their an&étht were neglected; the people addicted themselve
to sensual gratifications and lost their originatify.

6. Many centuries had elapsed since their exodus Egypt, when God bethought himself of again
inflicting chastisement upon them.

7. Strangers invaded Israel, devastated
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p. 162
the land, destroyed the villages, and carried théiabitants away into captivity.

8. At last came the Pagans from over the sea, fhentand of Romeles. These made themselves masters
of the Hebrews, and placed over them their armgfshivho governed in the name of Caesar.

9. They defiled the temples, forced the inhabitémtsease the worship of the indivisible God, and
compelled them to sacrifice to the heathen gods.

10. They made common soldiers of those who had tregnof rank; the women became their prey, and
the common people, reduced to slavery, were caase by thousands over the sea.

11. The children were slain, and soon, in the wikete, there was naught heard but weeping and
lamentation.

p. 163

12. In this extreme distress, the Israelites onoeememembered their great God, implored his mercy
and prayed for his forgiveness. Our Father, infeghaustible clemency, heard their prayer.

Next: IV

V.
1. At that time the moment had come for the compasase Judge to re-incarnate in a human form;

2. And the eternal Spirit, resting in a state ahpéete inaction and supreme bliss, awakened and
separated from the eternal Being, for an undetexdhperiod,

3. So that, in human form, He might teach man ¢émidly himself with the Divinity and attain to eted
felicity;

p. 164

4. And to show, by His example, how man can attaimnal purity and free his soul from the domination
of the physical senses, so that it may achievedniection necessary for it to enter the Kingdom of
Heaven, which is immutable and where bliss etamighs.

5. Soon after, a marvellous child was born in Hrelof Israel. God himself spoke, through the maiith
this child, of the miseries of the body and thengeur of the soul.

6, The parents of the infant were poor people, b#longed to a family noted for great piety; who
forgot the greatness of their ancestors in celetgahe name of the Creator and giving thanks to Hi
for the trials which He had sent upon them.

7. To reward them for adhering to the

p. 165
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path of truth, God blessed the first-born of tlaisily; chose him for His elect, and sent him tatguns
the fallen and comfort the afflicted.

8. The divine child, to whom the name Issa wasmgigemmenced in his tender years to talk of thg onl
and indivisible God, exhorting the strayed soulssfgent and purify themselves from the sins of Whic
they had become guilty.

9. People came from all parts to hear him, and eil@d at the discourses which came from his infanti
mouth; and all Israel agreed that the Spirit ofEternal dwelt in this child.

10. When Issa was thirteen years old, the age imhvem Israelite is expected to marry,
11. The modest house of his industrious
p. 166

parents became a meeting-place of the rich angtribws, who were anxious to have as a son-infeaw t
young Issa, who was already celebrated for the/edjfdiscourses he made in the name of the All-
Powerful.

12. Then Issa secretly absented himself from hieefes house; left Jerusalem, and, in a train of
merchants, journeyed toward the Sindh,

13. With the object of perfecting himself in theokvledge of the word of God and the study of theslaw
of the great Buddhas.

Next: V

V.

1. In his fourteenth year, young Issa, the Ble€3ed, came this side of the Sindh and settled artieng
Aryas, in the country beloved by God.

p. 167

2. Fame spread the name of the marvellous youttgdtee northern Sindh, and when he came through
the country of the five streams and Radjipoutae,dévotees of the god Djaine asked him to stay gmon
them.

3. But he left the deluded worshippers of Djaine aent to Djagguernat, in the country of Orsis, rehe
repose the mortal remains of Vyassa-Krishna, anerevthe white priests of Brahma welcomed him

joyfully.

4. They taught him to read and to understand tl#a¥eto cure physical ills by means of prayers, to
teach and to expound the sacred Scriptures, te duv evil desires from man and make him agaiheén t
likeness of God.

5. He spent six years in Djagguernat, in
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p. 168

Iparagraph continuedR@djagriha, in Benares, and in other holy cifid'e common people loved Issa, for he
lived in peace with the Vaisyas and the Sudragjitom he taught the Holy Scriptures.

6. But the Brahmins and the Kshatriyas told hint thay were forbidden by the great Para-Brahma to
come near to those who were created from his laeldiyhis feet;

7. That the Vaisyas might only hear the recitahefVedas, and this only on the festal days, and

8. That the Sudras were not only forbidden to attée reading of the Vedas, but even to look omthe
for they were condemned to perpetual servituds|ags of the Brahmins, the Kshatriyas and even the
Vaisyas.

p. 169

9. "Death alone can enfranchise them from theirigete," has said Para-Brahma. "Leave them,
therefore, and come to adore with us the gods, wymnwill make angry if you disobey them."

10. But Issa, disregarding their words, remainetth tie Sudras, preaching against the. Brahmins and
the Kshatriyas.

11. He declaimed strongly against man's arrogatirgmself the authority to deprive his fellow-bg

of their human and spiritual rights. "Verily," haid, "God has made no difference between his anldr
who are all alike dear to Him."

12. Issa denied the divine inspiration of the Vealad the Puranas, for, as he taught his follow&@ne
law has been given to man to guide him in his astio

13. "Fear the Lord, thy God; bend thy

p. 170
knees only before Him and bring to Him only theeoiffigs which come from thy earnings."

14. Issa denied the Trimurti and the incarnatioRafa-Brahma in Vishnu, Siva, and other gods;"for,
said he:

15. "The eternal Judge, the eternal Spirit, comstst the only and indivisible soul of the universead it
is this soul alone which creates, contains andiesall.

16. "He alone has willed and created. He aloneskited from eternity, and Ilis existence will be
without end; there is no one like unto Him eithethe heavens or on the earth.

17. "The great Creator has divided His power withother being; far less with inanimate objects, as
you have been taught to

p.171

believe, for He alone is omnipotent and all-suéiti
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18. "He willed, and the world was. By one divineulght, He reunited the waters and separated them
from the dry land of the globe. He is the causthefmysterious life of man, into whom He has bredth
part of His divine Being.

19. "And He has put under subjection to man, thddathe waters, the beasts and everything which He
created, and which He himself preserves in immatabiler, allotting to each its proper duration.

20. "The anger of God will soon break forth upomerfar he has forgotten his Creator; he has fitksl
temples with abominations; and he adores a muétitfccreatures which God has subordinated to him;

21. "And to gain favor with images of

p.172
stone and metal, he sacrifices human beings in whaeells part of the Spirit of the Most High;

22. "And he humiliates those who work in the swaddheir brows, to gain favor in the eyes of thieid
who sitteth at a sumptuous table.

23. "Those who deprive their brothers of divineiapss will themselves be deprived of it; and the
Brahmins and the Kshatriyas shall become the Swdrdee Sudras, with whom the Eternal will stay
forever.

24. "In the day of judgment the Sudras and they&aisvill be forgiven for that they knew not thehig
while God will let loose his wrath upon those whithgated his authority.”

25. The Vaisyas and the Sudras were filled witlagaelmiration, and asked Issa how

p. 173
they should pray, in order not to lose their hghdm eternal life.

26. "Pray not to idols, for they cannot hear yoeatken not to the Vedas where the truth is altdred;
humble and humiliate not your fellow-man.

27. "Help the poor, support the weak, do evil tagiacovet not that which ye have not and which
belongs to others."

Footnotes

168:* The Vaisyas and Sudras castes.

Next: VI
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VI.

1. The white priests and the warriorsyho had learned of Issa’s discourse to the Sudrsslved upon
his death, and sent their servants to find the gaeacher and slay him.

2. But Issa, warned by the Sudras of his

p.174

danger, left by night Djagguernat, gained the mawmtand settled in the country of the Gautamides,
where the great Buddha Sakya-Muni came to the warftbng a people who worshipped the only and
sublime Brahma.

3. When the just Issa had acquired the Pali langjuag applied himself to the study of the sacredlisc
of the Sutras.

4. After six years of study, Issa, whom the Buddad elected to spread his holy word, could penfectl
expound the sacred scrolls.

5. He then left Nepaul and the Himalaya mountadescended into the valley of Radjipoutan and
directed his steps toward the West, everywherechieg to the people the supreme perfection
attainable by man;

6. And the good he must do to his fellowmen,

p. 175

which is the sure means of speedy union with thenat Spirit. "He who has recovered his primitive
purity,” said Issa, "shall die with his transgressi forgiven and have the right to contemplate the
majesty of God."

7. When the divine Issa traversed the territorfabh® Pagans, he taught that the adoration of leisib
gods was contrary to natural law.

8. "For to man," said he, "it has not been givesde the image of God, and it behooves him not to
make for himself a multitude of divinities in thmmagined likeness of the Eternal.

9. "Moreover, it is against human conscience teeHass regard for the greatness of divine putiignt
for animals or works of stone or metal made byttheds of man.

p. 176

10. "The eternal Lawgiver is One; there are nom@eds than He; He has parted the world with none,
nor had He any counsellor.

11. "Even as a father shows kindness toward hidreim, so will God judge men after death, in

conformity with His merciful laws. He will never huliate his child by casting his soul for chastissm
into the body of a beast.
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12. "The heavenly laws," said the Creator, throtighmouth of Issa, "are opposed to the immolation o
human sacrifices to a statue or an animal; fdrd,&od, have sacrificed to man all the animalsaind
that the world contains.

13. "Everything has been sacrificed to man, whdinesctly and intimately united to me, his Father;
therefore, shall the man be

p. 177
severely judged and punished, by my law, who catesacrifice of my children.
14. "Man is naught before the eternal Judge; aanimeal is before man.

15. "Therefore, | say unto you, leave your idold aerform not ceremonies which separate you from
your Father and bind you to the priests, from whwaven has turned away.

16. "For it is they who have led you away from thee God, and by superstitions and cruelty perderte
the spirit and made you blind to the knowledgeheftruth."

Footnotes

173:* Brahmins and Kshatriyas.

Next: Vil

VII.

1. The words of Issa spread among the Pagans gihnwhbiose country he passed, and the inhabitants
abandoned their idols.

p.178

2. Seeing which, the priests demanded of him whe torified the name of the true God, that he
should, in the presence of the people, prove thegels he made against them, and demonstrate the
vanity of their idols.

3. And Issa answered them: "If your idols, or thevals you worship, really possess the supernatural
powers you claim, let them strike me with a thurdelt before you!"

4. "Why dost not thou perform a miracle,” repliéé priests, "and let thy God confound ours, if sle i
greater than they?"

5. But Issa said: "The miracles of our God havenheught from the first day when the universe was
created; and are performed every day and every mgrvBoso

p. 179
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sees them not is deprived of one of the most biehgtfts of life.

6. "And it is not on inanimate objects of stonetaher wood that He will let His anger fall, but tre
men who worship them, and who, therefore, for thalvation, must destroy the idols they have made.

7. "Even as a stone and a grain of sand, whichaught before man, await patiently their use by Him

8. "In like manner, man, who is naught before Gudst await in resignation His pleasure for a
manifestation of His favor.

9. "But woe to you! ye adversaries of men, if ini the favor you await, but rather the wrathhaf t
Most High; woe to you, if you demand that He attéist power by a miracle!

10. "For it is not the idols which He will

p. 180

destroy in His wrath, but those by whom they weeated; their hearts will be the prey of an etefinal
and their flesh shall be given to the beasts of.pre

11. "God will drive away the contaminated animatsxf His flocks; but will take to Himself those who
strayed because they knew not the heavenly pdrinitiem.”

12. When the Pagans saw that the power of thess{zriwas naught, they put faith in the words d.Iss
Fearing the anger of the true God, they broke theis to pieces and caused their priests to fiee f
among them.

13. Issa furthermore taught the Pagans that theyldmot endeavor to see the eternal Spirit widirth
eyes; but to perceive Him with their hearts, andena

p. 181
themselves worthy of His favors by the purity ofithsouls.

14. "Not only," he said to them, "must ye refraiom offering human sacrifices, but ye may not lay o
the altar any creature to which life has been git@nall things created are for man.

15. "Withhold not from your neighbor his just ddey, this would be like stealing from him what hedha
earned in the sweat of his brow.

16. "Deceive none, that ye may not yourselves loeided; seek to justify yourselves before the last
judgment, for then it will be too late.

17. "Be not given to debauchery, for it is a vimatof the law of God.

18. "That you may attain to supreme bliss ye mosonly purify yourselves, but

p. 182

must also guide others into the path that will éa&irem to regain their primitive innocence.”
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Next: VIII

VIII.

1. The countries round about were filled with theawn of Issa's preachings, and when he came unto
Persia, the priests grew afraid and forbade thelpdtearing him;

2. Nevertheless, the villages received him with poyd the people hearkened intently to his words,
which, being seen by the priests, caused themder dhat he should be arrested and brought before
their High Priest, who asked him:

3. "Of what new God dost thou speak? Knowest traiyunfortunate man that thou art! that Saint
Zoroaster is the only Just

p. 183

[paragraph continueON€, t0 whom alone was vouchsafed the honor eivieg revelations from the Most
High;

4. "By whose command the angels compiled His Wordws for the governance of His people, which
were given to Zoroaster in Paradise?

5. "Who, then, art thou, who darest utter blasplesmgainst our God and sow doubt in the hearts of
believers?"

6. And Issa said to them: "I preach no new God dowtcelestial Father, who has existed before the
beginning and will exist until after the end.

7. "Of Him | have spoken to the people, who--eveimaocent children--are incapable of
comprehending God by their own intelligence, ohdaing the sublimity of the divine Spirit;

p. 184

8. "But, as the new-born child in the night recagsithe mother's breast, so your people, helcein th
darkness of error by your pernicious doctrines r@hidious ceremonies, have recognized instinctively
their Father, in the Father whose prophet | am.

9. "The eternal Being says to your people, by mytimoYe shall not adore the sun, for it is butat pf
the universe which | have created for man;

10. "It rises to warm you during your work; it seisaccord to you the rest that | have ordained.

11. "To me only ye owe all that ye possess, all $harounds you and that is above and below you.

12. "But," said the priests, "how could the pedple according to your rules if they had no teasfér

p. 185
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13. Whereupon Issa answered: "So long as they bigdiests, they were governed by the natural law
and conserved the simplicity of their souls;

14. "Their souls were in God and to commune withFather they had not to have recourse to the
intermediation of idols, or animals, or fire, agdat by you.

15. "Ye pretend that man must adore the sun, am&#nii of Good and Evil. But | say unto you that
your doctrine is pernicious. The sun does not pehtneously, but by the will of the invisible Ciaa
who has given to it being."

16. "Who, then, has caused that this star lighegity, warms man at his work and vivifies the seeds
sown in the ground?"

17. "The eternal Spirit is the soul of everythimgnaate, and you commit a great

p. 186

sin in dividing Him into the Spirit of Evil and th&pirit of Good, for there is no God other than Ged
of Good.

18. "And He, like to the father of a family, doadygood to His children, to whom He forgives their
transgressions if they repent of them.

19. "And the Spirit of Evil dwells upon earth, imethearts of those who turn the children of Godyawa
from the right path.

20. "Therefore, | say unto you; Fear the day ofjjudnt, for God will inflict a terrible chastisement
upon all those who have led His children astraylaegliled them with superstitions and errors;

21. "Upon those who have blinded them who saw; dage brought contagion to the well; who have
taught the worship of

p. 187
those things which God made to be subject to matm, aid him in his works.

22. "Your doctrine is the fruit of your error inedeng to bring near to you the God of Truth, byatieg
for yourselves false gods."

23. When the Magi heard these words, they fearégetmselves do him harm, but at night, when the
whole city slept, they brought him outside the walhd left him on the highway, in the hope that he
would not fail to become the prey of wild beasts.

24. But, protected by the Lord our God, Saint ssatinued on his way, without accident.

Next: IX

52



IX.

1. Issa--whom the Creator had selected to rec#fidavorship of the true God, men

p. 188
sunk in sin--was twenty-nine years old when hevadiin the land of Israel.

2. Since the departure therefrom of Issa, the Palgad caused the Israelites to endure more atciou
sufferings than before, and they were filled widsplair.

3. Many among them had begun to neglect the lawisedf God and those of Mossa, in the hope of
winning the favor of their brutal conquerors.

4. But Issa, notwithstanding their unhappy conditiexhorted his countrymen not to despair, because
the day of their redemption from the yoke of sirswmaar, and he himself, by his example, confirmed
their faith in the God of their fathers.

5. "Children, yield not yourselves to despair,'dsthie celestial Father to them, through the motith o
Issa, "for | have heard

p. 189
your lamentations, and your cries have reachedars. c

6. "Weep not, oh, my beloved sons! for your grledse touched the heart of your Father and He has
forgiven you, as He forgave your ancestors.

7. "Forsake not your families to plunge into delbearyg; stain not the nobility of your souls; adocg n
idols which cannot but remain deaf to your suppicces.

8. "Fill my temple with your hope and your patienaed do not adjure the religion of your forefather
for | have guided them and bestowed upon them obemeficence.

9. "Lift up those who are fallen; feed the hungng delp the sick, that ye may be altogether pude an
just in the day of the last judgment which | prepfar you."

10. The Israelites came in multitudes to

p. 190

listen to Issa's words; and they asked him whexg should thank their Heavenly Father, since their
enemies had demolished their temples and robbed dfi¢heir sacred vessels.

11. Issa told them that God cared not for templested by human hands, but that human hearts were
the true temples of God.

12. "Enter into your temple, into your heart; illumate it with good thoughts, with patience and the
unshakeable faith which you owe to your Father.
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13. "And your sacred vessels! they are your handsyaur eyes. Look to do that which is agreeable to
God, for in doing good to your fellow-men, you perh a ceremony that embellishes the temple
wherein abideth Him who has created you.

p. 191

14. "For God has created you in His own image, ¢éent, with pure souls, and hearts' filled with
kindness and not made for the planning of evil,tbuie the sanctuaries of love and justice.

15. "Therefore, | say unto you, soil not your heavith evil, for in them the Eternal Being abides.

16. "When ye do works of devotion and love, letthge with full hearts, and see that the motives of
your actions be not hopes of gain or self-interest;

17. For actions, so impelled, will not bring youaner to salvation, but lead to a state of moral
degradation wherein theft, lying and murder pasgémerous deeds."

Next: X

X.

1. Issa went from one city to another,

p. 192

strengthening by the word of God the courage ofdreelites, who were bear to succumbing under thei
weight of woe, and thousands of the people follotwea to hear his teachings.

2. But the chiefs of the cities were afraid of land they informed the principal governor, residimg
Jerusalem, that a man called Issa had arriveckicdhntry, who by his sermons had arrayed the peopl
against the authorities, and that multitudes, tistg assiduously to him, neglected their labor;, dhdy
added, he said that in a short time they wouldé&e 6f their invader rulers.

3. Then Pilate, the Governor of Jerusalem, gaversrihat they should lay hold of the preacher ésgh
bring him before the judges. In order, however,toaxcite the

p. 193

anger of the populace, Pilate directed that helghmoeijudged by the priests and scribes, the Hebrew
elders, in their temple.

4. Meanwhile, Issa, continuing his preachingsyadiat Jerusalem, and the people, who already knew
his fame, having learned of his coming, went outtet him.

5. They greeted him respectfully and opened totherdoors of their temple, to hear from his mouth
what he had said in other cities of Israel.

6. And Issa said to them: "The human race peridiesguse of the lack of faith; for the darknesstaed
tempest have caused the flock to go astray andhéey lost their shepherds.
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7. "But the tempests do not rage forever and thiengas will not hide the light eternally; soon e
will become serene,

p. 194

the celestial light will again overspread the eaatid the strayed flock will re-unite around their
shepherd.

8. "Wander not in the darkness, seeking the way ye fall into the ditch; but gather together taims
one another, put your faith in your God and waittfe first glimmer of light to re-appear.

9. "He who sustains his neighbor, sustains himself; he who protects his family, protects all his
people and his country.

10. "For, be assured that the day is near whenwibbe delivered from the darkness; you will be re
united into one family and your enemy will tremklgh fear, he who is ignorant of the favor of the
great God."

11. The priests and the elders who heard himdfivgh admiration for his language,
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asked him if it was true that he had sought tcerttie people against the authorities of the couasy
had been reported to the governor Pilate.

12. "Can one raise against estrayed men, to whokmess has hidden their road and their door?"
answered Issa. "l have but forewarned the unhapi/do here in this temple, that they should no
longer advance on the dark road, for an abyss dpefiose their feet.

13. "The power of this earth is not of long duratand is subject to numberless changes. It woulaf be
no avail for a man to rise in revolution againsfat one phase of it al ways succeeds anotheritasd
thus that it will go on until the extinction of ham life.

14. "But do you not see that the powerful,
p. 196

and the rich, sow among the children of Israeliatsyf rebellion against the eternal power of Hea?"

15. Then the elders asked him: "Who art thou, aowh fvhat country hast thou come to us? We have
not formerly heard thee spoken of and do not evewkhy name!"

16. "l am an Israelite,” answered Issa; "and ordéneof my birth have seen the walls of Jerusakem,
have heard the sobs of my brothers reduced torglaaed the lamentations of my sisters carried away
by the Pagans;

17. "And my soul was afflicted when | saw that nmgthren had forgotten the true God. When a child |
left my father's house to go and settle among qibeple.

18. "But, having heard it said that my brethrerfexagld even greater miseries now,
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p. 197

[paragraph continues) have come back to the land of my fathers, talteay brethren to the faith of their
ancestors, which teaches us patience upon eaotidén to attain the perfect and supreme bliss above

19. Then the wise old men put to him again thisstjar: "We are told that thou disownest the laws of
Mossa, and that thou teachest the people to fotbekiemple of God?"

20. Whereupon Issa: "One does not demolish thatiwias been given by our Heavenly Father, and
which has been destroyed by sinners. | have boireag the people to purify the heart of all stafost
is the veritable temple of God.

21. "As regards the laws of Mossa, | have endeaviaree-establish them in the hearts of men; and |
say unto you that ye ignore

p. 198

their true meaning, for it is not vengeance butdparwhich they teach. Their sense has been pedvérte

Next: Xl

XI.

1. When the priests and the elders heard Issadidgged among themselves not to give judgment
against him, for he had done no harm to any ores, @resenting themselves before Pilate--who was
made Governor of Jerusalem by the Pagan king afdhatry of Romeles--they spake to him thus:

2. "We have seen the man whom thou chargest wattirig our people to revolt; we have heard his
discourses and know that he is our countryman;

3. "But the chiefs of the cities have made to yalad reports, for he is a just man, who
p. 199

teaches the people the word of God. After intertiagehim, we have allowed him to go in peace.”

4. The governor thereupon became very angry, amchsedisguised spies to keep watch upon Issa and
report to the authorities the least word he adéekss the people.

5. In the meantime, the holy Issa continued ta & neighboring cities and preach the true wathef
Lord, enjoining the Hebrews patience and promisivegn speedy deliverance.

6. And all the time great numbers of the peoplWéd him wherever he went, and many did not leave
him at all, but attached themselves to him andesehim.

7. And Issa said: "Put not your faith in miraclesfprmed by the hands of men, for He who rulesneatu
is alone capable of doing

p. 200
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supernatural things, while man is impotent to dries wrath of the winds or cause the rain to fall.

8. "One miracle, however, is within the power ofmta accomplish. It is, when his heart is filledwi
sincere faith, he resolves to root out from hisdrail evil promptings and desires, and when, ireotd
attain this end, he ceases to walk the path otiityig

9. "All the things done without God are only gressors, illusions and seductions, serving but tmash
how much the heart of the doer is full of presummptifalsehood and impurity.

10. "Put not your faith in oracles. God alone knakesfuture. He who has recourse to the divineits so
the temple of his heart and shows his lack of faithis Creator.
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11. "Belief in the diviners and their miracles degs the innate simplicity of man and his childlike
purity. An infernal power takes hold of him whoews, and forces him to commit various sins aneé giv
himself to the worship of idols.

12. "But the Lord our God, to whom none can be Begdiais one omnipotent, omniscient and
omnipresent; He alone possesses all wisdom atiglll

13. "To Him ye must address yourselves, to be caeddn your afflictions, aided in your works,
healed in your sickness and whoso asks of Him| sbéaksk in vain.

14. "The secrets of nature are in the hands of @odhe whole world, before it was made manifest,
existed in the bosom of the divine thought, andbeme material and visible by the will of the Mos
High.
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15. "When ye pray to him, become again like litteldren, for ye know neither the past, nor the
present, nor the future, and God is the Lord of&.im

Next: XIl

XII.

1. "Just man," said to him the disguised spiesi@f@Governor of Jerusalem, "tell us if we must quuri
to do the will of Ceaesar, or expect our near detinee?"

2. And Issa, who recognized the questioners aapbstate spies sent to follow him, replied to thdm:
have not told you that you would be delivered fr@eesar; it is the soul sunk in error which will ga
deliverance.

3. "There cannot be a family without a head, amdeltannot be order in a people
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without a Caesar, whom ye should implicitly obeyhaswill be held to answer for his acts before the
Supreme Tribunal."

4. "Does Ceaesar possess a divine right?" the spkesidim again; "and is he the best of mortals?”

5. "There is no one 'the best' among human bemgghere are many bad, who--even as the sick need
physicians--require the care of those chosen farrtiission, in which must be used the means giyen b
the sacred law of our Heavenly Father;

6. "Mercy and justice are the high prerogative€adsar, and his name will be illustrious if he eisex
them.

7. "But he who acts otherwise, who transcendsithiesl of power he has over those under his ruld, an
even goes so far as to put their lives in dandgénds the great Judge
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and derogates from his own dignity in the eyes efrh

8. Upon this, an old woman who had approached ribvgpg to better hear Issa, was pushed aside by one
of the disguised men, who placed himself before her

9. Then said Issa: "It is not good for a son tahpasway his mother, that he may occupy the placetwhi
belongs to her. Whoso doth not respect his motiermost sacred being after his God--is unworthy of
the name of son.

10. "Hearken to what | say to you: Respect womanirf her we see the mother of the universe, and al
the truth of divine creation is to come through. her

12. "She is the fount of everything good and béalts she is also the germ of life and death.rJpo
her man depends in all his
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existence, for she is his moral and natural sugpdtis labors.

12. "In pain and suffering she brings you forththe sweat of her brow she watches over your growth
and until her death you cause her greatest ansid@dless her and adore her, for she is your oréndr
and support on earth.

13. "Respect her; defend her. In so doing yougelh for yourself her love; you will find favor ek
God, and for her sake many sins will be remittegdw.

14. "Love your wives and respect them, for they bél the mothers of to-morrow and later the
grandmothers of a whole nation.

"Be submissive to the wife; her love ennobles nsaftens his hardened heart,
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tames the wild beast in him and changes it to &lam

16. "Wife and mother are the priceless treasurashw®od has given to you. They are the most
beautiful ornaments of the universe, and from teélinbe born all who will inhabit the world.

17. "Even as the Lord of Hosts separated the frginh the darkness, and the dry land from the waters
so does woman possess the divine gift of callimthfout of man's evil nature all the good thanigim.

18. "Therefore | say unto you, after God, to womarst belong your best thoughts, for she is thendivi
temple where you will most easily obtain perfegbiaess.

19. "Draw from this temple your moral force. Thgoai will forget your sorrows
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and your failures, and recover the love necessaayc your fellow-men.

20. "Suffer her not to be humiliated, for by humiiihng her you humiliate yourselves, and lose the
sentiment of love, without which nothing can existe on earth.

21. "Protect your wife, that she may protect yoawand all your household. All that you do for your
mothers, your wives, for a widow, or for any otlagman in distress, you will do for your God."

Next: XII
XIII.

1. Thus Saint Issa taught the people of Israelhfiae years, in every city and every village, an th
highways and in the fields, and all he said caneass.

2. All this time the disguised spies of the
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governor Pilate observed him closely, but hearthingtto sustain the accusations formerly made
against Issa by the chiefs of the cities.

3. But Saint Issa's growing popularity did not allBilate to rest. He feared that Issa would be
instrumental in bringing about a revolution culnting in his elevation to the sovereignty, and,
therefore, ordered the spies to make charges ddmams

4. Then soldiers were sent to arrest him, and ¢lasy him into a subterranean dungeon, where he was
subjected to all kinds of tortures, to compel hinatcuse himself, so that he might be put to death.

5. The Saint, thinking only of the perfect blisshag brethren, endured all those torments with
resignation to the will of the Creator.
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6, The servants of Pilate continued to torture tdang he was reduced to a state of extreme weakness;
but God was with him and did not permit him to di¢heir hands.

7. When the principal priests and wise elders leduof the sufferings which their Saint enduredythe
went to Pilate, begging him to liberate Issa, s te might attend the great festival which was aea
hand.

8. But this the governor refused. Then they asketthat Issa should be brought before the elders'
council, so that he might be condemned, or acqljitiefore the festival, and to this Pilate agreed.

9. On the following day the governor assembledpitgcipal chiefs, priests, elders and judges, fier t
purpose of judging Issa.

10. The Saint was brought from his prison. They enlaich sit before the governor,
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between two robbers, who were to be judged ataheedime with Issa, so as to show the people he was
not the only one to be condemned.

11. And Pilate, addressing himself to Issa, sdglit'true, Oh! Man; that thou incitest the pop@ac
against the authorities, with the purpose of tHysetoming King of Israel?"

12. Issa replied, "One does not become king bysaweh purpose thereto. They have told you an
untruth when you were informed that | was incitthg people to revolution. | have only preachechef t
King of Heaven, and it was Him whom | told the pkeodjo worship.

13. "For the sons of Israel have lost their orijinaocence and unless they return to worshiphe t
God they will be sacrificed and their temple wallfin ruins.
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14. "The worldly power upholds order in the lantihltd them not to forget this. | said to them, &.iw
conformity with your situation and refrain from tligbing public order;" and, at the same time, |
exhorted them to remember that disorder reignéldaim own hearts and spirits

15. "Therefore, the King of Heaven has punishedttend has destroyed their nationality and taken
from them their national kings, 'but,’ | addedybtiu will be resigned to your fate, as a reward the
Kingdom of Heaven will be yours."

16. At this moment the witnesses were introducee; @ whom deposed thus: "Thou hast said to the
people that in comparison with the power of thegkivho would soon liberate the Israelites from the
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yoke of the heathen, the worldly authorities amedrib nothing."

17. "Blessings upon thee!" said Issa. "For thou Bpsken the truth! The King of Heaven is greatet a
more powerful than the laws of man and His kingdampasses the kingdoms of this earth.
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18. "And the time is not far off, when Israel, oleed to the will of God, will throw off its yoke dfin;
for it has been written that a forerunner wouldesgrdo announce the deliverance of the peopletratd
he would re-unite them in one family.”

19. Thereupon the governor said to the judges: éH@u heard this? The Israelite Issa acknowledges
the crime of which he is accused. Judge him, taecording to your laws and pass upon him
condemnation to death."
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20. "We cannot condemn him," replied the prieststae ancients. "As thou hast heard, he spokeeof th
King of Heaven, and he has preached nothing whodstttutes insubordination against the law."

21. Thereupon the governor called a withess whadeath bribed by his master, Pilate, to betray Issa,
and this man said to Issa: "Is it not true thatthast represented thyself as a King of Israel,wheu
didst say that He who reigns in Heaven sent thgedpare His people?”

22. But Issa blessed the man and answered: "Thib€irvd mercy, for what thou hast said did not come

out from thine own heart." Then, turning to the gmor he said: "Why dost thou lower thy dignity and
teach thy inferiors to tell falsehood, when,
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without doing so, it is in thy power to condemnianocent man?"

23. When Pilate heard his words, he became greathged and ordered that Issa be condemned to
death, and that the two robbers should be dectauiittess.

24. The judges, after consulting among themsekagd,to Pilate: "We cannot consent to take thiatgre
sin upon us,--to condemn an innocent man and liéenalefactors. It would be against our laws.

25. "Act thyself, then, as thou seest fit." Them@uphe priests and elders walked out, and waslead th

hands in a sacred vessel, and said: "We are inho€éme blood of this righteous man."

Next: XIV
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XIV.

I. By order of the governor, the soldiers seizeshland the two robbers, and led them to the plface o
execution, where they were nailed upon the crosssted for them.

2. All day long the bodies of Issa and the two misthung upon the crosses, bleeding, guarded by the
soldiers. The people stood all around and theivelsbf the executed prayed and wept.

3. When the sun went down, Issa'’s tortures endedosi consciousness and his soul disengaged itself
from the body, to reunite with God.
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4. Thus ended the terrestrial existence of thec#atin of the eternal Spirit under the
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form of a man who had saved hardened sinners antbdmed the afflicted.

5. Meanwhile, Pilate was afraid for what he hadej@nd ordered the body of the Saint to be given to
his relatives, who put it in a tomb near to thecplaf execution. Great numbers of persons camgsito v
the tomb, and the air was filled with their wailingnd lamentations.

6. Three days later, the governor sent his soldeeremove Issa’'s body and bury it in some othacey!
for he feared a rebellion among the people.

7. The next day, when the people came to the ttimely,found it open and empty, the body of Issa
being gone. Thereupon, the rumor spread that tpeeSie Judge had sent His angels from Heaven, to
remove the
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mortal remains of the saint in whom part of them#Spirit had lived on earth.

8. When Pilate learned of this rumor, he grew aragyy prohibited, under penalty of death, the naming
of Issa, or praying for him to the Lord.

9. But the people, nevertheless, continued to vegep Issa's death and to glorify their master;
wherefore, many were carried into captivity, sutgedo torture and put to death.

10. And the disciples of Saint Issa departed froenland of Israel and went in all directions, te th
heathen, preaching that they should abandon thasssgrrors, think of the salvation of their scarisl
earn the perfect bliss which awaits human beingsenmmaterial world, full of glory, where the
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great Creator abides in all his immaculate andepérhajesty.

11. The heathen, their kings, and their warriostehed to the preachers, abandoned their erroneous
beliefs and forsook their priests and their idtdszelebrate the praises of the most wise Credtibreo
Universe, the King of Kings, whose heart is filledh infinite mercy

Next: Resumé
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RESUME.

In reading the account of the life of Issa (JeshisgD), one is struck, on the one hand by the
resemblance of certain principal passages to atsonuthe Old and New Testaments; and, on the pther
by the not less remarkable contradictions whichasmmally occur between the Buddhistic version and
Hebraic and Christian records.
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To explain this, it is necessary to remember tlaekp when the facts were consigned to writing.

We have been taught, from our childhood, that #wet&euch was written by Moses himself, but the
careful researches of modern
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scholars have demonstrated conclusively, thateatite of Moses, and even much later, there existed
the country bathed by the Mediterranean, no othiging than the hieroglyphics in Egypt and the
cuniform inscriptions, found nowadays in the exdaves of Babylon. We know, however, that the
alphabet and parchment were known in China and liotig before Moses.

Let me cite a few proofs of this statement. Werldewm the sacred books of "the religion of theeNis
that the alphabet was invented in China in 2806day-si, who was the first emperor of China to
embrace this religion, the ritual and exterior feraf which he himself arranged. Tao, the fourtthef
Chinese emperors, who is said to have belongdudddith, published moral and civil laws, and, in
2228, compiled a penal
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code. The fifth emperor, Soune, proclaimed in tharyf his accession to the throne that "the i@hagif
the wise" should thenceforth be the recognizedjimii of the State, and, in 2282, compiled new penal
laws. His laws, modified by the Emperor Vou-vandeunder of the dynasty of the Tcheou in 1122,--
are those in existence to-day, and known undenainee of "Changements."

We also know that the doctrine of the Buddha F&ysehtrue name was Sakya-Muni, was written upon
parchment. F6-ism began to spread in China abduy2érs before Jesus Christ. In 206, an emperor of
the Tsine dynasty, who was anxious to learn Buadhgent to India for a Buddhist by the name of
Silifan, and the Emperor Ming-Ti, of the Hagne dstyasent, a year before Christ's birth, to India f

the sacred books
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written by the Buddha Sakya-Muni--the founder & Buddhistic doctrine, who lived about 1200
before Christ.

The doctrine of the Buddha Gauthama or Gothama,lived 600 years before Jesus Christ, was written
in the Pali language upon parchment. At that efibete existed already in India about 84,000
Buddhistic manuscripts, the compilation of whichuiged a considerable number of years.

At the time when the Chinese and the Hindus posdesiseady a very rich written literature, the less
fortunate or more ignorant peoples who had no &lptidransmitted their histories from mouth to
mouth, and from generation to generation. Owinth&unreliability of human memory, historical facts
embellished by Oriental imagination, soon degeeeratto fabulous legends,
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which, in the course of time, were collected, apdhe unknown compilers entitled "The Five Books of
Moses." As these legends ascribe to the Hebrewl#&gr extraordinary divine powers which enabled
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him to perform miracles in the presence of Phartwhclaim that he was an Israelite may as welehav
been legendary rather than historical.

The Hindu chroniclers, on the contrary, owing teittkknowledge of an alphabet, were enabled to
commit carefully to writing, not mere legends, the recitals of recently occurred facts within thei
own knowledge, or the accounts brought to them bgchrants who came from foreign countries.

It must be remembered, in this connection, thagrtiquity as in our own days--the whole publie ldf
the Orient was concentrated
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in the bazaars. There the news of foreign evenssbasaught by the merchant-caravans and sought by
the dervishes, who found, in their recitals intiw@ples and public places, a means of subsistence.
When the merchants returned home from a journey, generally related fully during the first days
after their arrival, all they had seen or heardalr Such have been the customs of the Orient, from
time immemorial, and are to-day.

The commerce of India with Egypt and, later, witlr@&e, was carried on by way of Jerusalem, where,
as far back as the time of King Solomon, the Hiodtavans brought precious metals and other
materials for the construction of the temple. Fieanope, merchandise was brought to Jerusalem by
sea, and there unloaded in a port, which is
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now occupied by the city of Jaffa. The chroniclegjuestion were compiled before, during and after t
time of Jesus Christ.

During his sojourn in India, in the quality of argile student come to learn the Brahminical and
Buddhistic laws, no special attention whatever paisd to his life. When, however, a little latere thirst
accounts of the events in Israel reached Indiaghineniclers, after committing to writing that whic
they were told about the prophet, Issaz; that he had for his following a whole people ameof the
yoke of their masters, and that he was crucifiedioler of Pilate, remembered that this same Isda ha
only recently sojourned in their midst, and that]sraelite by birth, he had come to study amomegth
after which he had returned to his country. Theyceoved a
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lively interest for the man who had grown so rapigihder their eyes, and began to investigate ik, bi
his past and all the details concerning his excsen

The two manuscripts, from which the lama of thevam Himis read to me all that had a bearing upon
Jesus, are compilations from divers copies writtethe Thibetan language, translations of scrolls
belonging to the library of Lhassa and brought,ualtwo hundred years after Christ, from India, Ndpa
and Maghada, to a convent on Mount Marbour, neacitly of Lhassa, now the residence of the Dalai-
Lama.

These scrolls were written in Pali, which cert@imbs study even now, so as to be able to translate
into the Thibetan.
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The chroniclers were Buddhists belonging to the sethe Buddha Gothama.
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The details concerning Jesus, given in the chresj@re disconnected and mingled with accounts of
other contemporaneous events to which they beaslaton.

The manuscripts relate to us, first of all,--ac@agdo the accounts given by merchants arrivingifro
Judea in the same year when the death of Jesuse@dcthat a just man by the name of Issa, an
Israelite, in spite of his being acquitted twicetbg judges as being a man of God, was neverthplgss
to death by the order of the Pagan governor, Ridte feared that he might take ad vantage of taatg
popularity to reestablish the kingdom of Israel argel from the country its conquerors.

Then follow rather incoherent communications regaydhe preachings of Jesus among the Guebers
and other heathens.
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[paragraph continues] N€Yy seem to have been written during the firstyéollowing the death of Jesus, in
whose career a lively and growing interest is shown

One of these accounts, communicated by merchdetsr® the origin of Jesus and his family; another
tells of the expulsion of his partisans and thes@eutions they had to suffer.

Only at the end of the second volume is found iits¢ ¢ategorical affirmation of the chronicler. Bays
there that Issa was a man blessed by God and shefal; that it was he in whom the great Brahma
had elected to incarnate when, at a period fixeddsfiny, his spirit was required to, for a timeparate
from the Supreme Being.

After telling that Issa descended from poor Istagdarents, the chronicler makes

p. 229

a little digression, for the purpose of explainiagg¢ording to ancient accounts, who were those gbns
Israel.

| have arranged all the fragments concerning feeoli Issa in chronological order and have takenga
to impress upon them the character of unity, incwlthey were absolutely lacking.

| leave it to thesavansthe philosophers and the theologians to seatotthe causes for the
contradictions which may be found between the "biféssa” which | lay before the public and the
accounts of the Gospels. But | trust that everybhetllyagree with me in assuming that the version
which | present to the public, one compiled threéoar years after the death of Jesus, from the
accounts of eye-witnesses and contemporaries, hels more probability of being in
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conformity with truth than the accounts of the Galspthe composition of which was effected at
different epochs and at periods much posterionéooccurrence of the events.
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Before speaking of the life of Jesus, | must sémawords on the history of Moses, who, accordmg t
the so-far most accredited legend, was an Israéiitdis respect the legend is contradicted by the
Buddhists. We learn from the outset that MosesamaBgyptian prince, the son of a Pharaoh, and that
he only was taught by learned Israelites. | beligna if this important point is carefully examined

must be admitted that the Buddhist author may dig.ri

It is not my intent to argue against the Biblicagénd concerning the origin of Moses, but | think
everyone reading it must share my
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conviction that Moses could not have been a sirgpéelite. His education was rather that of a leng'
son, and it is difficult to believe that a childnoduced by chance into the palace should have iveele

an equal with the son of the sovereign. The rigithh which the Egyptians treated their slaves by no
means attests the mildness of their characteruAdling certainly would not have been made the
companion of the sons of a Pharaoh, but would &eepl among his servants. Add to this the cast# spir
so strictly observed in ancient Egypt, a most saimint, which is certainly calculated to raisaidts as

to the truth of the Scriptural story.

And it is difficult to suppose that Moses had rexteived a complete education. How otherwise could
his great legislative
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work, his broad views, his high administrative diezg be satisfactorily explained?

And now comes another question: Why should heiregrhave attached himself to the Israelites? The
answer seems to me very simple. It is known thanhicient, as well as in modern times, discussions
were often raised as to which of two brothers sthgulcceed to the father's throne. Why not adnst thi
hypothesis, viz., that Mossa, or Moses, havinglderdrother whose existence forbade him to think o
occupying the throne of Egypt, contemplated fougdirdistinct kingdom.

It might very well be that, in view of this end, treed to attach himself to the Israelites, whasaiiess
of faith as well as physical strength he had ocrat admire. We know, indeed, that the Israebifes

Egypt
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had no resemblance whatever to their descendantgasis physical constitution. The granite blocks
which were handled by them in building the paleaas pyramids are still in place to testify to tfast.
In the same way | explain to myself the historyh@ miracles which he is said to have performed
before Pharaoh.

Although there are no definite arguments for degyire miracles which Moses might have performed
in the name of God before Pharaoh, | think it isdifficult to realize that the Buddhistic staterhen
sounds more probable than the Scriptural gloss pEstlence, the small-pox or the cholera must,
indeed, have caused enormous ravages among the plgmdation of Egypt, at an epoch when there
existed yet but very rudimentary ideas about hyg&md where,
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consequently, such diseases must have rapidly asstrightful virulence.

In view of Pharaoh's fright at the disasters whiefell Egypt, Moses' keen wit might well have
suggested to him to explain the strange and térgfgccurrences, to his father, by the interventibn
the God of Israel in behalf of his chosen people.

Moses was here afforded an excellent opportunitietiver the Israelites from their slavery and have
them pass under his own domination.

In obedience to Pharaoh's will--according to thel@ustic version--Moses led the Israelites outsie
walls of the city; but, instead of building a neityavithin reach of the capital, as he was ordehedleft
with them the Egyptian territory. Pharaoh's indigmaon learning of this infringement of
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his commands by Moses, can easily be imagined.sarfte gave the order to his soldiers to pursue the
fugitives. The geographical disposition of the oegsuggests at once that Moses during his fligrgtmu
have moved by the side of the mountains and enferaoia by the way over the Isthmus which is now
cut by the Suez Canal.

Pharaoh, on the contrary, pursued, with his troastraight line to the Red Sea; then, in order to
overtake the Israelites, who had already gainedpip®site shore, he sought to take advantage of the
ebb of the sea in the Gulf, which is formed by¢bast and the Isthmus, and caused his soldierade w
through the ford. But the length of the passagegmanuch greater than he had expected; so that the
flood-tide set in
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when the Egyptian host was half way across, antheo&rmy thus overwhelmed by the returning waves,
none escaped death.

This fact, so simple in itself, has in the courkée centuries been transformed by the Israglitesa
religious legend, they seeing in it a divine intriion in their behalf and a punishment which tikd
inflicted on their persecutors. There is, moreovesson to believe that Moses himself saw the
occurrence in this light. This, however, is a thaghich | shall try to develop in a forthcoming \kor

The Buddhistic chronicle then describes the granded the downfall of the kingdom of Israel, arsl it
conquest by the foreign nations who reduced thakiténts to slavery.

The calamities which befell the Israelites,
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and the afflictions that thenceforth embitteredrtdays were, according to the chronicler, moretha

sufficient reasons that God, pitying his people desirous of coming to their aid, should descend on
earth in the person of a prophet, in order to ladh back to the path of righteousness.

Thus the state of things in that epoch justifiezgl ltklief that the coming of Jesus was signalized,
imminent, necessary.
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This explains why the Buddhistic traditions couldimain that the eternal Spirit separated from the
eternal Being and incarnated in the child of a piaand once illustrious family,

Doubtless the Buddhists, in common with the Evastglmeant to convey by this that the child
belonged to the royal house of David; but the iexhe Gospels, according
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to which "the child was born from the Holy Spirigtimits of two interpretations, while according to
Buddha's doctrine, which is more in conformity witie laws of nature, the spirit has but incarnateal
child already born, whom God blessed and chosthé®baccomplishment of His mission on earth.

The birth of Jesus is followed by a long gap intilaglitions of the Evangelists, who either from
ignorance or neglect, fail to tell us anything de& about his childhood, youth or education. They
commence the history of Jesus with his first sermen at the epoch, when thirty years of age, he
returns to his country.

All the Evangelists tell us concerning the infaéylesus is marked by the lack of precision: "Amel t
child grew, and waxed
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strong in spirit, filled with wisdom; and the grackGod was upon him," says one of the sacred asitho
(Luke 2, 40), and another: "And the child grew, araked strong in spirit, and was in the desertshd
day of his sheaving unto Israel.” (Luke 1, 80.)

As the Evangelists compiled their writings a lomget after the death of Jesus, it is presumabletiiegt
committed to writing only those accounts of thenpipal events in the life of Jesus which happeoed t
come to their knowledge.

The Buddhists, on the contrary, who compiled thinonicles soon after the Passion occurred, and wer
able to collect the surest information about eveng that interested them, give us a complete anyg v
detailed description of the life of Jesus.

In those unhappy times, when the struggle
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for existence seems to have destroyed all thougBbd, the people of Israel suffered the double
oppression of the ambitious Herod and the despoticavaricious Romans. Then, as now, the Hebrews
put all their hopes in Providence, whom they exg@ctvould send them an inspired man, who should
deliver them from all their physical and moral &fibns. The time passed, however, and no one took
the initiative in a revolt against the tyranny loétrulers.

In that era of hope and despair, the people oéls@mpletely forgot that there lived among thepoar
Israelite who was a direct descendant from themgKbavid. This poor man married a young girl who
gave birth to a miraculous child.

The Hebrews, true to their traditions of devotiowl aespect for the race of their
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kings, upon learning of this event went in greanbars to congratulate the happy father and sec the
child. It is evident that Herod was informed ofstloiccurrence. He feared that this infant, once grimwv
manhood, might avail himself of his prospective @apty to re-conquer the throne of his ancestds.
sent out his men to seize the child, which theel#es endeavored to hide from the wrath of thegkin
who then ordered the abominable massacre of tldrehj hoping that Jesus would perish in this vast
human hecatomb. But Joseph's family had warnirtgefmpending danger, and took refuge in Egypt.

A short time afterward, they returned to their waicountry. The child had grown during those
journeyings, in which his life was more than ongpased to danger.
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[paragraph continuedrOrmerly, as now, the Oriental Israelites commadrtbe instruction of their children at
the age of five or six years. Compelled to conggamte him from the murderous King Herod, the
parents of Jesus could not allow their son to gpand he, no doubt, spent all his time in studyhmey
sacred Scriptures, so that his knowledge was geiftly beyond what would naturally have been
expected of a boy of his age to greatly astonishettiers of Israel. He had in his thirteenth ye&imed
an age when, according to Jewish law, the boy bes@n adult, has the right to marry, and incurs
obligations for the discharge of the religious dsitof a man.

There exists still, in our times, among the Istaslian ancient religious custom that fixes theonitsj
of a youth at the accomplished
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thirteenth year. From this epoch the youth becaan@ember of the congregation and enjoys all the
rights of an adult. Hence, his marriage at thisiagegarded as having legal force, and is eveuired,

in the tropical countries. In Europe, however, aya the influence of local laws and to nature,chhi
does not contribute here so powerfully as in walimates to the physical development, this custom is
no more in force and has lost all its former impode.

The royal lineage of Jesus, his rare intelligem fais learning, caused him to be looked upon as an
excellent match, and the wealthiest and most résgetebrews would fain have had him for a son-in-
law, just as even nowadays the Israelites are desiyrous of the honor of marrying their daughters t
the sons of Rabbis or scholars.
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Iparagraph continuedBUt the meditative youth, whose mind was far abawgthing corporeal, and possessed by
the thirst for knowledge, stealthily left his howrued joined the caravans going to India.

It stands to reason that Jesus Christ should eeght, primarily, of going to India, first, becaust

that epoch Egypt formed part of the Roman possesssecondly, and principally, because a very activ
commercial exchange with India had made commonrtépdudea of the majestic character and
unsurpassed richness of the arts and sciences iménvellous country, to which even now the
aspirations of all civilized peoples are directed.

69



Here the Evangelists once more lose the threddedfetrestrial life of Jesus. Luke says he "wasién
deserts till the day of his shewing unto Isradlile 1, 80), which
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clearly demonstrates that nobody knew where the yalth was until his sudden re-appearance sixteen
years later.

Arrived in India, this land of marvels, Jesus begafrequent the temples of the Djainites.

There exists until to-day, on the peninsula of listdn, a sectarian cult under the name of Djainism.
forms a kind of connecting link between Buddhisrd 8nahminism, and preaches the destruction of all
other beliefs, which, it declares, are corrodeddisehood. It dates from the seventh century before
Jesus Christ and its name is derived from the Wajadn" (conqueror), which was assumed by its
founders as expressive of its destined triumphy dseivals.

In sympathetic admiration for the spirit of the pguman, the Djainites asked him to
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stay with them; but Jesus left them to settle iadguernat, where he devoted himself to the study of
treatises on religion, philosophy, etc. Djagguersamne of the chief sacred cities of Brahmins,, atd

the time of Christ, was of great religious impodanAccording to tradition, the ashes of the iliosts
Brahmin, Krishna, who lived in 1580 B. C., are mm@®d there, in the hollow of a tree, near a
magnificent temple, to which thousands make pilggmevery year. Krishna collected and put in order
the Vedas, which he divided into four books--Ricltgour, Saman and Artafan;--in commemoration of
which great work he received the name of Vyasanihe collected and divided the Vedas), and he also
compiled the Vedanta and eighteen Puranas, whictaico400,000 stanzas.
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In Djagguernat is also found a very precious lipr@r Sanscrit books and religious manuscripts.

Jesus spent there six years in studying the lamgobthe country and the Sanscrit, which enabled hi

to absorb the religious doctrines, philosophy, i@ and mathematics. He found much to blame in
Brahminical laws and usages, and publicly joinestiéswith the Brahmins, who in vain endeavored to
convince him of the sacred character of their distadd customs. Jesus, among other things, dedmed i
extremely unjust that the laborer should be opeetssid despised, and that he should not only be
robbed of hope of future happiness, but also béeddhe right to hear the religious services. He,
therefore, began preaching to the Sudras, the tavasse of slaves, telling
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them that, according to their own laws, God isRa#her of all men; that all which exists, exist$yon
through Him; that, before Him, all men are equay &hat the Brahmins had obscured the great pitancip
of monotheism by misinterpreting Brahma's own wpeadgl laying excessive stress upon observance of
the exterior ceremonials of the cult.

Here are the words in which, according to the dioetof the Brahmins, God Himself speaks to the
angels: "l have been from eternity, and shallicoltto be eternally. | am the first cause of etreng

70



that exists in the East and in the West, in theNand in the South, above and below, in heaverirand
hell. I am older than all things. | am the Spintathe Creation of the universe and also its Creatim
all-powerful; I am the God of the Gods, the Kingloé
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[paragraph continuedKiNGS; | am Para-Brahma, the great soul of theense."

After the world appeared by the will of Para-Brahi@ad created human beings, whom he divided into
four classes, according to their colors: white (Bnans), red (Kshatriyas), yellow (Vaisyas), andckla
(Sudras). Brahma drew the first from his own moatid gave them for themppanagdehe government

of the world, the care of teaching men the lawswing and judging them. Therefore do the Brahmins
occupy only the offices of priests and preacheeseapounders of the Vedas, and must practice
celibacy.

The second caste of Kshatriyas issued from the baBdahma. He made of them warriors, entrusting
them with the care of defending society. All theds, princes,
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captains, governors and military men belong to ¢ahiste, which lives on the best terms with the
Brahmins, since they cannot subsist without ealbhroind the peace of the country depends on the
alliance of the lights and the sword, of Brahmersle and the royal throne.

The Vaisyas, who constitute the third caste, is$tgrd Brahma's belly. They are destined to culgvat
the ground, raise cattle, carry on commerce anctipeaall kinds of trades in order to feed the Bnals
and the Kshatriyas. Only on holidays are they aughd to enter the temple and listen to the recital
the Vedas; at all other times they must attenthéar business.

The lowest caste, that of the black ones, or Sudssised from the feet of Brahma to be the humble
servants and slaves of the
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three preceding castes. They are interdicted fribemding the reading of the Vedas at any timeythei
touch contaminates a Brahmin, Kshatriya, or eviiaiaya who conies in contact with them. They are
wretched creatures, deprived of all human righisy ttannot even look at the members of the other
castes, nor defend themselves, nor, when sickiveetiee attendance of a physician. Death alone can
deliver the Sudra from a life of servitude; andretleen, freedom can only be attained under the
condition that, during his whole life, he shall baserved diligently and without complaint some
member of the privileged classes. Then only ir@psed that the soul of the Sudra shall, aftettdea
be raised to a superior caste.

If a Sudra has been lacking in obedience to a meoflibe privileged classes, or has
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in any way brought their disfavor upon him. se#,dinks to the rank of a pariah, who is banisheohfr

all cities and villages and is the object of geheoatempt, as an abject being who can only perfibren
lowest kind of work.
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The same punishment may also fall upon membersaihar caste; these, however, may, through
repentance, fasting and other trials, re-habilitlhéenselves in their former caste; while the unfoate
Sudra, once expelled from his, has lost it forever.

From what has been said above, it is easy to explay the Vaisyas and Sudras were animated with
adoration for Jesus, who, in spite of the threath® Brahmins and Kshatriyas, never forsook those
poor people. In his sermons Jesus not only censgheeslystem by which man was robbed of his
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right to be considered as a human being, whilepanoa a piece of marble or metal was paid divine
worship, but he attacked the very life of Brahmmmjsts system of gods, its doctrine and its "tritiiur
(trinity), the angular stone of this religion.

Para-Brahma is represented with three faces amgéediead. This is the "trimurti" (trinity), compexs
of Brahma (creator), Vishnu (conservator), and $aestroyer).

Here is the origin of the trimurti:--

In the beginning, Para-Brahma created the watetshaew into them the seed of procreation, which
transformed itself into a brilliant egg, whereinaBBma's image was reflected. Millions of years had
passed when Brahma split the egg in two halveshith the upper one became the heaven, the lower
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one, the earth. Then Brahma descended to the waathr the shape of a child, established himselhupo
a lotus flower, absorbed himself in his own contktipn and put to himself the question: "Who will
attend to the conservation of what | have creatéigd?tame the answer from his mouth under the
appearance of a flame. And Brahma gave to this Wachame, "Vishnu," that is to say, "he who
preserves." Then Brahma divided his being into halves, the one male, the other female, the active
and the passive principles, the union of which poadl Siva, "the destroyer.”

These are the attributes of the trimurti; Brahmaatve principle; Vishnu, preservative wisdom;&iv
destructive wrath of justice. Brahma is the subitdmm which everything was made; Vishnu, space
wherein
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everything lives; and Siva, time that annihilatésrangs.

Brahma is the face which vivifies all; Vishnu, thater which sustains the forces of the creatures;, S
the fire which breaks the bond that unites all olsjeBrahma is the past; Vishnu, the present; $ina,
future. Each part of the trimurti possesses, maeavwife. The wife of Brahma is Sarasvati, goddes
of wisdom; that of Vishnu, Lakshmi, goddess ofwtand Siva's spouse is Kali, goddess of death, th
universal destroyer.

Of this last union were born, Ganesa, the elephaated god of wisdom, and Indra, the god of the

firmament, both chiefs of inferior divinities, timber of which, if all the objects of adorationtioé
Hindus
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p. 256
be included, amounts to three hundred millions.

Vishnu has .descended eight times upon the eadhrnating in a fish in order to save the Vedamsifro
the deluge, in a tortoise, a dwarf, a wild bodrpl, in Rama, a king's son, in Krishna and in Buald

He will come a ninth time under the form of a rideounted on a white horse in order to destroy death
and sin.

Jesus denied the existence of all these hieraatisigrdities of gods, which darken the great prieab
monotheism.

When the Brahmins saw that Jesus, who, insteadaufrbing one of their party, as they had hoped,
turned out to be their adversary, and that the ledoggan to embrace his doctrine, they resolvédlto
him but his servants, who were greatly attached
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to him, forewarned him of the threatening danged lae took refuge in the mountains of Nepaul. At
this epoch, Buddhism had taken deep root in thimty. It was a kind of schism, remarkable by its
moral principles and ideas on the nature of thendiv

ideas which brought men closer to nature and tocaoio¢her.

Sakya-Muni, the founder of this sect, was borreéft hundred years before Jesus Christ, at Kapéa, t
capital of his father's kingdom, near Nepaul, i imalayas. He belonged to the race of the
Gotamides, and to the ancient family of the Saklaem his infancy he evinced a lively interest in
religion, and, contrary to his father's wishesyieg his palace with all its luxury, began at onae
preach against the Brahmins, for the purificatibtheir doctrines.
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Iaragraph continuedHe died at Kouginagara, surrounded by many fdithiiciples. His body was burned, and
his ashes, divided into several parts, were digtieith between the cities, which, on account of kis n
doctrine, had renounced Brahminism.

According to the Buddhistic doctrine, the Creatpases normally in a state of perfect inaction ctvhi
is disturbed by nothing and which he only leaveseatain destiny-determined epochs, in order tatere
terrestrial buddhas. To this end the Spirit disgegatself from the sovereign Creator, incarnates i
buddha and stays for some time on the earth, where’eates Bodhisattvas (masters)hose mission
it is to preach the
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divine word and to found new churches of belietershom they will give laws, and for whom they
will institute a new religious order according kettraditions of Buddhism.

A terrestrial buddha is, in a certain way, a reftatof the sovereign creative Buddha, with whom he
unites after the termination of his terrestrialstence. In like manner do the Bodhisattvas, asvamk
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for their labors and the privations they undergaeive eternal bliss and enjoy a rest which notharg
disturb.

Jesus sojourned six years among the Buddhistsgwigefound the principle of monotheism still pure.
Arrived at the age of twenty-six years, he rememthdris fatherland, which was then oppressed by a
foreign yoke. On his way homeward, he preached
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against idol-worship, human sacrifice, and otheosrsrof faith, admonishing the people to recogaize
adore God, the Father of all beings, to whom @&laike dear, the master as well as the slavehéyr

all are his children, to whom he has given thisubéa universe for a common heritage. The sermafns
Jesus often made a profound impression upon th@ggeamong whom he came, and he was exposed to
all sorts of dangers provoked by the clergy, but saved by the very idolators who, only the preogdi
day, had offered their children as sacrifices @rtluols.

While passing through Persia, Jesus almost causaghtion among the adorers of Zoroaster's
doctrine. Nevertheless, the priests refrained fkdhimg him, out of fear of the peoples' vengeariteey
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resorted to artifice, and led him out of town ahtj with the hope that he might be devoured by wil
beasts. Jesus escaped this peril and arrived safgoaind in the country of Israel.

It must be remarked here that the Orientals, antigst sometimes so picturesque misery, and in the
ocean of depravation in which they slumber, alwege, under the influence of their priests and
teachers, a pronounced inclination for learning amdierstand easily good common sense explications.
It happened to me more than once that, by usinglsimords of truth, | appealed to the conscienca of
thief or some otherwise intractable person. Thesple, moved by a sentiment of innate honesty,--
which the clergy for personal reasons of their otned by
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all means to stifle--soon became again very hoamedthad only contempt for those who had abused
their confidence.

By the virtue of a mere word of truth, the wholdmdia, with its 300,000,000 of idols, could be read
vast Christian country; but . . . . this beautpubject would, no doubt, be antagonized by certain
Christians who, similar to those priests of whohave spoken before, speculate upon the ignorance of
the people to make themselves rich.

According to St. Luke, Jesus was about thirty yediege when he began preaching to the Israelites.
According to the Buddhistic chroniclers, Jesussiéngs in Judea began in his twenty-ninth yedr. Al
his sermons which are not mentioned by the Evastgelut have been preserved by the Buddhists, are
remarkable

p. 263

for their character of divine grandeur. The faméhaef new prophet spread rapidly in the country, and
Jerusalem awaited with impatience his arrival. Wherame near the holy city, its inhabitants wet o
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to meet him, and led him in triumph to the templépf which is in agreement with Christian traditi

The chiefs and elders who heard him were fillechwsidimiration for his sermons, and were happy to see
the beneficent impression which his words exercigaah the populace. All these remarkable sermons
of Jesus are full of sublime sentiments.

Pilate, the governor of the country, however, dtllook upon the matter in the same light. Eager
agents notified him that Jesus announced the @aing of a new kingdom, the re-establishment of the
throne
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of Israel, and that he suffered himself to he callee Son of God, sent to bring back courage eelsr
for he, the King of Judea, would soon ascend thenthof his ancestors.

I do not purpose attributing to Jesus téke of a revolutionary, but it seems to me very probabat
Jesus wrought up the people with a view to re-distathe throne to which he had a just claim. Daljn
inspired, and, at the same time, convinced ofegéiimacy of his pretentions, Jesus preached the
spiritual union of the people in order that a podit union might result.

Pilate, who felt alarmed over these rumors, calbggther the priests and the elders of the people a
ordered them to interdict Jesus from preachinguislip, and even to condemn him in the temple under
the charge of apostasy. This was the best means for
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Iparagraph continuedPilate to rid himself of a dangerous man, whosalrorigin he knew and whose
popularity was constantly increasing.

It must be said in this connection that the Istaslifar from persecuting Jesus, recognized inthen
descendant of the illustrious dynasty of David, aratle him the object of their secret hopes, a fact
which is evident from the very Gospels which telttJesus preached freely in the temple, in the
presence of the elders, who could have interdisbednot only the entrance to the temple, but also h
preachings.

Upon the order of Pilate the Sanhedrim met andl digsus to appear before its tribunal. As the tresul
the inquiry, the members of the Sanhedrim inforfAgalte that his suspicions were without any
foundation whatever; that Jesus preached a reBgiou
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and not a political, propaganda; that he was exgiogrnthe Divine word, and that he claimed to have
come not to overthrow, but to re-establish the laisloses. The Buddhistic record does but confirm
this sympathy, which unquestionably existed betwbenyoung preacher, Jesus, and the elders of the
people of Israel; hence their answer: "We do ndggua just one."

Pilate felt not at all assured, and continued sepéin occasion to hale Jesus before a new tribasal,
regular as the former. To this end he caused hibetimllowed by spies, and finally ordered his sirre
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If we may believe the Evangelists, it was the Pems who sought the life of Jesus, while the
Buddhistic record most positively declares thaateilalone can be held responsible for his execution
This version is
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evidently much more probable than the account®f¥angelists. The conquerors of Judea could not
long tolerate the presence of a man who annourctektpeople a speedy deliverance from their yoke.
The popularity of Jesus having commenced to didlidie's mind, it is to be supposed that he sieait a
the young preacher spies, with the order to take aball his words and acts. Moreover, the sewvaift
the Roman governor, as true "agents provocateemsi@avored by means of artful questions put to
Jesus, to draw from him some imprudent words uodier of which Pilate might proceed against him.
If the preachings of Jesus had been offensiveadittbrew priests and scribes, all they needed to do
was simply to command the people not to hear atwiafdim, and to forbid him entrance
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into the temple. But the Evangelists tell us thestu$ enjoyed great popularity among the Israeiels
full liberty in the temples, where Pharisees anthss discussed with him.

In order to find a valid excuse for condemning hitlate had him tortured so as to extort from him a
confession of high treason.

But, contrary to the rule that the innocent, ovaredy their pain, will confess anything to escdpe t
unendurable agonies inflicted upon them, Jesus ma@emission of guilt. Pilate, seeing that thealisu
tortures were powerless to accomplish the desesdlt; commanded the executioners to. proceeceto th
last extreme of their diabolic cruelties, meaniongdmpass the death of Jesus by the complete
exhaustion of his
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forces. Jesus, however, fortifying his endurancéleypower of his will and zeal for his righteous
cause--which was also that of his people and of-@@$ unconquerable by all the refinements of
cruelty inflicted upon him by his executioners.

The infliction of "the question” upon Jesus evokaach feeling among the elders, and they resolved to
interfere in his behalf; formally demanding of Rélahat he should be liberated before the Passover.

When their request was denied by Pilate they resble petition that Jesus should be brought tb tria
before the Sanhedrim, by whom they did not doudlsquittal--which was ardently desired by the
people--would be ordained.

In the eyes of the priests, Jesus was a saintdelg to the family of David; and
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his unjust detention, or--what was still more todoeaded--his condemnation, would have saddened the
celebration of the great national festival of theaélites.
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They therefore prayed Pilate that the trial of 3eshould take place before the Passover, andgdé¢hi
acceded. But he ordered that two thieves shoutddzat the same time with Jesus, thinking tdhia
way, minimize in the eyes of the people, the imgiace of the fact that the life of an innocent mas w
being put in jeopardy before the tribunal; andnbyallowing Jesus to be condemned alone, blind the
populace to the unjust pre-arrangement of his comadion.

The accusation against Jesus was founded uporefusitions of the bribed witnesses.

During the trial, Pilate availed himself of
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perversions of Jesus' words concerning the heakamiyglom, to sustain the charges made against him.
He counted, it seems, upon the effect producetidpihswers of Jesus, as well as upon his own
authority, to influence the members of the tribumgdinst examining too minutely the details of the
case, and to procure from them the sentence ol deaivhich he intimated his desire.

Upon hearing the perfectly natural answer of tlig@s, that the meaning of the words of Jesus was
diametrically opposed to the accusation, and tieretwas nothing in them to warrant his
condemnation, Pilate employed his final resourcgfejudicing the trial, viz., the deposition of a
purchased traitorous informer. This miserable wreteho was, no doubt, Judas--accused Jesus
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formally, of having incited the people to rebellion

Then followed a scene of unsurpassed sublimity. Whelas gave his testimony, Jesus, turning toward
him, and giving him his blessing, says: "Thou iitd mercy, for what thou hast said did not come ou
from thine own heart!" Then, addressing himself® governor: "Why dost thou lower thy dignity, and
teach thy inferiors to tell falsehood, when withdoing so it is in thy power to condemn an innocent
man?"

Words touching as sublime! Jesus Christ here mstsifal the grandeur of his soul by pardoning his
betrayer, and he reproaches Pilate with havingtesdo such means, unworthy of his dignity, taiatt
his end.

This keen reproach enraged the governor,
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and caused him to completely forget his positiow, e prudent policy with which he had meant to
evade personal responsibility for the crime he emplated. He now imperiously demanded the
conviction of Jesus, and, as though he intendeditke a display of his power, to overawe the judges,
ordered the acquittal of the two thieves.

The judges, seeing the injustice of Pilate's demtirad they should acquit the malefactors and camde
the innocent Jesus, refused to commit this douiigecagainst their consciences and their laws.aBut
they could not cope with one who possessed theoatytlof final judgment, and saw that he was firmly
decided to rid himself, by whatever means, of a mha had fallen under the suspicions of the Roman
authorities, they left him to himself pronounce Weedict
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for which he was so anxious. In order, howevet, tihe people might not suspect them of sharing the
responsibility for such unjust judgment, which waulot readily have been forgiven, they, in leauimg
court, performed the ceremony of washing their Basgmbolizing the affirmation that they were clean
of the blood of the innocent Jesus, the belovatepeople.

About ten years ago, | read in a German journalFtemdenblattan article on Judas, wherein the
author endeavored to demonstrate that the infonaébeen the best friend of Jesus. According tg him
it was out of love for his master that Judas betddyim, for he put blind faith in the words of the
Saviour, who said that his kingdom would arriveeafiis execution. But after seeing him on the gross
and having waited in vain
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for the resurrection of Jesus, which he expectechtoediately take place, Judas, not able to bear th
pain by which his heart was torn, committed suidigidnanging himself. It would be profitless to divel
upon this ingenious product of a fertile imaginatio

To take up again the accounts of the Gospels anBuldhistic chronicle, it is very possible tha th
bribed informer was really Judas, although the Bustet version is silent on this point. As to thengs
of conscience which are said to have impelled nf&mer to suicide, | must say that | give no crexe
to them. A man capable of committing so vile and@ally an action as that of making an infamously
false accusation against his friend, and thisonbbf a spirit of jealousy, or for revenge, bugain a
handful of shekels! such a man is, from the
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psychic point of view, of very little worth. He igres honesty and conscience, and pangs of rem@se a
unknown to him.

It is presumable that the governor treated hins@®metimes done in our days, when it is deemed
desirable to effectually conceal state secrets kntmamen of his kind and presumably unsafe in their
keeping. Judas probably was simply hanged, byeélatder, to prevent the possibility of his sorag d
revealing that the plot of which Jesus was a vidtad been inspired by the authorities.

On the day of the execution, a numerous detachofdddman soldiers was placed around the cross to
guard against any attempt by the populace for #igaty of him who was the object of their venevati

p. 277
Iparagraph continuedn this occurrence Pilate gave proof of his extlawary firmness and resolution.

But though, owing to the precautions taken by tirxeegnor, the anticipated revolt did not occur, he

could not prevent the people, after the executimmyrning the ruin of their hopes, which were
destroyed, together with the last scion of the d@avid. All the people went to worship at Jesus'
grave. Although we have no precise information eoning the occurrences of the first few days
following the Passion, we could, by some probablgectures, re-construct the scenes which must have
taken place.
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It stands to reason that the Roman Caesar's ciewehant, when he saw that Christ's grave bechene t
centre of universal lamentations and the subjeaatibnal grief, and
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feared that the memory of the righteous victim rhmgkcite the discontent of the people and raise the
whole country against the foreigners' rule, shdwslde employed any effective means for the remoival o
this rallying-point, the mortal remains of Jesugate began by having the body buried. For threesda
the soldiers who were stationed on guard at theegnaere exposed to all kinds of insults and irgsiri

on the part of the people who, defying the dancgme in multitudes to mourn the great martyr. Then
Pilate ordered his soldiers to remove the bodygittnand to bury it clandestinely in some othexcgl,
leaving the first grave open. and the guard withvdrfrom it, so that the people could see that Jaads
disappeared. But Pilate missed his end; for wherhe following
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morning, the Hebrews did not find the corpse ofrthaster in the sepulchre, the superstitious and
miracle-accepting among them thought that he had besurrected.

How did this legend take root? We cannot say. Bbstiexisted for a long time in a latent statel aat
the beginning, spread only among the common peppl&aps the ecclesiastic authorities of the
Hebrews looked with indulgence upon this innoceatielh, which gave to the oppressed a shadow of
revenge on their oppressors. However it be, thendsn the legend of the resurrection finally became
known to all, there was no one to be found strammugh to demonstrate the impossibility of such an
occurrence.

Concerning this resurrection, it must be remarked, taccording to the Buddhists.,
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the soul of the just Issa was united with the eteBeing, while the Evangelists insist upon the
ascension of the body. It seems to me, howeverthka&Evangelists and the Apostles have done very
well to give the description of the resurrectionieththey have agreed upon, for if they had not dame
i.e, if the miracle had been given a less materiatagtiar, their preaching would not have had, in the
eyes of the nations to whom it was presented divate authority, that avowedly supernatural
character, which has clothed Christianity, untit tone, as the only religion capable of elevating t
human race to a state of sublime enthusiasm, ssgipceits savage instincts, and bringing it netrer
the grand and simple nature which God has bestaved say, upon that feeble dwarf called man.

Footnotes

258:* Sanscrit:-"He whose essence (sattva) has become intellg@otodi),” those who need but one
more incarnation to become perfect buddhas,to be entitled to Nirvana.

Next: Explanatory Notes

p. 281
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EXPLANATORY NOTES.
Chapter IIL
83,4,5,7.
The histories of all peoples show that when a natias reached the apogee of its military gloryignd
wealth, it begins at once to sink more or lessdigpn the declivity of moral degeneration and deca
The Israelites having, among the first, experiertbesllaw of the evolution of nations, the neighhgr

peoples profited by the decadence of the then aéfiim and debauched descendants of Jacob, to Hespoi
them.

8§ 8.
The country of Romelesg., the fatherland of Romulus; in our days, Rome.
8811, 12.

It must be admitted that the Israelites, in spittheir incontestable wit and intelligence, seerhdve
only had regard for the present. Like all othere@tal peoples, they only in their
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misfortunes remembered the faults of their pastchvthey each time had to expiate by centuries of
slavery.

Chapter IV
§ 6.

As it is easy to divine, this verse refers to Jas@go was a lineal descendant from King DavideSid
by side with this somewhat vague indication maplaeed the following passages from the Gospels:

--"The angel of the Lord appeared unto him in adresaying, Joseph, thou son of David, fear not to
take unto thee Mary thy wife " . . . (Matt. i, 20.)

--"And the multitudes that went before, and thdibiwed, cried, saying, Hosanna to the son of David"
(Matt. xxi, 9).

--"To a virgin espoused to a man whose name wapho®sf the house of David;" . . (Luke i, 27.)
--"And the Lord God shall give unto him the thrasféhis father David;" . . . (Luke i, 32.)

--"And Jesus himself began to be about thirty yedege, being (as was supposed) the
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son of Joseph, which was the son of Heli, . . cwhvas the son of Nathan, which was the son of ®Davi
" (Luke iii, 23-3i).
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§7.

Both the Old and the New Testaments teach thatpgéaaised David the rehabilitation of his throne
and the elevation to it of one of his descendants.

§8,0.

--"And the child grew, and waxed strong in spiilted with wisdom: and the grace of God was upon
him,"

--"And it came to pass, that after three days feend him in the temple, sitting in the midst oéth
doctors, both hearing them, and asking them questio

--"And all that heard him were astonished at hidaratanding and answers."

--"And he said unto them, How is it that ye sougi&? wist ye not that | must be about my Father's
business?"

--"And Jesus increased in wisdom and stature, mafavior with God and man" (Luke ii, 40, 46, 47, 49,
52).
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Chapter V
8 1.

"Sind," a Sanscrit word, which has been modifiedh®yPersians into Ind. "Arya," the name given in
antiquity to the inhabitants of India; signifiedsfi "man who cultivates the ground” or "cultivator.
Anciently it had a purely ethnographical significat this appellation assumed later on a religious
sense, notably that of "man who believes."

§ 2.

Luke says (i, 80): "And the child grew, and waxé&dsg in spirit, and was in the deserts till thg d&

his sheaving unto Israel." The Evangelists sayihatis was in the desert, the Buddhists explasn thi
version of the Gospels by indicating where Jesusduging his absence from Judea. According to them
he crossed the Sind, a name which, properly spakgnifies "the river” (Indus). In connection withis
word it is not amiss to note that many Sanscritdsan passing into the Persian language undenkent t

same transformation by changing the "s" into "let' example:
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Sapta(in Sanscrit), signifying seveinafta(in Persian);
Sam(Sanscrit), signifying equakam (Persian);

Mas (Sanscrit), meaning moutimah (Persian)Sur (Sanscrit), meaning suihwr (Persian)Das
(Sanscrit), meaning temah (Persian)iLoco citate-and those who believed in the god Djain.
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There exists, even yet, on the peninsula of Hiradys cult under the name of Djainism, which forms,
as it were, a link of union between Buddhism andhBrinism, and its devotees teach the destruction of
all other beliefs, which they declare contaminatgtth falsehood. It dates as far back as the seventh
century, B. c. Its name is derived from Djain (coarpr), which it assumed as the symbol of its tpbm
over its rivals.

§ 4.

Each of the eighteen Puranas is divided into fameg) which, besides the canonical laws, the &dteb
the commentaries upon the creation, destructiorreswrection of the universe. deal with theogony,
medicine, and even the trades and professions.
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Chapter VI
§12.

Owing to the intervention of the British, the hunsacrifices, which were principally offered to Kali

the goddess of death, have now entirely ceasedgdtheess Kali is represented erect, with one foot
upon the dead body of a man, whose head she hot@deiof her innumerable hands, while with the
other hand she brandishes a bloody dagger. Heraggkmouth, which are wide open, express passion
and cruelty.

Chapter VIIL
83, 4.
Zoroaster lived 550 years before Jesus. He foutiteedoctrine of the struggle between light and
darkness, a doctrine which is fully expounded mZlend-Avesta (Word of God), which is written i th

Zend language, and, according to tradition, wasmio him by an angel from Paradise.

According to Zoroaster we must worship Mithra (sug), from whom descend Ormuzd, the god of
good, and Ahriman, the god of evil. The world veiid when Ormuzd has triumphed
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over his rival, Ahriman, who will then return toshoriginal source, Mithra.
Chapter X
§ 16.
According to the Evangelists, Jesus was born ilBeem, which the Buddhistic version confirms, for
only from Bethlehem, situated at a distance of &seuen kilometres from Jerusalem, could the wdlls
this latter city be seen.

Chapter XI

§ 15.
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The doctrine the Redemptor is, almost in its etytireontained in the Gospels. As to the transfoionat
of men into children, it is especially known frohetconversation that took place between Jesus and
Nicodemus.
Chapter XIl
§ 1.
--"Tell us therefore, What thinkest thou? Is it falto give tribute unto Caesar, or not?" (Matt.ixi7.)

§ 3.

--"Then saith he unto them, Render therefore usks& the things which are Caesar's; and
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unto God the things that are God's. (Matt. xxii, &1 al.)
Chapter XIV
§ 3.

According to the Buddhistic belief, the terrestbalddhas after death, lose consciousness of their
independent existence and unite with the eternigitSp

8§ 10, 11.
Here, no doubt, reference is made to the actidith® Apostles among the neighboring peoples; an
activity which could not have passed unnoticedhat époch, because of the great results which
followed the preaching of the new religious doarof love among nations whose religions were based
upon the cruelty of their gods.
Without permitting myself indulgence in great ditggons, or too minute analysis upon each verse, |

have thought it useful to accompany my work witbst few little explanatory notes, leaving it to the
reader to take like trouble with the rest.

FINIS.
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