Origen. Contra Celsus

BOOK I.
PREFACE.

1. WHEN false witnesses testified against our Lamd Saviour Jesus Christ, He remained silent; and
when unfounded charges were brought against Himretdened no answer, believing that His whole
life and conduct among the Jews were a betteragdut than any answer to the false testimony, an th
any formal defence against the accusations. AmbWwknot, my pious Ambrosius, why you wished me
to write a reply to the false charges brought bis@eagainst the Christians, and to his accusations
directed against the faith of the Churches in taattse; as if the facts themselves did not furaish
manifest refutation, and the doctrine a better angthan any writing, seeing it both disposes offéthee
statements, and does not leave to the accusatiyngedibility or validity. Now, with respect to ou
Lord's silence when false witness was borne agéiims} it is sufficient at present to quote the woaf
Matthew, for the testimony of Mark is to the sarffe@. And the words of Matthew are as follow: "And
the high priest and the council sought false wereggainst Jesus to put Him to death, but found,none
although many false witnesses came forward. Attlastfalse witnesses came and said, This fellow
said, | am able to destroy the temple of God, dtet three days to build it up. And the high priest
arose, and said to Him, Answerest thou nothinghatwhese witness against thee? But Jesus held His
peace." And that He returned no answer when falstysed, the following is the statement: "And
Jesus stood before the governor; and he askedddiymg, Art Thou the King of the Jews? And Jesus
said to him, Thou sayest. And when He was accuktteahief priests and elders, He answered
nothing. Then said Pilate unto Him, Hearest thouhoev many things they witness against Thee? And
He answered him to never a word, insomuch thagjtivernor marvelled greatly.”

2. It was, indeed, matter of surprise to men evé@rdinary intelligence, that one who was accusetl a
assailed by false testimony, but who was able terdeHimself, and to show that He was guilty of @on
of the charges (alleged), and who might have enateerthe praiseworthy deeds of His own life, and
His miracles wrought by divine power, so as to ghe judge an opportunity of delivering a more
honourable judgment regarding Him, should not rdoee this, but should have disdained such a
procedure, and in the nobleness of His nature baremned His accusers. That the judge would,
without any hesitation, have set Him at libertyl# had offered a defence, is clear from what steel

of him when he said, "Which of the two do ye wikhttl should release unto you, Barabbas or Jesus,
who is called Christ?" and from what the Scriptadels, "For he knew that for envy they had delivered
Him." Jesus, however, is at all times assaileddtgefwitnesses, hand, while wickedness remairisein t
world, is ever exposed to accusation. And yet ex@m He continues silent before these things, and
makes no audible answer, but places His defenttesitives of His genuine disciples, which are a pre
eminent testimony, and one that rises superioll falae witness, and refutes and overthrows all
unfounded accusations and charges.

3. I venture, then, to say that this "apology" wiyou require me to compose will somewhat weaken
that defence (of Christianity) which rests on faatsd that power of Jesus which is manifest toghos
who are not altogether devoid of perception. Ndtstinding, that we may not have the appearance of
being reluctant to undertake the task which yowelenjoined, we have endeavoured, to the best of our
ability, to suggest, by way of answer to each efgtatements advanced by Celsus, what seemed to us
adapted to refute them, although his arguments hay®wer to shake the faith of any (true) believer
And forbid, indeed, that any one should be founa vditer having been a partaker in such a love of



God as was (displayed) in Christ Jesus, could bBkeshin his purpose by the arguments of Celsusi or
any such as he. For Paul, when enumerating thenarable causes which generally separate men from
the love of Christ and from the love of God in Ghdesus (to all of which, the love that was indeth
rose superior), did not set down argument amongtbends of separation. For observe that he says,
firstly: "Who shall separate us from the love ofriSt¥ Shall tribulation, or distress, or perseautior
famine, or nakedness, or peril, or sword? (aswtrigen, For Thy sake we are killed all the dagdowe
are accounted as sheep for the slaughter.) Nayi, these things we are more than conquerors tlroug
Him that loved us."” And secondly, when laying doaviother series of causes which naturally tend to
separate those who are not firmly grounded in ttedigion, he says: "For | am persuaded that neithe
death, nor life, nor angels, nor principalitiesy powers, nor things present, nor things to coroe, n
height, nor depth, nor any other creature, shadllide to separate us from the love of God, whigh is
Christ Jesus our Lord."

4. Now, truly, it is proper that we should feeltethbecause afflictions, or those other causes
enumerated by Paul, do not separate us (from Ghoigt not that Paul and the other apostles, agd an
other resembling them, (should entertain that fegglibecause they were far exalted above suchghing
when they said, "In all these things we are moaa ttonquerors through Him that loved us," which is
stronger statement than that they are simply "cerays."” But if it be proper for apostles to entierta
feeling of elation in not being separated fromlthe of God that is in Christ Jesus our Lord, that
feeling will be entertained by them, because neideath, nor life, nor angels, nor principalitiney any
of the things that follow, can separate them fromlbve of God which is in Christ Jesus our LorddA
therefore | do not congratulate that believer imig€twhose faith can be shaken by Celsus--who no
longer shares the common life of men, but has &inge departed--or by any apparent plausibility of
argument. For | do not know in what rank to place tvho has need of arguments written in books in
answer to the charges of Celsus against the Glmsstin order to prevent him from being shakenisn h
faith, and confirm him in it. But nevertheless,cgnn the multitude of those who are considered
believers some such persons might be found as wawd their faith shaken and overthrown by the
writings of Celsus, but who might be preserved bg@y to them of such a nature as to refute his
statements and to exhibit the truth, we have deetmwaght to yield to your injunction, and to fusti an
answer to the treatise which you sent us, but whathnot think that any one, although only a short
way advanced in philosophy, will allow to be a "&miscourse," as Celsus has entitled it.

5. Paul, indeed, observing that there are in Gpégksophy certain things not to be lightly estedme
which are plausible in the eyes of the many, butwhepresent falsehood as truth, says with retgard
such: "Beware lest any man spoil you through pbidbyy and vain deceit, after the tradition of men,
after the rudiments of the world, and not afteri§€irAnd seeing that there was a kind of greatness
manifest in the words of the world's wisdom, hel$hat the words of the philosophers were "accardin
to the rudiments of the world.”" No man of sensayéwer, would say that those of Celsus were
"according to the rudiments of the world." Now tbagords, which contained some element of
deceitfulness, the apostle named "vain deceitBadoty by way of distinction from a deceit that wax
"vain;" and the prophet Jeremiah observing thisfwed to say to God," O LORD, Thou hast deceived
me, and | was deceived; Thou art stronger thand feast prevailed." But in the language of Celsus
there seems to me to be no deceitfulness at alevem that which is "vain;" such deceitfulnesg, vas

is found in the language of those who have fourgteldsophical sects, and who have been endowed
with no ordinary talent for such pursuits. And asome would say that any ordinary error in georoatri
demonstrations was intended to deceive, or wousdrdee it for the sake of exercise in such mattsos;
those opinions which are to be styled "vain detaitd the "tradition of men," and "according to the
rudiments of the world," must have some resemblémtiee views of those who have been the founders
of philosophical sects, (if such titles are to pprapriately applied to them).



6. After proceeding with this work as far as thagal where Celsus introduces the Jew disputing with
Jesus, | resolved to prefix this preface to tharbeng (of the treatise), in order that the reaafevur

reply to Celsus might fall in with it first, andeséhat this book has been composed not for thogeand
thorough believers, but for such as are either lyholacquainted with the Christian faith, or footle
who, as the apostle terms them, are "weak in ftie faegarding whom he says, "Him that is weak in
the faith receive ye." And this preface must beapglogy for beginning my answer to Celsus on one
plan, and carrying it on on another. For my firdention was to indicate his principal objectioasd

then briefly the answers that were returned to theerd subsequently to make a systematic treatise of
the whole discourse. But afterwards, circumstatitesiselves suggested to me that | should be
economical of my time, and that, satisfied with whiaad already stated at the commencement, | dhoul
in the following part grapple closely, to the bektmy ability, with the charges of Celsus. | have
therefore to ask indulgence for those portions wifiatlow the preface towards the beginning of the
book. And if you are not impressed by the poweaiiguments which succeed, then, asking similar
indulgence also with respect to them, | refer ybuou still desire an argumentative solution of th
objections of Celsus, to those men who are wisar thyself, and who are able by words and treatises
to overthrow the charges which he brings againsBusbetter is the man who, although meeting with
the work of Celsus, needs no answer to it at alimho despises all its contents, since they are
contemned, and with good reason, by every believ€hrist, through the Spirit that is in him.

CHAP. I.

The first point which Celsus brings forward, in Hissire to throw discredit upon Christianity, stthe
Christians entered into secret associations with egher contrary to law, saying, that "of assocret
some are public, and that these are in accordaitbahe laws; others, again, secret, and maintaimed
violation of the laws." And his wish is to bringindisrepute what are termed the "love-feaststhef
Christians, as if they had their origin in the coomdanger, and were more binding than any oaths.
Since, then, he babbles about the public law, @mltethat the associations of the Christians are in
violation of it, we have to reply, that if a manneglaced among Scythians, whose laws were unholy,
and having no opportunity of escape, were compeétldivye among them, such an one would with good
reason, for the sake of the law of truth, which Sltgthians would regard as wickedness, enter into
associations contrary to their laws, with those-ikinded with himself; so, if truth is to decidegtlaws
of the heathens which relate to images, and ansétta polytheism, are "Scythian" laws, or more
impious even than these, if there be any such.rbt irrational, then, to form associations in @gpon

to existing laws, if done for the sake of the trikbr as those persons would do well who shouldrent
into a secret association in order to put to dadgvant who had seized upon the liberties of & st
Christians also, when tyrannized over by him wheailted the devil, and by falsehood, form leagues
contrary to the laws of the devil, against his powead for the safety of those others whom they may
succeed in persuading to revolt from a governmdmnthvis, as it were, "Scythian," and despotic.

CHAP. II.

Celsus next proceeds to say, that the system adfiecviz., Judaism, upon which Christianity deggn
was barbarous in its origin. And with an appearasfdairness, he does not reproach Christianity
because of its origin among barbarians, but gikedatter credit for their ability in discoveringuch)
doctrines. To this, however, he adds the statertigaitthe Greeks are more skilful than any others i
judging, establishing, and reducing to practicediseoveries of barbarous nations. Now this is our
answer to his allegations, and our defence ofrtiteg contained in Christianity, that if any onerevéo
come from the study of Grecian opinions and usémése Gospel, he would not only decide that its
doctrines were true, but would by practice estabieir truth, and supply whatever seemed wanting,



from a Grecian point of view, to their demonstratiand thus confirm the truth of Christianity. \evk
to say, moreover, that the Gospel has a demomstratiits own, more divine than any established by
Grecian dialectics. And this diviner method is edlby the apostle the "manifestation of the Spinid

of power:" of "the Spirit," on account of the preaies, which are sufficient to produce faith in amg
who reads them, especially in those things whitdtedgo Christ; and of "power,"” because of the sign
and wonders which we must believe to have beempeed, both on many other grounds, and on this,
that traces of them are still preserved among tidseregulate their lives by the precepts of the b,

CHAP. III.

After this, Celsus proceeding to speak of the @lans teaching and practising their favourite does

in secret, and saying that they do this to,sompgs#, seeing they escape the penalty of death which
imminent, he compares their dangers with those lmwvere encountered by such men as Socrates for
the sake of philosophy; and here he might have ioreed Pythagoras as well, and other philosophers.
But our answer to this is, that in the case of &mwthe Athenians immediately afterwards repented;
and no feeling of bitterness remained in their mirebarding him, as also happened in the histdry, o
Pythagoras. The followers of the latter, indeed afgonsiderable time established their schoolkah
part of Italy called Magna Graecia; but in the cathe Christians, the Roman Senate, and thegsinc
of the time, and the soldiery, and the people,thedelatives of those who had become convertseo t
faith, made war upon their doctrine, and would hareented (its progress), overcoming it by a
confederacy of so powerful a nature, had it nottheyhelp of God, escaped the danger, and risereabo
it, so as (finally) to defeat the whole world is @onspiracy against it.

CHAP. IV.

Let us notice also how he thinks to cast discregiin our system of morals, alleging that it is only
common to us with other philosophers, and no vdnerar new branch of instruction. In reply to which
we have to say, that unless all men had natunalpressed upon their minds sound ideas of morality,
the doctrine of the punishment of sinners wouldehlaeen excluded by those who bring upon
themselves the righteous judgments of God. It telmerefore matter of surprise that the same God
should have sown in the hearts of all men thogbgrwhich He taught by the prophets and the Sayiour
in order that at the divine judgment every man toayvithout excuse, having the "requirements of the
law written upon his heart,"--a truth obscurelyd#d to by the Bible in what the Greeks regard as a
myth, where it represents God as having with Hia éiwger written down the commandments, and
given them to Moses, and which the wickednessefsbrshippers of the calf made him break in
pieces, as if the flood of wickedness, so to spkea#t,swept them away. But Moses having again hewn
tables of stone, i God wrote the commandments @nsetime, and gave them to him; the prophetic
word preparing the soul, as it were, after the fr@nsgression, for the writing of God a seconukti

CHAP. V.

Treating of the regulations respecting idolatryasg peculiar to Christianity, Celsus establisihes
correctness, saying that the Christians do notidenghose to be gods that are made with handsh©n
ground that it is not in conformity with right reas(to suppose) that images, fashioned by the most
worthless and depraved of workmen, and in manwantgs also provided by wicked men, can be
(regarded as) gods. In what follows, however, wigho show that this is a common opinion, and one
not first discovered by Christianity, he quoteswgilsg of Heraclitus to this effect: "That those wdraw
near to lifeless images, as if they were godsinaatsimilar manner to those who would enter into
conversation with houses." Respecting this, thenhawve to say, that ideas were implanted in thesin



of men like the principles of morality, from whidlot only Heraclitus, but any other Greek or baidmari
might by reflection have deduced the same conaly$ar he states that the Persians also were of the
same opinion, quoting Herodotus as his authoritg.algo can add to these Zeno of Citium, who in his
Polity, says: "And there will be no need to buidnples, for nothing ought to be regarded as saored,
of much value, or holy, which is the work of buitde&nd of mean men." It is evident, then, with ee$p
to this opinion (as well as others), that therelisen en-graven upon the hearts of men by therfmige
God a sense of the duty that is required.

CHAP. VL.

After this, through the influence of some motiveiethis unknown to me, Celsus asserts that it ithby
names of certain demons, and by the use of indgansathat the Christians appear to be possessed of
(miraculous) power; hinting, | suppose, at the picas of those who expel evil spirits by incantatio

And here he manifestly appears to malign the Gos$jaelit is not by incantations that Christiansmsee

to prevail (over evil spirits), but by the namelekus, accompanied by the announcement of the
narratives which relate to Him; for the repetitmithese has frequently been the means of driving
demons out of men, especially when those who redehem did so in a sound and genuinely believing
spirit. Such power, indeed, does the name of Jasssess over evil spirits, that there have been
instances where it was effectual, when it was puoned even by bad men, which Jesus Himself taught

(would be the case), when He said: "Many shalltedyle in that day, In Thy name we have cast out
devils, and done many wonderful works." WhethersGglomitted this from intentional malignity, or
from ignorance, | do not know. And he next proceedsring a charge against the Saviour Himself,
alleging that it was by means of sorcery that He alale to accomplish the wonders which He
performed; and that foreseeing that others wouldrathe same knowledge, and do the same things,
making a boast of doing them by help of the povi&ad, He excludes such from His kingdom. And
his accusation is, that if they are justly excludetile He Himself is guilty of the same practicklg is

a wicked man; but if He is not guilty of wickednésgloing such things, neither are they who do the
same as He. But even if it be impossible to showbgt power Jesus wrought these miracles, it &rcle
that Christians employ no spells or incantations,tbe simple, name of Jesus, and certain othetlsvor
in which they repose faith, according to the hatyi@ures.

CHAP. VILI.

Moreover, since he frequently calls the Christiantdne a secret system (of belief), we must canfut
him on this point also, since almost the entireld/c better acquainted with what Christians preach
than with the favourite opinions of philosophersr #who is ignorant of the statement that Jesus was
born of a virgin, and that He was crucified, anattHis resurrection is an article of faith amongwa
and that a general judgment is announced to canvehich the wicked are to be punished according to
their deserts, and the righteous to be duly revttdend yet the mystery of the resurrection, nohgei
understood, is made a subject of ridicule amonglieNers. In these circumstances, to speak of the
Christian doctrine as a secret system, is altogetbsurd. But that there should be certain dodrinet
made known to the multitude, which are (revealdidy ahe exoteric ones have been taught, is not a
peculiarity of Christianity alone, but also of giebphic systems, in which certain truths are exoterd
others esoteric. Some of the hearers of Pythagezes content with his ipse dixit; while others were
taught in secret those doctrines which were notnaekfit to be communicated to profane and
insufficiently prepared ears. Moreover, all the meyies that are celebrated everywhere throughout
Greece and barbarous countries, although helccretsdave no discredit thrown upon them, so thiat i



in vain that he endeavours to calumniate the seoetines of Christianity, seeing he does notexily
understand its nature.

CHAP. VIIL.

It is with a certain eloquence, indeed, that heesappto advocate the cause of those who bear witaes
the truth of Christianity by their death, in théldaving words: "And | do not maintain that if a man
who has adopted a system of good doctrine, iscaridanger from men on that account, he should
either apostatize, or feign apostasy, or openly des opinions.” And he condemns those who, while
holding the Christian views, either pretend thattdo not, or deny them, saying that "he who halds
certain opinion ought not to feign recantationpablicly disown it." And here Celsus must be cotett
of self-contradiction. For from other treatisesh it is ascertained that he was an Epicureanhérd,
because he thought that he could assail Chrisfianih better effect by not professing the opiniahs
Epicurus, he pretends that there is a somethirtgraatman than the earthly part of his nature clvhs
akin to God, and says that "they in whom this el@néz., the soul, is in a healthy condition, axer
seeking after their kindred nature, mean ing Gad,ae ever desiring to hear something about Him,
and to call it to remembrance.” Observe now thmaesity of his character! Having said a little bed,
that "the man who had embraced a system of goauiigeought not, even if exposed to danger on that
account from men, to disavow it, or pretend thabh&e done so, nor yet openly disown it," he now
involves himself in all manner of contradictionsrfe knew that if he acknowledged himself an
Epicurean, he would not obtain any credit when sicguthose who, in any degree, introduce the
doctrine of Providence, and who place a God ovemtbrld. And we have heard that there were two
individuals of the name of Celsus, both of whomenEpicureans; the earlier of the two having lived i
the time of Nero, but this one in that of Adrianddater.

CHAP. IX.

He next proceeds to recommend, that in adoptingiaps we should follow reason and a rational guide,
since he who assents to opinions without followtimg course is very liable to be deceived. And he
compares inconsiderate believers to Metragyrtag santhsayers, and Mithrae, and Sabbadians, and to
anything else that one may fall in with, and to ph@ntoms of Hecate, or any other demon or demons.
For as amongst such persons are frequently tourelfaicked men, who, taking advantage of the
ignorance of those who are easily deceived, leah titway whither they will, so also, he says, is the
case among Christians. And he asserts that cgrtasons who do not wish either to give or receive a
reason for their belief, keep repeating, "Do nareie, but believe!" and, "Your faith will save you

And he alleges that such also say, "The wisdonisflife is bad, but that foolishness is a gooddgHi

To which we have to answer, that if it were possior all to leave the business of life, and devote
themselves to philosophy, no other method ougbetadopted by any one, but this alone. For in the
Christian system also it will be found that theseriot to speak at all arrogantly, at least as nadich
investigation into articles of belief, and of exmpddion of dark sayings, occurring in the prophética
writings, and of the parables in the Gospels, d&wbontless other things, which either were nad-ate
enacted with a symbolical signification, (as is thse with other systems). But since the courseed

to is impossible, partly on account of the necessitf life, partly on account of the weakness ehimas
only a very few individuals devote themselves esitge¢o study, what better method could be devised
with a view of assisting the multitude, than thdiehh was delivered by Jesus to the heathen? Andlet
inquire, with respect to the great multitude ofietrs, who have washed away the mire of wickedness
in which they formerly wallowed, whether it werettee for them to believe without a reason, and to
have become reformed and improved in their hathitsugh the belief that men are chastised for sins,
and honoured for good works or not to have allothesnselves to be converted on the strength of mere



faith, but have waited) until they could give th&ies to a thorough examination of the (necessary)
reasons. For it is manifest that, (on such a pklhjnen, with very few exceptions, would not ohtthis
(amelioration of conduct) which they have obtaittedugh a simple faith, but would continue to
remain in the practice of a wicked life. Now, whadeother evidence can be furnished of the faet, ith
was not without divine intervention that the phtlaopic scheme of Christianity was introduced among
men, this also must be added. For a pious mamuilbelieve that even a physician of the body, who
restores the sick to better health, could takeisiaibode in any city or country without divine
permission, since no good happens to men with@uhétp of God. And if he who has cured the bodies
of many, or restored them to better health, do¢effiect his cures without the help of God, how muc
more He who has healed the souls of many, anduhasd them (to virtue), and improved their nature,
and attached them to God who is over all thingd,tanght them to refer every action to His good
pleasure, and to shun all that is displeasing to,Hiven to the least of their words or deeds, enef

the thoughts of their hearts?

CHAP. X.

In the next place, since our opponents keep repptiose statements about faith, we must say that,
considering it as a useful thing for the multitude, admit that we teach those men to believe withou
reasons, who are unable to abandon all other eim@logs, and give themselves to an examination of
arguments; and our opponents, although they daciaotowledge it, yet practically do the same. For
who is there that, on betaking himself to the stofighilosophy, and throwing himself into the rarmis
some sect, either by chance, or because he isd@@with a teacher of that school, adopts suchueseo
for any other reason, except that he believesdniscplar sect to be superior to any other? Farr, no
waiting to hear the arguments of all the othergguphers, and of all the different sects, and¢lasons
for condemning one system and for supporting ampkieein this way elects to become a Stoic, ergg, o
Platonist, or a Peripatetic, or an Epicurean, fallawer of some other school, and is thus borne,
although they will not admit it, by a kind of irrabhal impulse to the practice, say of Stoicismthie
disregard of the others; despising either Platonasbeing marked by greater humility than the rsthe
or Peripateticism, as more human, and as admittittgmore fairness than other systems the blessings
of human life. And some also, alarmed at first saghout the doctrine of providence, from seeingtwha
happens in the world to the vicious and to theuains, have rashly concluded that there is no divine
providence at all, and have adopted the views afuEps and Celsus.

CHAP. XI.

Since, then, as reason teaches, we must repasénfaibme one of those who have been the introducer
of sects among the Greeks or Barbarians, why sheeldot rather believe in God who is over all
things, and in Him who teaches that worship istu@od alone, and that other things are to be passe
by, either as non-existent, or as existing indeed, worthy of honour, but not of worship and
reverence? And respecting these things, he whomigtbelieves, but who contemplates things with the
eye of reason, will state the demonstrations thatiioto him, and which are the result of careful
investigation. And why should it not be more reasua, seeing all human things are dependent upon
faith, to believe God rather than them? For wheenbn a voyage, or contracts a marriage, or begcome
the father of children, or casts seed into the gdowithout believing that better things will resttbm

so doing, although the contrary might and sometidues happen? And yet the belief that better things
even agreeably to their wishes, will follow, makdlamen venture upon uncertain enterprises, which
may turn out differently from what they expect. Aihthe hope and belief of a better future be the
support of life in every uncertain enterprise, veimall not this faith rather be rationally accepbgchim
who believes on better grounds than he who sadlséa, or tills the ground, or marries a wife, or



engages in any other human pursuit, in the existeha God who was the Creator of all these things,
and in Him who with surpassing wisdom and divineagness of mind dared to make known this
doctrine to men in every part of the world, at tost of great danger, and of a death considered
infamous, which He underwent for the sake of thedw race; having also taught those who were
persuaded to embrace His doctrine at the firgtydoeed, under the peril of every danger, and ef ev
impending death, to all quarters of the world tewe the salvation of men?

CHAP. XIL.

In the next place, when Celsus says in expresssytifdhey would answer me, not as if | were agkin
for information, for | am acquainted with all thepinions, but because | take an equal interetstam

all, it would be well. And if they will not, but Wikeep reiterating, as they generally do, 'Do not
investigate,' etc., they must, he continues, ergtame at least of what nature these things avehath
they speak, and whence they are derived," etc. Matlv,regard to his statement that he "is acqudinte
with all our doctrines,” we have to say that tsisiboastful and daring assertion; for if he hadi the
prophets in particular, which are full of acknowged difficulties, and of declarations that are afosc

to the multitude, and if he had perused the pasatfi¢he Gospels, and the other writings of the daa

of the Jewish history, and the utterances of tlusidgs, and had read them candidly, with a desire t
enter into their meaning, he would not have exg@$smself with such boldness, nor said that hes"wa
acquainted with all their doctrines." Even we olusg, who have devoted much study to these writings
would not say that "we were acquainted with evenghi for we have a regard for truth. Not one of us
will assert, "I know all the doctrines of Epicurtsr will be confident that he knows all those ¢ét8,

in the knowledge of the fact that so many diffeenof opinion exist among the expositors of these
systems. For who is so daring as to say that hevkmdl the opinions of the Stoics or of the
Peripatetics? Unless, indeed, it should be the tteddne has heard this boast, "I know them aibnf
some ignorant and senseless individuals, who dperaeive their own ignorance, and should thus
imagine, from having had such persons as his tesctieat he was acquainted with them all. Such an
one appears to me to act very much as a persordwloulvho had visited Egypt (where the Egyptian
savans, learned in their country's literature gaeatly given to philosophizing about those thingmsch

are regarded among them as divine, but where tlgannhearing certain myths, the reasons of which
they do not understand, are greatly elated beaaiubeir fancied knowledge), and who should imagine
that he is acquainted with the whole circle of Bgypknowledge, after having been a disciple of the
ignorant alone, and without having associated it of the priests, or having learned the mystaries
the Egyptians from any other source. And what lehsaid regarding the learned and ignorant among the
Egyptians, | might have said also of the Persiansng whom there are mysteries, conducted on
rational principles by the learned among them,umaterstood in a symbolical sense by the more
superficial of the multitude. And the same remasgles to the Syrians, and Indians, and to alléhos
who have a literature and a mythology.

CHAP. XIIlI.

But since Celsus has declared it to be a sayimgaofy Christians, that "the wisdom of this life ibad
thing, but that foolishness is good,"” we have tevasr that he slanders the Gospel, not giving thelsvo
as they actually occur in the writings of Paul, venthey run as follow: "If any one among you sedmet
to be wise in this world, let him become a foogtthe may become wise. For the wisdom of this world
is foolishness with God." The apostle, therefomesinot say simply that "wisdom is fool ishneswit
God," but "the wisdom of this world." And again,tndf any one among you seemeth to be wise, let
him become a fool universally;" but, "let him bee@mfool in this world, that he may become wise."
We term, then, "the wisdom of this world," everiséasystem of philosophy, which, according to the



Scriptures, is brought to nought; and we call feloliess good, not without restriction, but when a ma
becomes foolish as to this world. As if we wersag that the Platonist, who believes in the imniibyta
of the soul, and in the doctrine of its metempsghpincurs the charge of folly with the Stoic$ow
discard this opinion; and with the Peripateticspwalabble about the subtleties of Plato; and wiéh th
Epicureans, who call it superstition to introdugerevidence, and to place a God over all things.

Moreover, that it is in agreement with the spifiGhristianity, of much more importance to give our
assent to doctrines upon grounds of reason andwisdan on that of faith merely, and that it wak/on
in certain circumstances that the latter coursedeaged by Christianity, in order not to leave men
altogether without help, is shown by that genuiiseigle of Jesus, Paul, when he says: "For aftsr th
in the wisdom of God, the world by wisdom knew Gatd, it pleased God by the foolishness of
preaching to save them that believe.” Now by tlvesls it is clearly shown that it is by the wisdom
God that God ought to be known. But as this regidlinot follow, it pleased God a second time toesav
them that believe, not by "folly" universally, by such foolishness as depended on preachinghEor t
preaching of Jesus Christ as crucified is the Téhwless" of preaching, as Paul also perceived, \Wken
said, "But we preach Christ crucified, to the Jemsgumbling-block, and to the Greeks foolishness; b
to them who are called, both Jews and Greeks, Ghagpower of God, and wisdom of God."

CHAP. XIV.

Celsus, being of opinion that there is to be foantbng many nations a general relationship of doetri
enumerates all the nations which gave rise to andhsuch opinions; but for some reason, unknown to
me, he casts a slight upon the Jews, not incluiiiegn amongst the others, as having either laboured
along with them, and arrived at the same concligsionas having entertained similar opinions onynan
subjects. It is proper, therefore, to ask him whygives credence to the histories of Barbarians and
Greeks respecting the antiquity of those nationstaim he speaks, but stamps the histories of this
nation alone as false. For if the respective wsitetated the events which are found in these wiorks
the spirit of truth, why should we distrust the pets of the Jews alone? And if Moses and the gtsph
have recorded many things in their history fromeaie to favour their own system, why should we not
say the same of the historians of other counti@s®When the Egyptians or their histories speakavi
the Jews, are they to be believed on that poirittHauJews, when saying the same things of the
Egyptians, and declaring that they had sufferedtgrgustice at their hands, and that on this actou
they had been punished by God, are to be chargedalsehood? And this applies not to the Egyptians
alone, but to others; for we shall find that thewes a connection between the Assyrians and the Jews
and that this is recorded in the ancient histarfafie Assyrians. And so also the Jewish histor{&ns
avoid using the word "prophets,"” that | may notegto prejudge the case) have related that the
Assyrians were enemies of the Jews. Observe at trerg the arbitrary procedure of this individual,
who believes the histories of these nations orgthand of their being learned, and condemns oti®rs
being wholly ignorant. For listen to the statemein€Celsus: "There is," he says, "an authoritative
account from the very beginning, respecting whiedre is a constant agreement among all the most
learned nations, and cities, and men." And yet iflenat call the Jews a learned nation in the savag

in which he does the Egyptians, and Assyrians,ladidns, and Persians, and Odrysians, and
Samothracians, and Eleusinians.

How much more impartial than Celsus is NumeniusRjighagorean, who has given many proofs of
being a very eloguent man, and who has carefudlgtemany opinions, and collected together from
many sources what had the appearance of truthinftne first hook of his treatise On the Good,
speaking of those nations who have adopted theaspihat God is incorporeal, he enumerates the Jews
also among those who hold this view; not showingratuctance to use even the language of their



prophets in his treatise, and to give it a metajghbsignification. It is said, moreover, that Heppus
has recorded in his first book, On Lawgivers, thatas from the Jewish people that Pythagoras ddriv
the philosophy which he introduced among the Gregkd there is extant a work by the historian
Hecataeus, treat ing of the Jews, in which so higharacter is bestowed upon that nation for its
learning, that Herennius Philo, in his treatisdlm Jews, has doubts in the first place, whethsr it
really the composition of the historian; and sayshe second place, that if really his, it is pble that
he was carried away by the plausible nature of#wvash history, and so yielded his assent to their
system.

CHAP. XVI.

I must express my surprise that Celsus should tes®©drysians, and Samothracians, and Eleusinians,
and Hyperboreans among the most ancient and leaatguhs, and should not deem the Jews worthy of
a place among such, either for their learning eirtantiquity, although there are many treatises in
circulation among the Egyptians, and Phoeniciand,Greeks, which testify to their existence as an
ancient people, but which | have considered it seasary to quote. For any one who chooses may read
what Florins Josephus has recorded in his two hddkghe Antiquity, of the Jews, where he brings
together a great collection of writers, who beaness to the antiquity of the Jewish people; ardeth
exists the Discourse to the Greeks of Tatian thenger, in which with very great learning he
enumerates those historians who have treated afrttguity of the Jewish nation and of Moses. It
seems, then, to be not from a love of truth, batnfa spirit of hatred, that Celsus makes these
statements, his object being to asperse the asfg@hristianity, which is connected with JudaisnayiN

he styles the Galactophagi of Homer, and the Droidee Gauls, and the Getae, most learned and
ancient tribes, on account of the resemblance laeteeir traditions and those of the Jews, althdugh
know not whether any of their histories survivet the Hebrews alone, as far as in him lies, heidepr

of the honour both of antiquity and learning. Argha, when making a list of ancient and learned men
who have conferred benefits upon their contempesdty their deeds), and upon posterity by their
writings, he excluded Moses from the number; whfleinus, to whom Celsus assigns a foremost place
in his list, there exists neither laws nor discesra/hich produced a change for the better among any
tribes; whereas a whole nation, dispersed througiheuentire world, obey the laws of Moses. Conside
then, whether it is not from open malevolence tigahas expelled Moses from his catalogue of learned
men, while asserting that Linus, and Musaeus, apth€ds, and Pherecydes, and the Persian Zoroaster,
and Pythagoras, discussed these topics, and thabhinions were deposited in books, and have thus
been preserved down to the present time. Andinténtionally also that he has omitted to takecebf

the myth, embellished chiefly by Orpheus, in whilesd gods are described as affected by human
weaknesses and passions.

CHAP. XVII.

In what follows, Celsus, assailing the Mosaic higtdinds fault with those who give it a tropicaid
allegorical signification. And here one might saythis great man, who inscribed upon his own work
the title of a True Discourse, "Why, good sir, dmynake it a boast to have it recorded that the god
should engage in such adventures as are desciybguliblearned poets and philosophers, and beyguilt
of abominable intrigues, and of engaging in wamrsg) their own fathers, and of cutting off thesceet
parts, and should dare to commit and to suffer sincuimities; while Moses, who gives no such
accounts respecting God, nor even regarding thedmgels, and who relates deeds of far less agrocit
regarding men (for in his writings no one ever veatl to commit such crimes as Kronos did against
Uranus, or Zeus against his father, or that ofali@er of men and gods, who had intercourse wih hi
own daughter), should be considered as having dat¢hose who were placed under his laws, and to



have led them into error?" And here Celsus seemsetto act somewhat as Thrasymachns the Platonic
philosopher did, when he would not allow Socrateartswer regarding justice, as he wished, but said,
"Take care not to say that utility is justice, oity] or anything of that kind." For in like manr@elsus

as sails (as he thinks) the Mosaic histories, amasffault with those who understand them allegolyc

at the same time bestowing also some praise upse tivho do so, to the effect that they are more
impartial (than those who do not); and thus, ageite, he prevents by his cavils those who aretable
show the true state of the case from offering sudkfence as they would wish to offer.

CHAP. XVIIL.

And challenging a comparison of book with book,dul say, "Come now, good sir, take down the
poems of Linus, and of Musaeus, and of Orpheusttadritings of Pherecydes, and carefully compare
these with the laws of Moses--histories with higt®rand ethical discourses with laws and
commandments--and see which of the two are therdféted to change the character of the hearer on
the very spot, and which to harden him in his wilrkess; and observe that your series of writerdadisp
little concern for those readers who are to petiism at once unaided, but have composed their
philosophy (as you term it) for those who are ableomprehend its metaphorical and allegorical
signification; whereas Moses, like a distinguisbeator who meditates some figure of Rhetoric, and
who carefully introduces in every part languagénadfold meaning, has done this in his five books:
neither affording, in the portion which relatestiorals, any handle to his Jewish subjects for
committing evil; nor yet giving to the few individis who were endowed with greater wisdom, and who
were capable of investigating his meaning, a tsealevoid of material for speculation. But of your
learned poets the very writings would seem no lotgée preserved, although they would have been
carefully treasured up if the readers had perceiwsdbenefit (likely to be derived from them); wbas

the works of Moses have stirred up many, who ween @liens to the manners of the Jews, to thefbelie
that, as these writings testify, the first who @¢addhese laws and delivered them to Moses, wa&tie
who was the Creator of the world. For it becameQheator of the universe, after laying down laws fo
its government, to confer upon His words a poweictvimight subdue all men in every part of the
earth. And this | maintain, having as yet entergd no investigation regarding Jesus, but still
demonstrating that Moses, who is far inferior te thord, is, as the Discourse will show, greatlyesigy

to your wise poets and philosophers."

CHAP. XIX.

After these statements, Celsus, from a secreted@sast discredit upon the Mosaic account of the
creation, which teaches that the world is not gatthousand years old, but very much under thatewh
concealing his wish, intimates his agreement witlsé who hold that the world is uncreated. For,
maintaining that there have been, from all etermitginy conflagrations and many deluges, and tleat th
flood which lately took place in the time of Deuoalis comparatively modern, he clearly demonssrate
to those who are able to understand him, thatisiopinion, the world was uncreated. But let this
assailant of the Christian faith tell us by whajanents he was compelled to accept the statemant th
there have been many conflagrations and many gatas| and that the flood which occurred in the
time of Deucalion, and the conflagration in thaPbtiaethon, were more recent than any others. And if
he should put forward the dialogues of Plato (adesce) on these subjects, we shall say to himitthat
is allowable for us also to believe that theredediin the pure and pious soul of Moses, who aszend
above all created things, and united himself toGheator of the universe, and who made known divine
things with far greater clearness than Plato, ose¢lother wise men (who lived) among the Greeks and
Romans, a spirit which was divine. And if he densatlus our reasons for such a belief, let hint firs



give grounds for his own unsupported assertions tlaen we shall show that this view of ours is the
correct one.

CHAP. XX.

And yet, against his will, Celsus is entangled it@stifying that the world is comparatively modeand
not yet ten thousand years old, when he sayshbdabteeks consider those things as ancient, because
owing to the deluges and conflagrations, they mtébeheld or received any memorials of older
events. But let Celsus have, as his authoritieg®myth regarding the conflagrations and inu raohest;
those persons who, in his opinion, are the moshéshof the Egyptians, traces of whose wisdomare t
be found in the worship of irrational animals, améirguments which prove that such a worship of God
is in conformity with reason, and of a secret andterious character. The Egyptians, then, when they
boastfully give their own account of the divinitiyanimals, are to be considered wise; but if arvwy,Je
who has signified his adherence to the law andithgiver, refer everything to the Creator of the
universe, and the only God, he is, in the opinib&@&lsus and those like him, deemed inferior to him
who degrades the Divinity not only to the levelational and mortal animals, but even to that of
irrational also!--a view which goes far beyond thgthical doctrine of transmigration, according to
which the soul falls down from the summit of hegvamd enters into the body of brute beasts, both
tame and savage! And if the Egyptians related fabiehis kind, they are believed to convey a
philosophical meaning by their enigmas and mysiebet if Moses compose and leave behind him
histories and laws for an entire nation, they arbd considered as empty fables, the language ichwh
admits of no allegorical meaning!

CHAP. XXI.

The following is the view of Celsus and the Epiams "Moses having," he says, "learned the doctrine
which is to be found existing among wise nationd @loquent men, obtained the reputation of divihity
Now, in answer to this we have to say, that it rnayllowed him that. Moses did indeed hear a
somewhat ancient doctrine, and transmitted the sartiee Hebrews; that if the doctrine which he Hear
was false, and neither pious nor venerable, andtiwithstanding, he received it and handed it dtavn
those under his authority, he is liable to censbugjf, as you assert, he gave his adherenceitoons
that were wise and true, and educated his peoptedans of them, what, pray, has he done deser¥ing o
condemnation? Would, indeed, that not only Epicubus Aristotle, whose sentiments regarding
providence are not so impious (as those of thedoynand the Stoics, who assert that God is a body,
had heard such a doctrine! Then the world wouldhaet been filled with opinions which either
disallow or enfeeble the action of providence,ntraduce a corrupt corporeal principle, accordmg t
which the god of the Stoics is a body, with respeathom they are not afraid to say that he is bkgpa

of change, and may be altered and transformed msgparts, and, generally, that he is capable of
corruption, if there be any one to corrupt him, thatt he has the good fortune to escape corruption,
because there is none to corrupt. Whereas theigeaf the Jews and Christians, which preserves the
immutability and unalterableness of the divine matis stigmatized as impious, because it does not
partake of the profanity of those whose notion&otl are marked by impiety, but because it saysean t
supplication addressed to the Divinity, "Thou &g same," it being, moreover, an article of faitt t

God has said, "I change not."

CHAP. XXII.

After this, Celsus, without condemning circumcisaspractised by the Jews, asserts that this weage
derived from the Egyptians; thus believing the Bgyys rather than Moses, who says that Abraham was



the first among men who practised the rite. And rtot Moses alone who mentions the name of
Abraham, assigning to him great intimacy with Glodt many also of those who give themselves to the
practice of the conjuration of evil spirits, emplioytheir spells the expression "God of Abraham,”
pointing out by the very name the friendship (#mested) between that just man and God. And yet,
while making use of the phrase "God of Abrahang¥yttlo not know who Abraham is! And the same
remark applies to Isaac, and Jacob, and Israethwimmes, although confessedly Hebrew, are
frequently introduced by those Egyptians who pretesproduce some wonderful result by means of
their knowledge. The rite of circumcision, howewghich began with Abraham, and was discontinued
by Jesus, who desired that His disciples shoulgraattise it, is not before us for explanation; tfoe
present occasion does not lead us to speak oftsungds, but to make an effort to refute the charges
brought against the doctrine of the Jews by Celsbs, thinks that he will be able the more easily to
establish the falsity of Christianity, if, by adsaj its origin in Judaism, he can show that thtelaalso

iS untrue.

CHAP. XXIIL.

After this, Celsus next asserts that "Those herdsane shepherds who followed Moses as their leader,
had their minds deluded by vulgar deceits, anduppased that there was one God." Let him show,
then, how, after this irrational departure, asdgards it, of the herdsmen and shepherds from the
worship of many gods, he himself is able to esshbiihe multiplicity of deities that are found amsihg
the Greeks, or among those other nations thatadledBarbarian. Let him establish, therefore, the
existence of Mnemosyne, the mother of the Musegdug; or of Themis, the parent of the Hours; or let
him prove that the ever naked Graces can havd,sudstantial existence. But he will not be able t
show, from any actions of theirs, that these fautis representations of the Greeks, which have the
appearance of being invested with bodies, arelyjegdds. And why should the fables of the Greeks
regarding the gods be true, any more than thoieedEgyptians for example, who in their language
know nothing of a Mnemosyne, mother of the nine dsor of a Themis, parent of the Hours; nor of a
Euphrosyne, one of the Graces; nor of any othérexfe names? How much more manifest (and how
much better than all these inventions!) is it tlkafjvinced by what we see, in the admirable ordiéne
world, we should worship the Maker of it as the &ughor of one effect, and which, as being whofly i
harmony with itself, cannot on that account havenbiae work of many makers; and that we should
believe that the whole heaven is not held togdtlgeghe movements of many souls, for one is enough,
which bears the whole of the non-wandering spheam fast to west, and embraces within it all things
which the world requires, and which are not seis&xg! For all are parts of the world, while G&lnio
part of the whole. But God cannot be imperfect @art is imperfect. And perhaps profounder
consideration will show, that as God is not a paotneither is He properly the whole, since the leviw
composed of parts; and reason will not allow ulsditeve that the God who is over all is composed of
parts, each one of which cannot do what all thergpiarts, can.

CHAP. XXIV.

After this he continues: "These herdsmen and shidplt®ncluded that there was but one God, named
either the Highest, or Adonai, or the HeavenlySabaoth, or called by some other of those names
which they delight to give this world; and they lineothing beyond that.” And in a subsequent part of
his work he says, that "It makes no difference Weethe God who is over all things be called by the
name of Zeus, which is current among the Greekisy dhat, e.g., which is in use among the Indians o
Egyptians,” Now, in answer to this, we have to rdnthat this involves a deep and mysterious subject
that, viz., respecting the nature of names: it paimmuestion whether, as Aristotle thinks, namegwe
bestowed by arrangement, or, as the Stoics holdahyre; the first words being imitations of things



agreeably to which the names were formed, andnfocmity with which they introduce certain
principles of etymology; or whether, as Epicurusctees (differing in this from the Stoics), nameseave
given by nature,--the first men having utteredaiartvords varying with the circumstances in which
they found themselves. If, then, we shall be ablestablish, in reference to the preceding statgrtien
nature of powerful names, some of which are usetthéyearned amongst the Egyptians, or by the Magi
among the Persians, and by the Indian philosoptadiesd Brahmans, or by the Samanaeans, and others
in different countries; and shall be able to malketbat the so-called magic is not, as the foll®sacr
Epicurus and Aristotle suppose, an altogether saicething, but is, as those skilled in it prove, a
consistent system, having words which are knowexteeedingly few; then we say that the name
Sabaoth, and Adonai, and the other names treatedsaimuch reverence among the Hebrews, are not
applicable to any ordinary created things, but bglw a secret theology which refers to the Framher

all things. These names, accordingly, when pronedndgth that attendant train of circumstances which
is appropriate to their nature, are possessedeat gower; and other names, again, current in the
Egyptian tongue, are efficacious against certamates who can only do certain things; and other same
in the Persian language have corresponding powesrailier spirits; and so on in every individual
nation, for different purposes. And thus it will feeind that, of the various demons upon the esoth,
whom different localities have been assigned, emehbears a name appropriate to the several dialect
of place and country. He, therefore, who has aaratlea, however small, of these matters, will be
careful not to apply differing names to differenitgs; lest he should resemble those who mistakenly
apply the name of God to lifeless matter, or whagdtown the title of "the Good" from the First Caus
or from virtue and excellence, and apply it to 8lflutus, and to a healthy and well-proportioned
mixture of flesh and blood and bones, or to whabissidered to be noble birth.

CHAP. XXV.

And perhaps there is a danger as great as thahwlegrades the name of "God," or of "the Good," to
improper objects, in changing the name of God atingrto a secret system, and applying those which
belong to inferior beings to greater, and vice aefnd | do not dwell on this, that when the narhe o
Zeus is uttered, there is heard at the same tiateoftthe son of Kronos and Rhea, and the husband o
Hera, and brother of Poseidon, and father of Athand Artemis, who was guilty of incest with hisrow
daughter Persephone; or that Apollo immediatelyests the son of Leto and Zeus, and the brother of
Artemis, and half-brother of Hermes; and so witttta other names invented by these wise men of
Celsus, who are the parents of these opinionstrendncient theologians of the Greeks. For what are
the grounds for deciding that he should on thel@rel be properly called Zeus, and yet on the other
should not have Kronos for his father and Rhed&if®mother? And the same argument applies to all th
others that are called gods. But this charge doeatrall apply to those who, for some mysterious
reason, refer the word Sabaoth, or Adonai, or drtlgeoother names to the (true) God. And when ene i
able to philosophize about the mystery of namesyilidind much to say respecting the titles of the
angels of God, of whom one is called Michael, anotlaer Gabriel, and another Raphael, appropriately
to the duties which they discharge in the worldcading to the will of the God of all things. And a
similar philosophy of names applies also to ouudewhose name has already been seen, in an
unmistakeable manner, to have expelled myriadsib§pirits from the souls and bodies (of men), so
great was the power which it exerted upon thosa fndiom the spirits were driven out. And while still
upon the subject of names, we have to mentionttiose who are skilled in the use of incantations,
relate that the utterance of the same incantatiats proper language can accomplish what the spell
professes to do; but when translated into any dtregue, it is observed to become inefficacious and
feeble. And thus it is not the things signifiedt the qualities and peculiarities of words, whidsgess

a certain power for this or that purpose. And sewch grounds as these we defend the conduct of the
Christians, when they struggle even to death todawalling God by the name of Zeus, or to give Him



name from any other language. For they eitherhisedmmon name--God--indefinitely, or with some
such addition as that of the "Maker of all thind$tie Creator of heaven and earth"--He who sentrdow
to the human race those good men, to whose namaesftGod being added, certain mighty works are
wrought among men. And much more besides mighaltean the subject of names, against those who
think that we ought to be indifferent as to our athem. And if the remark of Plato in the Philsbu
should surprise us, when he says, "My fear, O Bavtss, about the names of the gods is no small one,
seeing Philebus in his discussion with Socrateschddd pleasure a "god,” how shall we not rather
approve the piety of the Christians, who apply nofihe names used in the mythologies to the Creato
of the world? And now enough on this subject fa pinesent.

CHAP. XXVI.

But let us see the manner in which this Celsus, prbfesses to know everything, brings a false
accusation against the Jews, when he allegesttieggt Worship angels, and are addicted to sorcery, i
which Moses was their instructor.” Now, in whattgafrthe writings of Moses he found the lawgiver
laying down the worship of angels, let him tell,aybrofesses to know all about Christianity and
Judaism; and let him show also how sorcery cart ar®ng those who have accepted the Mosaic law,
and read the injunction, "Neither seek after wigatd be defiled by them." Moreover, he promises to
show afterwards "how it was through ignorance thatJews were deceived and led into error.” Now, if
he had discovered that the ignorance of the Jegesdag Christ was the effect of their not having
heard the prophecies about Him, he would show tritth how the Jews fell into error. But without any
wish whatever that this should appear, he viewdeassh errors what are no errors at all. And Celsus
having promised to make us acquainted, in a sulesggpart of his work, with the doctrines of Judaism
proceeds in the first place to speak of our Savésunaving been the leader of our generation, farso
as we are Christians, and says that "a few yearbadpegan to teach this doctrine, being regargted b
Christians as the Son of God." Now, with respechi® point--His prior existence a few years ag@-w
have to remark as follows. Could it have come ®spaithout divine assistance, that Jesus, desiring
during these years to spread abroad His wordseawthing, should have been so successful, that
everywhere throughout the world, not a few pers@uegks as well as Barbarians, learned as well as
ignorant, adopted His doctrine, so that they stiedygeven to death in its defence, rather than deny
which no one is ever related to have done for dhgrasystem? | indeed, from no wish to flatter
Christianity, but from a desire thoroughly to examthe facts, would say that even those who are
engaged in the healing of numbers of sick perstmsiot attain their object--the cure of the body--
without divine help; and if one were to succeedetivering souls from a flood of wickedness, and
excesses, and acts of injustice, and from a coritehtpod, and were to show, as evidence of such a
result, one hundred persons improved in their eat(let us suppose the number to be so large)h@o o
would reasonably say that it was without divinesiasce that he had implanted in those hundred
individuals a doctrine capable of removing so mawys. And if any one, on a candid consideration of
these things, shall admit that no improvement &dezs place among men without divine help, how
much more confidently shall he make the same assedgarding Jesus, when he compares the former
lives of many converts to His doctrine with theftea conduct, and reflects in what acts of licensiness
and injustice and covetousness they formerly inetlilgintil, as Celsus, and they who think with him,
allege, "they were deceived," and accepted a decwhich, as these individuals assert, is destreicif
the life of men; but who, from the time that thelppted it, have become in some way meeker, and
more religious, and more consistent, so that aegaiong them, from a desire of exceeding chastity,
and a wish to worship God with greater purity, alvseven from the permitted indulgences of (lawful)
love.

CHAP. XXVII.



Any one who examines the subject will see thatsastiempted and successfully accomplished works
beyond the reach of human power. For although, ttervery beginning, all things opposed the spread
of His doctrine in the world,

--both the princes of the times, and their chigftams and generals, and all, to speak generalig, w
were possessed of the smallest influence, andditiawl to these, the rulers of the different citiard

the soldiers, and the people,--yet it proved viotgs, as being the Word of God, the nature of wigch
such that it cannot be hindered; and becoming moweerful than all such adversaries, it made itself
master of the whole of Greece, and a considerabteop of Barbarian lands, and convened countless
numbers of souls to His religion. And although, agnthe multitude of converts to Christianity, the
simple and ignorant necessarily outnumbered the imbelligent, as the former class always does the
latter, yet Celsus, unwilling to take note of thienks that this philanthropic doctrine, which ¢kas to
every soul under the sun, is vulgar, and on accolit$ vulgarity and its want of reasoning power,
obtained a hold only over the ignorant. And yehhaself admits that it was not the simple alone who
were led by the doctrine of Jesus to adopt Higiti; for he acknowledges that there were amongst
them some persons of moderate intelligence, antlegaisposition, and possessed of understandirty, an
capable of comprehending allegories.

CHAP. XXVIILI.

And since, in imitation of a rhetorician trainingapil, he introduces a Jew, who enters into aquetis
discussion with Jesus, and speaks in a very childasnner, altogether unworthy of the grey haira of
philosopher, let me endeavour, to the best of nilityglio examine his statements, and show that he
does not maintain, throughout the discussion, timsistency due to the character of a Jew. For he
represents him disputing with Jesus, and confutimg, as he thinks, on many points; and in the first
place, he accuses Him of having "invented his Bam a virgin,” and upbraids Him with being "born

in a certain Jewish village, of a poor woman of¢bantry, who gained her subsistence by spinnind, a
who was turned out of doors by her husband, a oéepby trade, because she was convicted of
adultery; that after being driven away by her hashand wandering about for a time, she disgralyeful
gave birth to Jesus, an illegitimate child, whoihgwired himself out as a servant in Egypt on aoto

of his poverty, and having there acquired someculoas powers, on which the Egyptians greatly pride
themselves, returned to his own country, highlyeelaon account of them, and by means of these
proclaimed himself a God." Now, as | cannot allawthing said by unbelievers to remain unexamined,
but must investigate everything from the beginningjye it as my opinion that all these things vt
harmonize with the predictions that Jesus is the@dod.

CHAP. XXIX.

For birth is an aid towards an individual's becagrfiamous, and distinguished, and talked about; viz.
when a man's parents happen to be in a positiceng&fand influence, and are possessed of wealth, an
are able to spend it upon the education of their and when the country of one's birth is great and
illustrious; but when a man having all these thiagainst him is able, notwithstanding these hinciean
to make himself known, and to produce an impressiothose who hear of him, and to become
distinguished and visible to the whole world, whegeaks of him as it did not do before, how can we
help admiring such a nature as being both nobiséff, and devoting itself to great deeds, and
possessing a courage which is not by any means te$pised? And if one were to examine more fully
the history of such an individual, why should he s®ek to know in what manner, after being reaped u
in frugality and poverty, and without receiving atgmplete education, and without having studied
systems and opinions by means of which he mighe laaquired confidence to associate with



multitudes, and play the demagogue, and attrduintself many hearers, he nevertheless devoted
himself to the teaching of new opinions, introdgcamong men a doctrine which not only subverted the
customs of the Jews, while preserving due respecthéir prophets, but which especially overturttesl
established observances of the Greeks regardingitimty? And how could such a person--one who
had been so brought up, and who, as his calumsiatbmit, had learned nothing great from men--have
been able to teach, in a manner not at all to bpided, such doctrines as he did regarding thedlivi
judgment, and the punishments that are to ovesatleedness, and the rewards that are to be codferre
upon virtue; so that not only rustic and ignoranatividuals were won by his words, but also notva ¢
those who were distinguished by their wisdom, ahd were able to discern the hidden meaning in
those more common doctrines, as they were consigdetdach were in circulation, and which secret
meaning enwrapped, so to speak, some more recosiditdication still? The Seriphian, in Plato, who
reproaches Themistocles after he had become ctdifma his military skill, saying that his reputat

was due not to his own merits, but to his goodufeetin having been born in the most illustrious
country in Greece, received from the good-naturdeeAian, who saw that his native country did
contribute to his renown, the following reply: "Neer would I, had | been a Seriphian, have been so
distinguished as | am, nor would you have beeneni$tocles, even if you had had the good fortune to
be an Athenian!" And now, our Jesus, who is regredavith being born in a village, and that not a
Greek one, nor belonging to any nation widely ewesh and being despised as the son of a poor
labouring woman, and as having on account of ey left his native country and hired himself out
in Egypt, and being, to use the instance alreadyagl) not only a Seriphian, as it were, a nativa of
very small and undistinguished island, but evertpsgpeak, the meanest of the Seriphians, haseget b
able to shake the whole inhabited world not onlg tegree far above what Themistocles the Athenian
ever did, but beyond what even Pythagoras, or Patany other wise man in any part of the world
whatever, or any prince or general, ever succegddding?

CHAP. XXX.

Now, would not any one who investigated with ordyneare the nature of these facts, be struck with
amazement at this man's victory?--with his compdeiecess in surmounting by his reputation all cause
that tended to bring him into disrepute, and withduperiority over all other illustrious individsan

the world? And yet it is a rate thing for distingloéd men to succeed in acquiring a reputation for
several things at once. For one man is admirectooumt of his wisdom, another for his military kil
and some of the Barbarians for their marvellousgrswf incantation, and some for one quality, and
others for another; but not many have been adnaingldacquired a reputation for many things at the
same time; whereas this man, in addition to higrotherits, is an object of admiration both for his
wisdom, and for his miracles, and for his powerg@fernment. For he persuaded some to withdraw
themselves from their laws, and to secede to hohas a tyrant would do, nor as a robber, who dnisis
followers against men; nor as a rich man, who lvesteelp upon those who come to him; nor as one of
those who confessedly are deserving of censureadatteacher of the doctrine regarding the Gadl of
things, and of the worship which belongs to Hing afall moral precepts which are able to secuee th
favour of the Supreme God to him who orders hesihfconformity therewith. Now, to Themistocles, or
to any other man of distinction, nothing happergegrbve a hindrance to their reputation; whereas to
this man, besides what we have already enumeratedyhich are enough to cover with dishonour the
soul of a man even of the most noble nature, taethat apparently infamous death of crucifixion,
which was enough to efface his previously acqugledy, and to lead those who, as they who disavow
his doctrine assert, were formerly deluded by loraliandon their delusion, and to pass condemnation
upon their deceiver.

CHAP. XXXI.



And besides this, one may well wonder how it happehat the disciples--if, as the calumniators of
Jesus say, they did not see Him after His resuoreétom the dead, and were not persuaded of His
divinity--were not afraid to endure the same stufigs with their Master, and to expose themselves to
danger, and to leave their native country to teacbording to the desire of Jesus, the doctringeateld
to them by Him. For | think that no one who cangigkamines the facts would say that these men
devoted themselves to a life of danger for the sdikbe doctrine of Jesus, without profound belief
which He had wrought in their minds of its trutlot mnly teaching them to conform to His preceptsd, b
others also, and to conform, moreover, when manifestruction to life impended over him who
ventured to introduce these new opinions into lat@s and before all audiences, and who couldretai
as his friend no human being who adhered to thedoopinions and usages. For did not the discipies
Jesus see, when they ventured to prove not orthetdews from their prophetic Scriptures that ithis
He who was spoken of by the prophets, but alshdémther heathen nations, that He who was crucified
yesterday or the day before underwent this dedtmtarily on behalf of the human race,--that thesw
analogous to the case of those who have died éar ¢buntry in order to remove pestilence, or
barrenness, or tempests? For it is probable tkat ils in the nature of things, for certain mystasi tea-
sons which are difficult to be understood by thdtitude, such a virtue that one just man, dying a
voluntary death for the common good, might be tleams of removing wicked spirits, which are the
cause of plagues, or barrenness, or tempestsndaiscalamities. Let those, therefore, who would
disbelieve the statement that Jesus died on ttss o behalf of men, say whether they also refuse t
accept the many accounts current both among Gesek8arbarians, of persons who have laid down
their lives for the public advantage, in orderémove those evils which had fallen upon cities and
countries? Or will they say that such events abtulppened, but that no credit is to be attacbatlt
account which makes this so-called man to have tiethsure the destruction of a mighty evil spihg
ruler of evil spirits, who had held in subjectidretsouls of all men upon earth? And the disciptes o
Jesus, seeing this and much more (which, it isghvia) they learned from Jesus in private), anddbein
filled, moreover, with a divine power (since it was mere poetical virgin that endowed them with
strength and courage, but the true wisdom and stateting of God), exerted all their efforts "to
become distinguished among all men," not only antbegArgives, but among all the Greeks and
Barbarians alike, and "so bear away for themsedwglsrious renown."

CHAP. XXXIL.

But let us now return to where the Jew is introdiiepeaking of the mother of Jesus, and saying that
"when she was pregnant she was turned out of digottse carpenter to whom she had been betrothed,
as having been guilty of adultery, and that shelaochild to a certain soldier named Panthera;"@ind
us see whether those who have blindly concoctesktfables about the adultery of the Virgin with
Panthera, and her rejection by the carpenter, @idhwent these stories to overturn His miraculous
conception by the Holy Ghost: for they could haasified the history in a different manner, on aguo

of its extremely miraculous character, and not redmitted, as it were against their will, that Jesas
born of no ordinary human marriage. It was to bgeeked, indeed, that those who would not beliege th
miraculous birth of Jesus would invent some falseh@nd their not doing this in a credible manner,
but (their) preserving the fact that it was notdogeph that the Virgin conceived Jesus, rendeeed th
falsehood very palpable to those who can understaddletect such inventions. Is it at all agreetble
reason, that he who dared to do so much for theahuace, in order that, as far as in him lay,redl t
Greeks and Barbarians, who were looking for diiardemnation, might depart from evil, and regulate
their entire conduct in a manner pleasing to thea€r of the world, should not have had a miracailou
birth, but one the vilest and most disgracefulltsf And | will ask of them as Greeks, and particiyl®f
Celsus, who either holds or not the sentimentdatbPand at any rate quotes them, whether He who
sends souls down into the bodies of men, degrad®dathio was to dare such mighty acts, and to teach



so many men, and to reform so many from the massodedness in the world, to a birth more
disgraceful than any other, and did not rathepohiice Him into the world through a lawful marriage?
Or is it not more in conformity with reason, thaegey soul, for certain mysterious reasons (I speak
according to the opinion of Pythagoras, and Pkatd, Empedocles, whom Celsus frequently names), is
introduced into a body, and introduced accordingstdeserts and former actions? It is probable,
therefore, that this soul also, which conferred entmenefit by its residence in the flesh than ttahany
men (to avoid prejudice, | do not say "all"), standheed of a body not only superior to others, but
invested with all excellent qualities.

CHAP. XXXIILI.

Now if a particular soul, for certain mysteriougsens, is not deserving of being placed in the lwidy
wholly irrational being, nor yet in that of one ply rational, but is clothed with a monstrous basty,

that reason cannot discharge its functions in ofashioned, which has the head disproportiongldeo
other parts, and altogether too short; and anedesives such a body that the soul is a little more
rational than the other; and another still moretlse,nature of the body counteracting to a greatégss
degree the reception of the reasoning principle; glould there not be also some soul which receives
an altogether miraculous body, possessing soméigaalommon to those of other men, so that it may
be able to pass through life with them, but possgsalso some quality of superiority, so that thals
may be able to remain untainted by sin? And ifeéHse any truth in the doctrine of the physiognosnist
whether Zopyrus, or Loxus, or Polemon, or any othieo wrote on such a subject, and who profess to
know in some wonderful way that all bodies are &eldpo the habits of the souls, must there hava bee
for that soul which was to dwell with miraculousym among men, and work mighty deeds, a body
produced, as Celsus thinks, by an act of adultetyéden Panthera and the Virgin?! Why, from such
unhallowed intercourse there must rather have bemght forth some fool to do injury to mankind,--a
teacher of licentiousness and wickedness, and etlilsr and not of temperance, and righteousness, a
the other virtues!

CHAP. XXXIV.

But it was, as the prophets also predicted, fronmgin that there was to be born, according to the
promised sign, one who was to give His name tdabg showing that at His birth

God was to be with man. Now it seems to me appapto the character of a Jew to have quoted the
prophecy of Isaiah, which says that Immanuel wdsetborn of a virgin. This, however, Celsus, who
professes to know everything, has not done, eftber ignorance or from an unwillingness (if he had
read it and voluntarily passed it by in silencejuimish an argument which might defeat his purpose
And the prediction runs thus: "And the Lord spagaia unto Ahaz, saying, Ask thee a sign of the RD
thy God; ask it either in the depth or in the he@gbove But Ahaz said, | will not ask, neither will
tempt the LORD. And he said, Hear ye now, O hoddgawid; is it a small thing for you to weary men,
but will ye weary my God also? Therefore the Lotichself shall give you a sign. Behold, a virgin $hal
conceive, and bear a son, and shall call His nanmeainuel, which is, being interpreted, God with us."
And that it was from intentional malice that Celslig not quote this prophecy, is clear to me fraims,t
that although he makes numerous quotations fronGtigpel according to Matthew, as of the star that
appeared at the birth of Christ, and other miraesiloccurrences, he has made no mention at alisof th
Now, if a Jew should split words, and say thatwioeds are not, "Lo, a virgin," but, "Lo, a young
woman," we reply that the word "Olmah"--which thep8iagint have rendered by "a virgin," and others
by "a young woman"--occurs, as they say, in Deutenoy, as applied to a "virgin," in the following
connection: "If a damsel that is a virgin be béteat unto an husband, and a man find her in the ay



lie with her; then ye shall bring them both outautite gate of that city, and ye shall stone theth wi
stones that they die; the damsel, because shermtetleing in the city; and the man, because he
humbled his neighbour's wife." And again: "But ifn@an find a betrothed damsel in a field, and tha ma
force her, and lie with her: then the man only tagtwith her shall die: but unto the damsel yelsiha
nothing; there is in her no sin worthy of death.”

CHAP. XXXV.

But that we may not seem, because of a Hebrew woehdeavour to persuade those who are unable to
determine whether they ought to believe it or tiwdf the prophet spoke of this man being born of a
virgin, because at his birth these words, "God wgh' were uttered, let us make good our point from
the words themselves. The Lord is related to hpo&en to Ahaz thus: "Ask a sign for thyself frone th
LORD thy God, either in the depth or height abdvand afterwards the sign is given, Behold, a virgi
shall conceive, and bear a son."” What kind of digen, would that have been--a young woman who
was not a virgin giving birth to a child? And whiohthe two is the more appropriate as the mother o
Immanuel (i.e., "God with us"),--whether a womanowtas had intercourse with a man, and who has
conceived after the manner of women, or one wistillsa pure and holy virgin? Surely it is apprate
only to the latter to produce a being at whosehbiris said, "God with us.” And should he be so
captious | as to say that it is to Ahaz that thewemnd is addressed, "Ask for thyself a sign froen th
LORD thy God," we shall ask in return, who in tivedgs of Ahaz bore a son at whose birth the
expression is made use of, "Immanuel,” i.e., "Gdat ws?" And if no one can be found. then manifestl
what was said to Ahaz was said to the house ofd&eécause it is written that the Saviour was ledrn
the house of David according to the flesh; anddfgs is said to be "in the depth or in the helgsitice
"He that descended is the same also that ascempdd above all heavens, that He might fill alingys."
And these arguments | employ as against a Jew wlevbs in prophecy. Let Celsus now tell me, or
any of those who think with him, with what meanthg prophet utters either these statements abeut th
future, or the others which are contained in tlegpecies? Is it with any foresight of the futurenot?

If with a foresight of the future, then the proghetere divinely inspired; if with no foresight diet

future, let him explain the meaning of one who &gdaus boldly regarding the future, and who is an
object of admiration among the Jews because gfrbishetic powers.

CHAP. XXXVI.

And now, since we have touched upon the subjettteoprophets, what we are about to advance will be
useful not only to the Jews, who believe that thiggke by divine inspiration, but also to the more
candid among the Greeks. To these we say that veemegessarily admit that the Jews had prophets, if
they were to be kept together under that systelavofvhich had been given them, and were to believe
in the Creator of the world, as they had learned,ta be without pretexts, so far as the law was
concerned, for apostatizing to the polytheism efttbathen And we establish this necessity in the
following manner. "For the nations," as it is weittin the law of the Jews itself, "shall hearketoun
observers of times, and diviners; " but to thatgbed is said: "But as for thee, the LORD thy Guath

not suffered thee so to do." And to this is sulgdithe promise: "A prophet shall the LORD thy God
raise up unto thee from among thy brethren." Sitieefore, the heathen employ modes of divination
either by oracles or by omens, or by birds, or égtriloquists, or by those who profess the art of
sacrifice, or by Chaldean genealogists--all whiddcpices were forbidden to the Jews--this people, i
they had no means of attaining a knowledge of fiytuoeing led by the passion common to humanity
of ascertaining the future would have despised then prophets, as not having in them any parbéle
divinity; and would not have accepted any propliter aloses, nor committed their words to writing,

but would have spontaneously betaken themselvgtdivining usages of the heathen, or attempted to



establish some such practices amongst themselliese 15 therefore no absurdity in their prophets
having uttered predictions even about events ompmrtance, to soothe those who desire such things,
as when Samuel prophesies regarding three shesalssgswere lost, or when mention is made in the
third book of Kings respecting the sickness ofregld son. And why should not those who desired to
obtain auguries from idols be severely rebukedeyadministrators of the law among the Jews?--as
Elijah is found rebuking Ahaziah, and saying, tibeécause there is not a God in Israel that yego t
inquire of Baalzebub, god of Ekron?"

CHAP. XXXVII.

| think, then, that it has been pretty well estsitid not only that our Saviour was to be bornafgin,

but also that there were prophets among the Jewautttred not merely general predictions about the
future,--as, e.g., regarding Christ and the kingsl@fithe world, and the events that were to happen
Israel, and those nations which were to believéherSaviour, and many other things concerning Him,-
but also prophecies respecting particular evestdpoa instance, how the asses of Kish, which iest
were to be discovered, and regarding the sicknésshvihad fallen upon the son of the king of Israel,
and any other recorded circumstance of a similad.KBut as a further answer to the Greeks, whoado n
believe in the birth of Jesus from a virgin, we éd&v say that the Creator has shown, by the geoerat
of several kinds of animals, that what He has dorike instance of one animal, He could do, if it
pleased Him, in that of others, and also of marsklmFor it is ascertained that there is a ceffainale
animal which has no intercourse with the male (aterg on animals say is the case with vultures)l, a
that this animal, without sexual intercourse, presethe succession of race. What incredibility,
therefore, is there in supposing that, if God wisteesend a divine teacher to the human race, Hsech
Him to be born in some manner different from thexown! Nay, according to the Greeks themselves,
all men were not born of a man and woman. Forafworld has been created, as many even of the
Greeks are pleased to admit, then the first mert hawve been produced not from sexual intercourse,
but from the earth, in which spermatic elementstexi; which, however, | consider more incredible
than that Jesus was born like other men, so fezgegds the half of his birth. And there is no abtigy

in employing Grecian histories to answer Greek# #ie view of showing that we are not the only
persons who have recourse to miraculous narratif/#ss kind. For some have thought fit, not inasd)

to ancient and heroic narratives, but in regareMents of very recent occurrence, to relate assilple
thing that Plato was the son of Amphictione, Ansb®ing prevented from having marital intercourse
with his wife until she had given birth to him witthom she was pregnant by Apollo. And yet these are
veritable fables, which have led to the inventidswch stories concerning a man whom they regarded
as possessing greater wisdom and power than théudal and as having received the beginning of his
corporeal substance from better and diviner elesnéyan others, because they thought that this was
appropriate to persons who were too great to beahumeings. And since Celsus has introduced the Jew
disputing with Jesus, and tearing in pieces, damhgines, the fiction of His birth from a virgin,
comparing the Greek fables about Danae, and Mglangnd Auge, and Antiope, our answer is, that
such language becomes a buffoon, land not one swwaiting in a serious tone.

CHAP. XXXVIII.

But, moreover, taking the history, contained in @@spel according to Matthew, of our Lord's descent
into Egypt, he refuses to believe the miraculousuenstances attending it, viz., either that theeing
gave the divine intimation, or that our Lord's tjng Judea and residing in Egypt was an event pf an
significance; but he invents something altogethiéer@nt, admitting somehow the miraculous works
done by Jesus, by means of which He induced thétoud to follow Him as the Christ. And yet he
desires to throw discredit on them, as being dgnleetp of magic and not by divine power; for he



asserts "that he (Jesus), having been brought ap giegitimate child, and having served for hire
Egypt, and then coming to the knowledge of cemaiir@culous powers, returned from thence to his own
country, and by means of those powers proclaimedéif a god.”" Now | do not understand how a
magician should exert himself to teach a doctrihétv persuades us always to act as if God were to
judge every man for his deeds; and should havedddhis disciples, whom he was to employ as the
ministers of his doctrine, in the same belief. &akthe latter make an impression upon their hearer
after they had been so taught to work miraclesyas it without the aid of these? The assertion,
therefore, that they did no miracles at all, bt tlafter yielding their belief to arguments whigbre

not at all convincing, like the wisdom of Greciaaldctics, they gave themselves up to the task of
teaching the new doctrine to those persons amomgvthey happened to take up their abode, is
altogether absurd. For in what did they place tbenfidence when they taught the doctrine and
disseminated the new opinions? But if they indeealight miracles, then how can it be believed that
magicians exposed themselves to such hazardsd¢alurte a doctrine which forbade the practice of
magic?

CHAP. XXXIX.

I do not think it necessary to grapple with an angat advanced not in a serious but in a scoffimgtsp
such as the following: "If the mother of Jesus Wweautiful, then the god whose nature is not to lve
corruptible body, had intercourse with her becalsewas beautiful;" or, "It was improbable that the
god would entertain a passion for her, becausevaBeneither rich nor of royal rank, seeing no one,
even of her neighbours, knew her." And it is in slaene scoffing spirit that he adds: "When hatetidry
husband, and turned out of doors, she was not davdivine power, nor was her story believed. Such
things, he says, have no connection with the kingdbheaven." In what respect does such language
differ from that of those who pour abuse on otlwrshe public streets, and whose words are unworthy
of any serious attention?

CHAP. XL.

After these assertions, he takes from the Gosplelatthew, and perhaps also from the other Gospels,
the account of the dove alighting upon our Savaillis baptism by John, and desires to throw
discredit upon the statement, alleging that theatige is a fiction. Having completely disposedhas
imagined, of the story of our Lord's birth fromiagin, he does not proceed to deal in an orderipmea
with the accounts that follow it; since passion hatted observe no order, but angry and vindicties
slander those whom they hate, as the feeling capes them, being prevented by their passion from
arranging their accusations on a careful and orgean. For if he had observed a proper arrangement
he would have taken up the Gospel, and, with the af assailing it, would. have objected to thstfir
narrative, then passed on to the second, and smtbe others. But now, after the birth from a iirg

this Celsus, who professes to be acquainted wlithualhistory, attacks the account of the appeaafc
the Holy Spirit in the form of a dove at the baptidHe then, after that, tries to throw discredibaphe
prediction that our Lord was to come into the wohtdthe next place, he runs away to what
immediately follows the narrative of the birth @silis--the account of the star, and of the wisewrien
came from the east to worship the child. And yourgelf may find, if you take the trouble, many
confused statements made by Celsus throughouthagevook; so that even in this account he may, by
those who know how to observe and require an oraeethod of arrangement, be convicted of great
rashness and boasting, in having inscribed upowik the title of A True Discourse,--a thing whiish
never done by a learned philosopher. For Plato, $hatit is not an indication of an intelligent mto
make strong assertions respecting those mattechwheé somewhat uncertain; and the celebrated
Chrysippus even, who frequently states the reasprghich he is decided, refers us to those whom we



shall find to be abler speakers than himself. Tias, however, who is wiser than those already named
and than all the other Greeks, agreeably to herass of being acquainted with everything, insedb
upon his book the words, A True Discourse!

CHAP. XLI.

But, that we may not have the appearance of irdeally passing by his charges through inability to
refute them, we have resolved to answer each otleenf separately according to our ability, attegdin
not to the connection and sequence of the natutteeahings themselves, but to the arrangemerteof t
subjects as they occur in this book. Let us theesfiotice what he has to say by way of impugnirg th
bodily appearance of the Holy Spirit to our Saviouthe form of a dove. And it is a Jew who addesss
the following language to Him whom we acknowledgé¢ our Lord Jesus: "When you were bathing,"
says the Jew, "beside John, you say that whatHeadppearance of a bird from the air alighted upon
you." And then this same Jew of his, continuingihisrrogations, asks, "What credible witness bethel
this appearance? or who heard a voice from heagelarthg you to be the Son of God? What proof is
there of it, save your own assertion, and the istate of another of those individuals who have been
punished along with you?"

CHAP. XLII.

Before we begin our reply, we have to remark thateandeavour to show, with regard to almost any
history, however true, that it actually occurrenld &0 produce an intelligent conception regardingsi
one of the most difficult undertakings that caraltempted, and is in some instances an imposgibilit
For suppose that some one were to assert thatrieeez had been any Trojan war, chiefly on account
of the impossible narrative interwoven therewithoat a certain Achilles being the son of a sea-gedd
Thetis and of a man Peleus, or Sarpedon beingothefsZeus, or Ascalaphus and lalmenus the sons of
Ares, or AEneas that of Aphrodite, how should wavprthat such was the case, especially under the
weight of the fiction attached, | know not how the universally prevalent opinion that there wamslye

a war in llium between Greeks and Trojans? And segppalso, that some one disbelieved the story of
OEdipus and Jocasta, and of their two sons Etead@dolynices, because the sphinx, a kind of half-
virgin, was introduced into the narrative, how ddove demonstrate the reality of such a thing? And
like manner also with the history of the Epigotihaugh there is no such marvellous event interwove
with it, or with the return of the Heracleidae,amuntless other historical events. But he who deals
candidly with histories, and would wish to keep &ath also from being imposed upon by them, will
exercise his judgment as to what statements hegivél his assent to, and what he will accept
figuratively, seeking to discover the meaning @& #uthors of such inventions, and from what
statements he will withhold his belief, as havimgib written for the gratification of certain indivials.
And we have said this by way of anticipation resipgcthe whole history related in the Gospels
concerning Jesus, not as inviting men of acutetteasimple and unreasoning faith, but wishing to
show that there is need of candour in those whaoaread, and of much investigation, and, so takpe
of insight into the meaning of the writers, thag tibject with which each event has been recordgd ma
be discovered.

CHAP. XLIII.

We shall therefore say, in the first place, th&tafwho disbelieves the appearance of the HolytSpir
the form of a dove had been described as an Epicuoz a follower of Democritus, or a Peripatetie
statement would have been in keeping with the ci@raf such an objector. But now even this Celsus,
wisest of all men, did not perceive that it is tdeav, who believes more incredible things contained



the writings of the prophets than the narrativéhefappearance of the dove, that he attributesauch
objection! For one might say to the Jew, when esgirg his disbelief of the appearance, and thinking
to assail it as a fiction, "How are you able toyaosir, that the Lord spake to Adam, or to Evetpor
Cain, or to Noah, or to Abraham, or to Isaac, aiaoob, those words which He is recorded to have
spoken to these men?" And, to compare history igtory, | would say to the Jew, "Even your own
Ezekiel writes, saying,’ The heavens were openatl] aaw a vision of God." After relating which, he
adds, ' This was the appearance of the likenettgedjlory of the LORD; and He said to me,™ etcw\o
if what is related of Jesus be false, since we aa@s you suppose, clearly prove it to be truleeiihg
seen or heard by Himself alone, and, as you appdave observed, also by one of those who were
punished, why should we not rather say that Ezeltssl was dealing in the marvellous when he said,
"The heavens were opened,"” etc.? Nay, even Isas#rtg, "I saw the Lord of hosts sitting on a tieron
high and lifted up; and the seraphim stood rourmlalt: the one had six wings, and the other had si
wings." How can we tell whether he really saw tr@mmot? Now, O Jew, you have believed these
visions to be true, and to have been not only shtmwhe prophet by a diviner Spirit, but also toda
been both spoken and recorded by the same. Andsithe more worthy of belief, when declaring that
the heavens were opened before him, and that nd heaice, or beheld the Lord of Sabaoth sitting
upon a throne high and lifted up,--whether Isaiati Bzekiel or Jesus? Of the former, indeed, no work
has been found equal to those of the latter; wisdifemgood deeds of Jesus have not been confined
solely to the period of His tabernacling in theslebut up to the present time His power still jices
conversion and amelioration of life in those whééwe in God through Him. And a manifest proof that
these things are done by His power, is the fadt #ithough, as He Himself said, and as is admitted
there are not labourers enough to gather in theekaiof souls, there really is nevertheless sugteat
harvest of those who are gathered together andegenvinto the everywhere existing threshing-floors
and Churches of God.

CHAP. XLIV.

And with these arguments | answer the Jew, noetlslking, | who am a Christian, Ezekiel and Isaiah,
but being very desirous to show, on the footingwfcommon belief, that this man is far more worthy
of credit than they are when He says that He behaitl a sight, and, as is probable, related to His
disciples the vision which He saw, and told thenthefvoice which He heard. But another party might
object, that not all those who have narrated tipeamnce of the dove and the voice from heaverdhear
the accounts of these things from Jesus, but hlaaSpirit which taught Moses the history of events
before his own time, beginning with the creatiamg @escending down to Abraham his father, taught
also the writers of the Gospel the miraculous aeswae which took place at the time of Jesus' baptis
And he who is adorned with the spiritual gift, eallthe "word of wisdom," will explain also the reas
of the heavens opening, and the dove appearingvapdhe Holy Spirit appeared to Jesus in the form
of no other living thing than that of a dove. Butr present subject does not require us to expihasn t
our purpose being to show that Celsus displayesboad judgment in representing a Jew as
disbelieving, on such grounds, a fact which hasatgreprobability in its favour than many events in
which he firmly reposes confidence.

CHAP. XLV.

And | remember on one occasion, at a disputatidsh\With certain Jews who were reputed learned men,
having employed the following argument in the preseof many judges: "Tell me, sirs," | said, "since
there are two individuals who have visited the homece, regarding whom are related marvellous
works surpassing human power--Moses, viz., your lagislator, who wrote about himself, and Jesus
our teacher, who has left no writings regarding s&ify but to whom testimony is borne by the disespl



in the Gospels--what are the grounds for decidiag Moses is to be believed as speaking the truth,
although the Egyptians slander him as a sorcendraa appearing to have wrought his mighty works by
jugglery, while Jesus is not to be believed becgoseare His accusers? And yet there are nations
which bear testimony in favour of both: the JewMtuses; and the Christians, who do not deny the
prophetic mission of Moses, but proving from thatywsource the truth of the statement regardings]es
accept as true the miraculous circumstances retditelim by His disciples. Now, if ye ask us for the
reasons of our faith in Jesus, give yours firstofelieving in Moses, who lived before Him, and thesn
shall give you ours for accepting the latter. Bytou draw back, and shirk a demonstration, then we
following your own example, decline for the presenbffer any demonstration likewise; Nevertheless,
admit that ye have no proof to offer for Moses, #reh listen to our defence of Jesus derived fitoen t
law and the prophets. And now observe what is ainasedible! It is shown from the declarations
concerning Jesus, contained in the law and thehgtspthat both Moses and the prophets were truly
prophets of God."

CHAP. XLVI.

For the law and the prophets are full of marvatsilar to those recorded of Jesus at His baptism, vi
regarding the dove and the voice from heaven. Aththk the wonders wrought by Jesus are a proof of
the Holy Spirit's having then appeared in the fofra dove, although Celsus, from a desire to cast
discredit upon them, alleges that He performed gt He had learned among the Egyptians. And |
shall refer not only to His miracles, but, as isger, to those also of the apostles of Jesushegr t

could not without the help of miracles and wondege prevailed on those who heard their new
doctrines and new teachings to abandon their retissages, and to accept their instructions at the
danger to themselves even of death. And theretifirereserved among Christians traces of that Holy
Spirit which appeared in the form of a dove. Thege evil spirits, and perform many cures, and
foresee certain events, according to the will efltbgos. And although Celsus, or the Jew whom Be ha
introduced, may treat with mockery what | am gdimgay, | shall say it nevertheless,--that manyehav
been converted to Christianity as if against theil; some sort of spirit having suddenly transfeuin

their minds from a hatred of the doctrine to a ne@sk to die in its defence, and having appeared to
them either in a waking vision or a dream of thghhi Many such instances have we known, which, if
we were to commit to writ ing, although they weeeis and witnessed by ourselves, we should afford
great occasion for ridicule to unbelievers, who ldamagine that we, like those whom they suppose to
have invented such things, had ourselves also thengame. But God is witness of our conscientious
desire, not by false statements, but by testimarfielsfferent kinds, to establish the divinity diet
doctrine of Jesus. And as it is a Jew who is pggalebout the account of the Holy Spirit having
descended upon Jesus in the form of a dove, wedvwgayl to him, "Sir, who is it that says in Isaiah,
'And now the Lord hath sent me and His Spirit? malr sentence, as the meaning is doubtful--viz.,
whether the Father and the Holy Spirit sent Jesuthe Father sent both Christ and the Holy Spihi¢-
latter is correct. For, because the Saviour wats aéierwards the Holy Spirit was sent also, that t
prediction of the prophet might be fulfilled; ansliawas necessary that the fulfilment of the peaph
should be known to posterity, the disciples of $dsuthat reason committed the result to writing.

CHAP. XLVII.

I would like to say to Celsus, who represents #we ds accepting somehow John as a Baptist, who
baptized Jesus, that the existence of John thedBamptizing for the remission of sins, is rethby

one who lived no great length of time after Johd d@sus. For in the 18th book of his Antiquitiesheaf
Jews, Josephus bears witness to John as havin@ligegstist, and as promising purification to those
who underwent the rite. Now this writer, althougit helieving in Jesus as the Christ, in seekingraft



the cause of the fall of Jerusalem and the destruof the temple, whereas he ought to have said th
the conspiracy against Jesus was the cause ofc¢hkssuities befalling the people, since they put to
death Christ, who was a prophet, says neverthetessg, although against his will, not far from the
truth--that these disasters happened to the Jeawpasishment for the death of James the Justwelso
a brother of Jesus (called Christ),--the Jews lgapirt him to death, although he was a man most
distinguished for his justice. Paul, a genuineiglscof Jesus, says that he regarded this Janmees as
brother of the Lord, not so much on account ofrthedationship by blood, or of their being brougipt
together, as because of his virtue and doctrin¢héh, he says that it was on account of Jameéshba
desolation of Jerusalem was made to overtake thg, J®w should it not be more in accordance with
reason to say that it happened on account (ofehéhdl of Jesus Christ, of whose divinity so many
Churches are witnesses, composed of those wholdegreconvened from a flood of sins, and who have
joined themselves to the Creator, and who refethall actions to His good pleasure.

CHAP. XLVIII.

Although the Jew, then, may offer no defence fandelf in the instances of Ezekiel and Isaiah, when
we compare the opening of the heavens to Jesushanice that was heard by Him, to the similar
cases which we find recorded in Ezekiel and Isadalany other of the prophets, we neverthelesfarso
as we can, shall support our position, maintainirag, as it is a matter of belief that in a dream
impressions have been brought before the mindsaofyrsome relating to divine things, and others to
future events of this life, and this either witke@tness or in an enigmatic manner,--a fact which is
manifest to all who accept the doctrine of provicerso how is it absurd to say that the mind which
could receive impressions in a dream should beesgad also in a waking vision, for the benefitegith
of him on whom the impressions are made, or ofdlvalso are to hear the account of them from him?
And as in a dream we fancy that we hear, and tigabtgans of hearing are actually impressed, aatd th
we see with our eyes--although neither the bodijans of sight nor hearing are affected, butiheés
mind alone which has these sensations--so ther@ absurdity in believing that similar things ocear

to the prophets, when it is recorded that they egsed occurrences of a rather wonderful kind, anawh
they either heard the words of the Lord or behiedditeavens opened. For | do not suppose that the
visible heaven was actually opened, and its phiystoacture divided, in order that Ezekiel might be
able to record such an occurrence. Should notetivey, the same be believed of the Saviour by every
intelligent hearer of the Gospels?--although sutbaurrence may be a stumbling-block to the simple
who in their simplicity would set the whole world movement, and split in sunder the compact and
mighty body of the whole heavens. But he who exassuch matters more profoundly will say, that
there being, as the Scripture calls it, a kinderferal divine perception which the blessed manealon
knows how to discover, according to the sayingab®on, "Thou shall find the knowledge of God;"
and as there are various forms of this perceptbvegp, such as a faculty of vision which can natyral
see things that are better than bodies, among vetneehanked the cherubim and seraphim; and a facult
of hearing which can perceive voices which havetineir being in the air; and a sense of taste which
can make use of living bread that has come down fieaven, and that giveth life unto the world; and
so also a sense of smelling, which scents suclystas leads Paul to say that he is a sweet safour o
Christ unto God; and a sense of touch, by whicm 3alys that he "handled with his hands of the Word
of life;"--the blessed prophets having discoveltad tivine perception, and seeing and hearingis th
divine manner, and tasting likewise, and smellsmto speak, with no sensible organs of perception,
and laying hold on the Logos by faith, so that aling effluence from it comes upon them, saw is thi
manner what they record as having seen, and hdzatthey say they heard, and were affected in a
similar manner to what they describe when eatiegdii of a book that was given them. And so also
Isaac smelled the savour of his son's divine gatsnand added to the spiritual blessing these words
"See, the savour of my son is as the savour ofl &dld which the LORD blessed.” And similarly to



this, and more as a matter to be understood bsnthé than to be perceived by the senses, Jesus
touched the leper, to cleanse him, as | think,twafold sense,--freeing him not only, as the ntudte
heard, from the visible leprosy by visible contdntt also from that other leprosy, by His trulyidir
touch. It is in this way, accordingly, that Johstiges when he says, "l beheld the Spirit desaggndi
from heaven like a dove, and it abode upon Him. Akiew Him not; but He that sent me to baptize
with water, the same said to me, Upon whom you seé the Spirit descending, and abiding on Him,
the same is He that baptizeth with the Holy Ghasdl Asaw, and bear witness, that this is the Son of
God." Now it was to Jesus that the heavens wereazhend on that occasion no one except John is
recorded to have seen them opened. But with respéais opening of the heavens, the Saviour,
foretelling to His disciples that it would happamd that they would see it, says, "Verily, verllgay
unto you, Ye shall see the heavens opened, arahtieds of God ascending and descending upon the
Son of man." And so Paul was carried away intativd heaven, having previously seen it opened,
since he was a disciple of Jesus. It does not, hWemvbelong to our present object to explain whylPa
says, "Whether in the body, | know not; or whethietr of the body, | know not: God knoweth." But |
shall add to my argument even those very pointghvBielsus imagines, viz., that Jesus Himself rdlate
the account of the opening of the heavens, anddkeent of the Holy Spirit upon Him at the Jordan i
the form of a dove, although the Scripture doesaseert that He said that He saw it. For this great
did not perceive that it was not in keeping witimHivho commanded His disciples on the occasion of
the vision on the mount, "Tell what ye have seendaonan, until the Son of man he risen from the
dead," to have related to His disciples what was sad heard by John at the Jordan. For it may be
observed as a trait of the character of JesusHamn all occasions avoided unnecessary talk about
Himself; and on that account said, "If | speak of9élf, My witness is not true." And since He avaide
unnecessary talk about Himself, and preferred ¢ovdby acts rather than words that He was the Christ
the Jews for that reason said to Him, "If Thoutlaet Christ, tell us plainly.” And as it is a Jewayin

the work of Celsus, uses the language to Jesusdirgdhe appearance of the Holy Spirit in the fainm
a dove, "This is your own testimony, unsupporteceday one of those who were sharers of your
punishment, whom you adduce," it is necessary$dotshow him that such a statement is not
appropriately placed in the mouth of a Jew. ForJénes do not connect John with Jesus, nor the
punishment of John with that of Christ. And by timstance, this man who boasts of universal
knowledge is convicted of not knowing what wordsolight to ascribe to a Jew engaged in a
disputation with Jesus.

CHAP. XLIX.

After this he wilfully sets aside, | know not whie strongest evidence in confirmation of the ctaoh
Jesus, viz., that His coming was predicted by #wash prophets--Moses, and those who succeeded as
well as preceded that legislator--from inabilitg, lahink, to meet the argument that neither tiveseor
any other heretical sect refuse to believe thaisCivas the subject of prophecy. But perhaps he was
unacquainted with the prophecies relating to ChFist no one who was acquainted with the statements
of the Christians, that many prophets foretoldatieent of the Saviour, would have ascribed to a Jew
sentiments which it would have better befitted en&dtan or a Sadducee to utter; nor would the Jew i
the dialogue have expressed himself in languagethi& following: "But my prophet once declared in
Jerusalem, that the Son of God will come as thgdwd the righteous and the Punisher of the wicked.
Now it is not one of the prophets merely who prestiche advent of Christ. But although the
Samaritans and Sadducees, who receive the bodkes#s alone, would say that there were contained
in them predictions regarding Christ, yet certaimdy in Jerusalem, which is not even mentionedhén t
times of Moses, was the prophecy uttered. It waedeed to be desired, that all the accusers of
Christianity were equally ignorant with Celsus, naty of the facts, but of the bare letter of Stunp,

and would so direct their assaults against it, et arguments might not have the least available



influence in shaking, | do not say the faith, the tittle faith of unstable and temporary believérs

Jew, however, would not admit that any prophet ukedexpression, "The ' Son of God' will come;" for
the term which they employ is, "The 'Christ of Gadl come.” And many a time indeed do they
directly interrogate us about the "Son of God,"isgyhat no such being exists, or was made theestbj
of prophecy. We do not of course assert that tlom 't8 God" is not the subject of prophecy; but we
assert that he most inappropriately attributesi¢odewish disputant, who would not allow that Hs wa
such language as, "My prophet once declared irsdknon that the ' Son of God' will come.”

CHAP. L.

In the next place, as if the only event predictedeathis, that He was to be "the Judge of the emins

and the Punisher of the wicked," and as if neitherplace of His birth, nor the sufferings which \Was

to endure at the hands of the Jews, nor His resiore nor the wonderful works which He was to
perform, had been made the subject of prophecgphgnues "Why should it be you alone, rather than
innumerable others, who existed after the proplsesere published, to whom these predictions are
applicable?" And desiring, | know not how, to susjge others the possibility of the notion thatythe
themselves were the persons referred to by thehptsphe says that "some, carried away by
enthusiasm, and others having gathered a multatiftdlowers, give out that the Son of God is come
down from heaven." Now we have not ascertainedsielh occurrences are admitted to have taken
place among the Jews. we have to remark thengifirt place, that many of the prophets have etter
predictions! in all kinds of ways regarding Chrstme by means of dark sayings, others in allegarnie
in some other manner, and some also in expressswardl as in what follows he says, in the character
of the Jew addressing the converts from his owionaand repeating emphatically and malevolently,
that "the prophecies referred to the events olifieisnay also suit other events as well," we shtdte a
few of them out of a greater number; and with respethese, any one who chooses may say what he
thinks fitted to ensure a refutation of them, aridolr may turn away intelligent believers from tlagH.

CHAP. LI

Now the Scripture speaks, respecting the plackeoSaviour's birth--that the Ruler was to comehfort
from Bethlehem--in the following manner: "And thBethlehem, house of Ephrata, art not the least
among the thousands of Judah: for out of thee steattome forth unto Me who is to be Ruler in Isyael
and His goings forth have been of old, from eveirgs' Now this prophecy could not suit any one of
those who, as Celsus' Jew says, were fanatics abdeaders, and who gave out that they had come
from heaven, unless it were clearly shown that &i¢ een born in Bethlehem, or, as another might say
had come forth from Bethlehem to be the leadehefeople. With respect to the birth of Jesus in
Bethlehem, if any one desires, after the prophédyicah and after the history recorded in the Gispe
by the disciples of Jesus, to have additional exaddrom other sources, let him know that, in
conformity with the narrative in the Gospel regagiHis birth, there is shown at Bethlehem the cave
where He was born, and the manger in the cave vemas wrapped in swaddling-clothes. And this
sight is greatly talked of in surrounding placesgsreamong the enemies of the faith, it being dzadl in
this cave was born that Jesus who is worshippedeustenced by the Christians. Moreover, | am of
opinion that, before the advent of Christ, the thigests and scribes of the people, on accouttief
distinctness and clearness of this prophecy, tahglin Bethlehem the Christ was to be born. Angl t
opinion had prevailed also extensively among thesJér which reason it is related that Herod, on
inquiring at the chief priests and scribes of thegle, heard from them that the Christ was to va o
Bethlehem of Judea,



"whence David was." It is stated also in the Gogggebrding to John, that the Jews declared that the
Christ was to be born in Bethlehem, "whence Davag.WBut after our Lord's coming, those who

busied themselves with overthrowing the belief thatplace of His birth had been the subject of
prophecy from the beginning, withheld such teaclifom the people; acting in a similar manner to
those individuals who won over those soldiers efdhard stationed around the tomb who had seen Him
arise from the dead, and who instructed these etyessges to report as follows: "Say that His digsp
while we slept, came and stole Him away. And i§ ttdme to the governor's ears, we shall persuade
him, and secure you."

CHAP. LI

Strife and prejudice are powerful instruments edieg men to disregard even those things which are
abundantly clear; so that they who have somehowrbhedamiliar with certain opinions, which have
deeply imbued their minds, and stamped them waértin character, will not give them up. For a man
will abandon his habits in respect to other thiradyough it may be difficult for him to tear hintise

from them, more easily than he will surrender lpgxmns. Nay, even the former are not easily pideas
by those who have become accustomed to them; anelith@r houses, nor cities, nor villages, nor
intimate acquaintances, are willingly forsaken wienare prejudiced in their favour. This, therefore
was a reason why many of the Jews at that timeghsded the clear testimony of the prophecies, and
miracles which Jesus wrought, and of the sufferimgieh He is related to have endured. And that
human nature is thus affected, will be manifeshtse who observe that those who have once been
prejudiced in favour of the most contemptible aattrg traditions of their ancestors and fellow-zins,
with difficulty lay them aside. For example, no arwild easily persuade an Egyptian to despise what
he had learned from his fathers, so as no longeoreider this or that irrational animal as a godyot

to guard against eating, even under the penaltigath, of the flesh of such an animal. Now, if in
carrying our examination of this subject to a cdagible length, we have enumerated the points
respecting Bethlehem, and the prophecy regardingeitonsider that we were obliged to do this, by
way of defence against those who would asseriftiia prophecies current among the Jews | reggrdin
Jesus were so clear as we represent them, whizelichbt at His coming give in their adhesion to His
doctrine, and betake them selves to the betteptifeted out by Him? Let no one, however, bringsac
reproach against believers, since he may seedhsbns of no light weight are assigned by those who
have learned to state them, for their faith in desu

CHAP. LIII.

And if we should ask for a second prophecy, whiey@ppear to us to have a clear reference to Jesus,
we would quote that which was written by Moses veany years before the advent of Christ, when he
makes Jacob, on his departure from this life, ieehatered predictions regarding each of his sand,

to have said of Judah along with the others: "Tierwill not fail from Judah, and the governorrfro

his loins, until that which is reserved for him a@fiNow, any one meeting with this prophecy, whih
in reality much older than Moses, so that one wlas not a believer might suspect that it was not
written by him, would be surprised that Moses stidag able to predict that the princes of the Jews,
seeing there are among them twelve tribes, shaulebin of the tribe of Judah, and should be thersul
of the people; for which reason also the wholeamasire called Jews, deriving their name from the
ruling tribe. And, in the second place, one whodidlly considers the prophecy, would be surprised
how, after declaring that the rulers and goverwobithe people were to proceed from the tribe ofabud
he should determine also the limit of their rukeyiag that "the ruler should not fail from Judabr the
governor from his loins, until there should comattivhich was reserved for him, and that He is the
expectation of the Gentiles." For He came for whhbase things were reserved, viz., the Christ of,God



the ruler of the promises of God. And manifestlyisiéghe only one among those who preceded, and, |
might make bold to say, among those also who falbim, who was the expectation of the Gentiles;
for converts from among all the Gentile nationsenbelieved on God through Him, and that in
conformity with the prediction of Isaiah, that insthame the Gentiles had hoped: "In Thy name shall
the Gentiles hope." And this man said also to thdse are in prison, as every man is a captivedo th
chains of his sins, "Come forth;" and to the igmbrdCome into the light:" these things also having
been thus foretold: "I have given Thee for a comtiod the people, to establish the earth, to camse
inherit the desolate heritage; saying to the pessnGo forth; and to them that are in darkneseySh
yourselves." And we may see at the appearing sfrttain, by means of those who everywhere
throughout the world have reposed a simple faitHim, the fulfilment of this prediction: "They shal
feed in the ways, and their pastures shall bel ithalbeaten tracks.”

CHAP. LIV.

And since Celsus, although professing to know ladius the Gospel, reproaches the Saviour because of
His sufferings, saying that He received no asstgtdrom the Father, or was unable to aid Himsedf; w
have to state that His sufferings were the sulgeptophecy, along with the cause of them; becéuse
was for the benefit of mankind that He should digleeir account, and should suffer stripes becatise
His condemnation. It was predicted, moreover, soate from among the Gentiles would come to the
knowledge of Him (among whom the prophets are mduded); and it had been declared that He would
be seen in a form which is deemed dishonourablengm@en. The words of prophecy run thus: "Lo, my
Servant shall have understanding, and shall beéezkahd glorified, and raised exceedingly highike
manner, many shall be astonished at Thee; so Thydball be in no reputation among men, and Thy
glory among the sons of men. Lo, many nations shailvel because of Him; and kings shall close their
mouths: because they, to whom no message abouwdmsent, shall see Him; and they who have not
heard of Him, shall have knowledge of Him." "Lowho hath believed our report? and to whom was
the arm of the LORD revealed? We have reported,dsld before Him, as a root in a thirsty ground.
He has no form nor glory; and we beheld Him, anchEe not any form nor beauty: but His appearance
was without honour, and deficient more than thatlbfmen. He was a man under suffering, and who
knew how to bear sickness: because His counteneae@verted, He was treated with disrespect, and
was made of no account. This man bears our sidss@ifiers pain on our behalf; and we regarded Him
as in trouble, and in suffering, and as ill-treat®dt He was wounded for our sins, and bruiseator
iniquities. The chastisement of our peace was uion by His stripes we were healed. We all, like
sheep, wandered from the way. A man wandered iwhys and the Lord delivered Him on account of
our sins; and He, because of His evil treatmergnsemot His mouth. As a sheep was He led to
slaughter; and as a lamb before her shearer is dsmride opens not His mouth. In His humiliation His
judgment was taken away. And who shall describegditeration? because His life is taken away from
the earth; because of the iniquities of My peopdes We led unto death.”

CHAP. LV.

Now | remember that, on one occasion, at a disjputéield with certain Jews, who were reckoned wise
men, | quoted these prophecies; to which my Jeojgionent replied, that these predictions bore
reference to the whole people, regarded as oneidhdil, and as being in a state of dispersion and
suffering, in order that many proselytes might bangd, on account of the dispersion of the Jewsigmo
numerous heathen nations. And in this way he ex@ththe words, "Thy form shall be of no reputation
among men;" and then, "They to whom no messagesa@sespecting him shall see;" and the
expression, "A man under suffering." Many argumevese employed on that occasion during the
discussion to prove that these predictions reggrdire particular person were not rightly applied by



them to the whole nation. And | asked to what ctigrathe expression would be appropriate, "This man
bears our sins, and suffers pain on our behalfj'thrs, "But He was wounded for our sins, and ladis
for our iniquities;" and to whom the expressiongedy belonged, "By His stripes were we healed' Fo
it is manifest that it is they who had been sinnangl had been healed by the Saviour's sufferings
(whether belonging to the Jewish nation or convieots the Gentiles), who use such language in the
writings of the prophet who foresaw these eventd,vaho, under the influence of the Holy Spirit,
appiled these words to a person. But we seemeckss phem hardest with the expression, "Because of
the iniquities of My people was He led away untattieé' For if the people, according to them, are the
subject of the prophecy, how is the man said teed@way to death because of the iniquities of the
people of God, unless he be a different person ft@anhpeople of God? And who is this person save
Jesus Christ, by whose stripes they who believidionare healed, when "He had spoiled the
principalities and powers (that were over us), had made a show of them openly on His cross?" At
another time we may explain the several parts@ptiophecy, leaving none of them unexamined. But
these matters have been treated at greater levggtassarily as | think, on account of the languHdhe
Jew, as quoted in the work of Celsus.

CHAP. LVI.

Now it escaped the notice of Celsus, and of thewbam he has introduced, and of all who are not
believers in Jesus, that the prophecies speakmétivents of Christ: the former characterized by
human suffering and humility, in order that Chris¢jng with men, might make known the way that
leads to God, and might leave no man in this lifgand of excuse, in saying that he knew not ef th
judgment to come; and the latter, distinguished byl glory and divinity, having no element of human
infirmity intermingled with its divine greatnesso juote the prophecies at length would be tediang;

| deem it sufficient for the present to quote a péthe forty-fifth Psalm, which has this inscigot, in
addition to others, "A Psalm for the Beloved," wih&od is evidently addressed in these words: "Grace
is poured into Thy lips: therefore God will bledseE for ever and ever. Gird Thy sword on Thy thigh,
O mighty One, with Thy beauty and Thy majesty. Atretch forth, and ride prosperously, and reign,
because of Thy truth, and meekness, and rightesssaed Thy right hand shall lead Thee
marvellously. Thine arrows are pointed, O mightyeQiie people will fall under Thee in the heart of
the enemies of the King." But attend carefully toatvfollows, where He is called God: "For Thy theon
O God, is for ever and ever: a sceptre of righteess is the sceptre of Thy kingdom. Thou hast loved
righteousness, and hated iniquity: therefore Gedn&hy God, hath anointed Thee with the oil of
gladness above Thy fellows." And observe that tioplpet, speaking familiarly to God, whose "throne
is for ever and ever," and "a sceptre of righteessrihe sceptre of His kingdom," says that this e
been anointed by a God who was His God, and arthiberause more than His fellows He had loved
righteousness and hated iniquity. And | remembat ltbressed the Jew, who was deemed a learned
man, very hard with this passage; and he, beingigperd about it, gave such an answer as was in
keeping with his Judaistic views, saying that tlexdg, "Thy throne, O God, is for ever and ever: a
sceptre of righteousness is the sceptre of Thydang" are spoken of the God of all things; andehes
"Thou hast loved righteousness and hated inigthrefore Thy God hath anointed Thee," etc., riefer
the Messiah.

CHAP. LVII.

The Jew, moreover, in the treatise, addressesawie8 thus: "If you say that every man, born
according to the decree of Divine Providence,ssmaof God, in what respect should you differ from
another?" In reply to whom we say, that every man,vas Paul expresses it, is no longer under &sar,
a schoolmaster, but who chooses good for its oke, 38 "a son of God;" but this man is distingushe



far and wide above every man who is called, on aacof his virtues, a son of God, seeing He ist as
were, a kind of source and beginning of all sudie Words of Paul are as follow: "For ye have not
received the spirit of bondage again to fear; leubgve received the Spirit of adoption, wherebycuye
Abba, Father." But, according to the Jew of CelScsyntless individuals will convict Jesus of
falsehood, alleging that those predictions whicheaspoken of him were intended of them.” We are not
aware, indeed, whether Celsus knew of any whor, efteing into this world, and having desired to act
as Jesus did, declared themselves to be alsodhs t§ God," or the "power" of God. But since itnis

the spirit of truth that we examine each passagesivall mention that there was a certain Theudas
among the Jews before the birth of Christ, who daneself out as some great one, after whose death
his deluded followers were completely dispersedd After him, in the days of the census, when Jesus
appears to have been born, one Judas, a Galiledrergd around him many of the Jewish people,
saying he was a wise man, and a teacher of certawrdoctrines. And when he also had paid the
penalty of his rebellion, his doctrine was overagphaving taken hold of very few persons indead, a
these of the very humblest condition. And afterttirees of Jesus, Dositheus the Samaritan also @ishe
to persuade the Samaritans that he was the Chedicped by Moses; and he appears to have gained
over some to his views. But it is not absurd, intqg the extremely wise observation of that Gaetali
named in the book of Acts, to show how those perstnove mentioned were strangers to the promise,
being neither "sons of God" nor "powers" of Godgwdas Christ Jesus was truly the Son of God. Now
Gamaliel, in the passage referred to, said: " ttuunsel or this work be of men, it will come to
nought" (as also did the designs of those mendyre@ntioned after their death); "but if it be obd3;

ye cannot overthrow this doctrine, lest haply yddagnd even to fight against God." There was also
Simon the Samaritan magician, who wished to draayawertain by his magical arts. And on that
occasion he was successful; but now-a-days itp@sgsible to find, | suppose, thirty of his followen

the entire world, and probably | have even oveest#ite number. There are exceedingly few in
Palestine; while in the rest of the world, throwgfich he desired to spread the glory of his narog, y
find it nowhere mentioned. And where it is fourtdsifound quoted from the Acts of the Apostles; so
that it is to Christians that he owes this menbbhimself, the unmistakeable result having protrext
Simon was in no respect divine.

CHAP. LVIII.

After these matters this Jew of Celsus, insteati@Magi mentioned in the Gospel, says that
"Chaldeans are spoken of by Jesus as having bdeoed to come to him at his birth, and to worship
him while yet an infant as a God, and to have mhgeknown to Herod the tetrarch; and that theefatt
sent and slew all the infants that had been boowitatihe same time, thinking that in this way he ldou
ensure his death among the others; and that héedias do this through fear that, if Jesus livea@to
sufficient age, he would obtain the throne." See mothis instance the blunder of one who cannot
distinguish between Magi and Chaldeans, nor peedsiat what they profess is different, and so has
falsified the Gospel narrative. | know not, moreQwehy he has passed by in silence the cause which
led the Magi to come, and why he has not statemhrdmg to the scriptural account, that it wasaa st
seen by them in the east. Let us see now what anggvbave to make to these statements. The stiar tha
was seen in the east we consider to have been atagwnlike any of the other well-known planetary
bodies, either those in the firmament above ordlamsong the lower orbs, but partaking of the natfire
those celestial bodies which appear at times, asaomets, or those meteors which resemble beams of
wood, or beards, or wine jars, or any of thoseratianes by which the Greeks are accustomed to
describe their varying appearances. And we eshablis position in the following manner.

CHAP. LIX.



It has been observed that, on the occurrence at grents, and of mighty changes in terrestrialgsj
such stars are wont to appear, indicating eitheeré¢imoval of dynasties or the breaking out of warrs,
the happening of such circumstances as may cans@ations upon the earth. But we have read in the
Treatise an Comets by Chaeremon the Stoic, thabore occasions also, when good was to happen,
comets made their appearance; and he gives anrdadauch instances. If, then, at the commencement
of new dynasties, or on the occasion of other itgmrevents, there arises a comet so called, or any
similar celestial body, why should it be mattemafnder that at the birth of Him who was to introdwuc
new doctrine to the human race, and to make knoisriddching not only to Jews, but also to Greeks,
and to many of the barbarous nations besidesy alsbald have arisen? Now | would say, that with
respect to comets there is no prophecy in cirqutdid the effect that such and such a comet wasde

in connection with a particular kingdom or a part& time; but with respect to the appearancesiaa

at the birth of Jesus there is a prophecy of Baleanorded by Moses i to this effect: "There shaieaa
star out of Jacob, and a man shall rise up oudratl." And now, if it shall be deemed necessary to
examine the narrative about the Magi, and the appea of the star at the birth of Jesus, the faligw

is what we have to say, partly in answer to thee@seand partly to the Jews.

CHAP. LX.

To the Greeks, then, | have to say that the Magndon familiar terms with evil spirits, and inung
them for such purposes as their knowledge and wisktend to, bring about such results only as do no
appear to exceed the superhuman power and strefityté evil spirits, and of the spells which invoke
them, to accomplish; but should some greater mstaifien of divinity be made, then the powers of the
evil spirits are overthrown, being unable to resistlight of divinity. It is probable, thereforéat since

at the birth of Jesus "a multitude of the heavéust,” as Luke records, and as | believe, "praided,
saying, Glory to God in the highest, and on eaeice, good-will towards men," the evil spirits batt
account became feeble, and lost their strengtifathey of their sorcery being manifested, andrthe
power being broken; this overthrow being brougldumot only by the angels having visited the
terrestrial regions on account of the birth of 3eswt also by the power of Jesus Himself, and His
innate divinity. The Magi, accordingly, wishing pooduce the customary results, which formerly they
used to perform by means of certain spells ancesies; sought to know the reason of their failure,
conjecturing the cause to be a great one; and tielgoh divine sign in the heaven, they desire@&or

its signification. | am therefore of opinion thpgssessing as they did the prophecies of Balaanshwh
Moses also records, inasmuch as Balaam was cedidmtsuch predictions, and finding among them
the prophecy about the star, and the words, "I shalw him to him, but not now; | deem him happy,
although he will not be near," they conjectured tha man whose appearance had been foretold along
with that of the star, had actually come into thald; and having pro-determined that he was superio
in power to all demons, and to all common appe@&saad powers, they resolved to offer him homage.
They came, accordingly, to Judea, persuaded tha¢ &g had been born; but not knowing over what
kingdom he was to reign, and being ignorant alsih@fplace of his birth. bringing gifts, which they
offered to him as one whose nature partook, if y smspeak, both of God and of a mortal man,--gold,
viz., as to a king; myrrh, as to one who was mp#atl incense, as to a God; and they brought these
offerings after they had learned the place of HithbBut since He was a God, the Saviour of thenai
race, raised far above all those angels which teints men, an angel rewarded the piety of the Magi
for their worship of Him, by making known to thehrat they were not to go back to Herod, but to retur
to their own homes by another way.

CHAP. LXI.



That Herod conspired against the Child (althoughJiw of Celsus does not believe that this really
happened), is not to be wondered at. For wickedisaasa certain sense blind, and would desire to
defeat fate, as if it were stronger than it. Anid theing Herod's condition, he both believed thiaihg

of the Jews had been born, and yet cherished ageigontradictory of such a belief; not seeing tieat
Child is assuredly either a king and will comefte throne, or that he is not to be a king, andhisat
death, therefore, will be to no purpose. He desa@mbrdingly to kill Him, his mind being agitateg b
contending passions on account of his wickednegkbaing instigated by the blind and wicked devil
who from the very beginning plotted against thei®@ay imagining that He was and would become
some mighty one. An angel, however, perceivingctese of events, intimated to Joseph, although
Celsus may not believe it, that he was to withdwath the Child and His mother into Egypt, while
Herod slew all the infants that were in Bethleherd the surrounding borders, in the hope that hddvou
thus destroy Him also who had been born King ofJénes. For he saw not the sleepless guardian power
that is around those who deserve to be protectégserved for the salvation of men, of whom Jesus
is the first, superior to all others in honour &xdellence, who was to be a King indeed, but nttén
sense that Herod supposed, but in that in whibbdgame God to bestow a kingdom,--for the benefit,
viz., of those who were to be under His sway, wlas ¥o confer no ordinary and unimportant blessings,
so to speak, upon His subjects, but who was to theam and to subject them to laws that were truly
from God. And Jesus, knowing this well, and denytimaf He was a king in the sense that the multitude
expected, but declaring the superiority of His kiom, says: "If My kingdom were of this world, then
would My servants fight, that | should not be detrd to the Jews: but now is My kingdom not of this
world." Now, if Celsus had seen this, he would mate said: "But if, then, this was done in ordeat th
you might not reign in his stead when you had gréevman's estate; why, after you did reach that
estate, do you not become a king, instead of ymuSbn of God, wandering about in so mean a
condition, hiding yourself through fear, and leapanmiserable life up and down?" Now, it is not
dishonourable to avoid exposing one's self to demdpeit to guard carefully against them, whenithis
done, not through fear of death, but from a desifgenefit others by remaining in life, until theoper
time come for one who has assumed human natuie todkath that will be useful to mankind. And
this is plain to him who reflects that Jesus d&dtiie sake of men,--a point of which we have spdke
the best of our ability in the preceding pages.

CHAP. LXIL.

And after such statements, showing his ignoranea e¥ the number of the apostles, he proceeds thus:
"Jesus having gathered around him ten or elevesopsrof notorious character, the very wickedest of
tax-gatherers and sailors, fled in company witmtHieom place to place, and obtained his living in a
shameful and importunate manner." Let us to thédfesur power see what truth there is in such a
statement. It is manifest to us all who posses&ibepel narratives, which Celsus does not appesar ev
to have read, that Jesus selected twelve apoatidghat of these Matthew alone was a tax-gatherer;
that when he calls them indiscriminately sailoes pnobably means James and John, because they left
their ship and their father Zebedee, and followesli3; for Peter and his brother Andrew, who employe
a net to gain their necessary subsistence, mudabsed not as sailors, but as the Scripture dbescri
them, as fishermen. The Lebes also, who was adell@f Jesus, may have been a tax-gatherer; but he
was not of the number of the apostles, except daupto a statement in one of the copies of Mark's
Gospel. And we have not ascertained the employnaéiikee remaining disciples, by which they earned
their livelihood before becoming disciples of Jesdwsssert, therefore, in answer to such statenants
the above, that it is clear to all who are ablestitute an intelligent and candid examinatiomitiie
history of the apostles of Jesus, that it was by bea divine power that these men taught Chmstya

and succeeded in leading others to embrace the ef@dd. For it was not any power of speaking, or
any orderly arrangement of their message, accotditige arts of Grecian dialectics or rhetoric, avhi



was in them the effective cause of converting thearers. Nay, | am of opinion that if Jesus had
selected some individuals who were wise accordirthe apprehension of the multitude, and who were
fitted both to think and speak so as to please tlamah had used such as the ministers of His degtrin
He would most justly have been suspected of empipaitifices, like those philosophers who are the
leaders of certain sects, and consequently theipeoraspecting the divinity of His doctrine woulotn
have manifested itself; for had the doctrine amdpteaching consisted in the persuasive utteramte a
arrangement of words, then faith also, like thathef philosophers of the world in their opinionguid
have been through the wisdom of men, and not throlog power of God.

Now, who is there on seeing fishermen and tax-gateewho had not acquired even the merest
elements of learning (as the Gospel relates of tlagah in respect to which Celsus believes that they
speak the truth, inasmuch as it is their own ignoeawhich they record), discoursing boldly not only
among the Jews of faith in Jesus, but also pregdhim with success among other nations, would not
inquire whence they derived this power of persugsas theirs was certainly not the common method
followed by the multitude? And who would not sagttthe promise, "Follow Me, and | will make you
fishers of men," had been accomplished by Jesteihistory of His apostles by a sort of divine
power? And to this also, Paul, referring in terrhsmmmendation, as we have stated a little abanes:s
"And my speech and my preaching was not with emgievords of man's wisdom, but in demonstration
of the Spirit and of power; that your faith shoualat stand in the wisdom of men, but in the power of
God." For, according to the predictions in the fretg, foretelling the preaching of the Gospel, "the
Lord gave the word in great power to them who gneddt, even the King of the powers of the
Beloved," in order that the prophecy might be fidfl which said, "His words shall run very swiftly.
And we see that "the voice of the apostles of Jeasgyone forth into all the earth, and their waads
the end of the world,"” On this account are they Wwhar the word powerfully proclaimed filled with
power, which they manifest both by their disposii@nd their lives, and by struggling even to death
behalf of the truth; while some are altogether gmg@ithough they profess to believe in God through
Jesus, inasmuch as, not possessing any divine pthegrhave the appearance only of being converted
to the word of God. And although | have previousigntioned a Gospel declaration uttered by the
Saviour, | shall nevertheless quote it again, gs@piate to the present occasion, as it confiroth the
divine manifestation of our Saviour's foreknowledggarding the preaching of His Gospel, and the
power of His word, which without the aid of teachgrins the mastery over those who yield theirrdsse
to persuasion accompanied with divine power; aedatbrds of Jesus referred to are, "The harvest is
plenteous, but the labourers are few; pray ye therehe Lord of the harvest, that He will sendHor
labourers into His harvest.”

CHAP. LXIII.

And since Celsus has termed the apostles of Jesa®hinfamous notoriety, saying that they were tax
gatherers and sailors of the vilest character, awe tto remark, with respect to this charge, that he
seems, in order to bring an accusation againsstdmity, to believe the Gospel accounts only where
pleases, and to express his disbelief of themrderahat he may not be forced to admit the
manifestations of Divinity related in these sameks) whereas one who sees the spirit of truth by
which the writers are influenced, ought, from th@arration of things of inferior importance, to iegk
also the account of divine things. Now in the gahEpistle of Barnabas, from which perhaps Celsus
took the statement that the apostles were notdyiauisked men, it is recorded that "Jesus selektsd
own apostles, as persons who were more guiltynofisin all other evildoers." And in the Gospel
according to Luke, Peter says to Jesus, "Depart free, O Lord, for | am a sinful man." Moreover,
Paul, who himself also at a later time became astépof Jesus, says in his Epistle to Timothy,i§T&
a faithful saying, that Jesus Christ came intomibed to save sinners, of whom | am the chief."tlAn



do not know how Celsus should have forgotten othaet thought of saying something about Paul, the
founder, after Jesus, of the Churches that ardniisCHe saw, probably, that anything he might say
about that apostle would require to be explaine@dpnsistency with the fact that, after being a
persecutor of the Church of God, and a bitter oppoof believers, who went so far even as to delive
over the disciples of Jesus to death, so greahagehafterwards passed over him, that he preableed t
Gospel of Jesus from Jerusalem round about tadligm, and was ambitious to carry the glad tidings
where he needed not to build upon another mantgiftion, but to places where the Gospel of God in
Christ had not been proclaimed at all. What absyrtherefore, is there, if Jesus, desiring to rigmito
the human race the power which He possesses tetdal should have selected notorious and wicked
men, and should have raised them to such a defjmeeral excellence, that they, became a pattern of
the purest virtue to all who were converted byrtirstrumentality to the Gospel of Christ?

CHAP. LXIV.

But if we were to reproach those who have beene&ded with their former lives, then we would have
occasion to accuse Phaedo also, even after he bexahlosopher; since, as the history relatesydse
drawn away by Socrates from a house of bad fartteetpursuits of philosophy. Nay, even the
licentious life of Polemo, the successor of Xentesawill be a subject of reproach to philosophy;
whereas even in these instances we ought to régasd ground of praise, that reasoning was edable
by the persuasive power of these men, to convam fthe practice of such vices those who had been
formerly entangled by them. Now among the Greeksethivas only one Phaedo, | know, not if there
were a second, and one Polemo, who betook thensselyhilosophy, after a licentious and most
wicked life; while with Jesus there were not onfyree time we speak of, the twelve disciples, bahyn
more at all times, who, becoming a band of temparan, speak in the following terms of their former
lives: "For we ourselves also were sometimes fopliésobedient, deceived, serving divers lusts and
pleasures, living in malice and envy, hateful, aating one another. But after that the kindnesslavel
of God our Saviour towards man appeared, by théwgof regeneration, and renewing of the Holy
Ghost, which He shed upon us richly,” we becamé sisove are. For "God sent forth His Word and
healed them, and delivered them from their destrost" as the prophet taught in the book of Psalms.
And in addition to what has been already said, l@dd the following: that Chrysippus, in his tisa
on the Cure of the Passions, in his endeavoussstoain the passions of the human soul, not pratgnd
to determine what opinions are the true ones, t@tsaccording to the principles of the differeatts

are those to be cured who have been brought uhdelominion of the passions, and continues: "And if
pleasure be an end, then by it must the passiohsdled; and if there be three kinds of chief hess
still, according to this doctrine, it is in the samvay that those are to be freed from their passidro

are under their dominion;" whereas the assailan@hastianity do not see in how many persons the
passions have been brought under restraint, antbtieeof wickedness checked, and savage manners
softened, by means of the Gospel. So that it weslalme those who are ever boasting of their zeal for
the public good, to make a public acknowledgemétheir thanks to that doctrine which by a new
method led men to abandon many vices, and to heartestimony at least to it, that even though not
the truth, it has at all events been productiveasfefit to the human race.

CHAP. LXV.

And since Jesus, in teaching His disciples noetguilty of rashness, gave them the precept. &y th
persecute you in this city, flee ye into anotheqd & they persecute you in the other, flee agaia a
third," to which teaching He added the example obmsistent life, acting so as not to expose Hifrisel
danger rashly, or unseasonably, or without goodrmpls; from this Celsus takes occasion to bring a
malicious and slanderous accusation,--the Jew whmbrings forward saying to Jesus, "In company



with your disciples you go and hide yourself infeliént places.” Now similar to what has thus been
made the ground of a slanderous charge agains dasHis disciples, do we say was the conduct
recorded of Aristotle. This philosopher, seeing thaourt was about to be summoned to try himhen t
ground of his being guilty of impiety on accountceftain of his philosophical tenets which the
Athenians regarded as impious, withdrew from Athamnsl fixed his school in Chalcis, defending his
course of procedure to his friends by saying, 'lsetlepart from Athens, that we may not give the
Athenians a handle for incurring guilt a seconcetims formerly in the case of Socrates, and sceptev
them from committing a second act of impiety aggptslosophy.” He further says, "that Jesus went
about with His disciples, and obtained His livebldan a disgraceful and importunate manner." Lat hi
show wherein lay the disgraceful and importunageneint in their manner of subsistence. For it is
related in the Gospels, that there were certain @owho had been healed of their diseases, among
whom also was Susanna, who from their own possessifforded the disciples the means of support.
And who is there among philosophers, that, wherotileg himself to the service of his acquaintances,
not in the habit of receiving from them what is die for his wants? Or is it only in them that suatts
are proper and becoming; but when the disciplelesfis do the same, they are accused by Celsus of
obtaining their livelihood by disgraceful importty#

CHAP. LXVI.

And in addition to the above, this Jew of Celsusrafards addresses Jesus: "What need, moreover, was
there that you, while still an infant, should be&eeyed into Egygt? Was it to escape being murdered?
But then it was not likely that a God should beaafrof death; and yet an angel came down from

heaven, commanding you and your friends to flest,\le should be captured and put to death! And was
not the great God, who had already sent two arggei@ur account, able to keep you, His only Son,
there in safety?" From these words Celsus seetmsniothat there was no element of divinity in the
human body and soul of Jesus, but that His bodynetisven such as is described in the fables of
Homer; and with a taunt also at the blood of Jegush was shed upon the cross, he adds that it was
not "Ichor, such as flows in the veins of the béesgods."

We now, believing Jesus Himself, when He says @speHis divinity, "I am the way, and the truth,
and the life," and employs other terms of simifaport; and when He says respecting His being atbthe
with a human body, "And now ye seek to kill Me, amthat hath told you the truth,” conclude that He
was a kind of compound being. And so it became Who was making provision for His sojourning in
the world as a human being, not to expose Himseléasonably to the danger of death. And in like
manner it was necessary that He should be takew layvBlis parents, acting under the instructionarof
angel from heaven, who communicated to them theelwill, saying on the first occasion, "Joseph,
thou son of David, fear not to take unto thee Magywife; for that which is conceived in her istbe

Holy Ghost;" and on the second, "Arise, and takeytbung Child, and His mother, and flee into Egypt;
and be thou there until I bring thee word: for Hevall seek the young Child to destroy Him." Now,
what is recorded in these words appears to me tmbat all marvellous. For in either passage of
Scripture it is stated that it was in a dream thatangel spoke these words; and that in a dreaairce
persons may have certain things pointed out to tioetio, is an event of frequent occurrence to many
individuals,--the impression on the mind being proed either by an angel or by some other thing.
Where, then, is the absurdity in believing thatvit® had once become incarnate, should be led glso b
human guidance to keep out of the way of dangect?rideed from any impossibility that it should be
otherwise, but from the moral fitness that ways areéns should be made use of to ensure the sdfety o
Jesus. And it was certainly better that the Clalslud should escape the snare of Herod, and should
reside with His parents in Egypt until the deathhaf conspirator, than that Divine Providence stioul
hinder the free-will of Herod in his wish to puetlehild to death, or that the fabled poetic helafet



Hades should have been employed, or anything hiéas kind done with respect to Jesus, or thaythe
who came to destroy Him should have been smittém bindness like the people of Sodom. For the
sending of help to Him in a very miraculous andesessarily public manner, would not have been of
any service to Him who, wished to show that as a,tawhom witness was borne by God, He
possessed within that form which was seen by tles efymen some higher element of divinity,--that
which was properly the Son of God--God the Wore-plower of God, and the wisdom of God--He who
is called the Christ.

But this is not a suitable occasion for discussirggcomposite nature of the incarnate Jesus; the
investigation into such a subject being for beligyso to speak, a sort of private question.

CHAP. LXVIL.

After the above, this Jew of Celsus, as if he vee@reek who loved learning, and were well instrdcte

in Greek literature, continues: "The old mythol@ditables, which attributed a divine origin to Rers,

and Amphion, and AEacus, and Minos, were not betidwy us. Nevertheless, that they might not
appear unworthy of credit, they represented thelsleéthese personages as great and wonderful, and
truly beyond the power of man; but what hast thonedthat is noble or wonderful either in deed or in
word? Thou hast made no manifestation to us, afthdloey challenged you in the temple to exhibit
some unmistakeable sign that you were the Son df'Gio reply to which we have to say Let the

Greeks show to us, among those who have been eatadeany one whose deeds have been marked by
a utility and splendour extending to after genersj and which have been so great as to produce a
belief in the fables which represented them aswhd descent. But these Greeks can show us nothing
regarding those men of whom they speak, which éménferior by a great degree to what Jesus did;
unless they take us back to their fables and estowishing us to believe them without any reabtma
grounds, and to discredit the Gospel accounts aftenthe clearest evidence. For we assert that the
whole habitable world contains evidence of the warkJesus, in the existence of those Churches of
God which have been founded through Him by those dve been converted from the practice of
innumerable sins. And the name of Jesus canetilbwve distractions from the minds of men, and expel
demons, and also take away diseases; and produeevallous meekness of spirit and complete change
of character, and a humanity, and goodness, arttegeas in those individuals who do not feign
themselves to be Christians for the sake of sudsistor the supply of any mortal wants, but wheehav
honestly accepted the doctrine concerning God dnsiCand the judgment to come.

CHAP. LXVIII.

But after this, Celsus, having a suspicion thatgteat works performed by Jesus, of which we have
named a few out of a great number, would be brofayhtard to view, affects to grant that those
statements may be true which are made regardingufies, or His resurrection, or the feeding of a
multitude with a few loaves, from which many fragrtseremained over, or those other stories which
Celsus thinks the disciples have recorded as addraetious nature; and he adds: "Well, let us believ
that these were actually wrought by you." But therimmediately compares them to the tricks of
jugglers, who profess to do more wonderful thiragg] to the feats performed by those who have been
taught by Egyptians, who in the middle of the m&gMdace, in return for a few obols, will impart the
knowledge of their most venerated arts, and wiletxdemons from men, and dispel diseases, and
invoke the souls of heroes, and exhibit expensargbets, and tables, and dishes, and daintiesdhavin
no real existence, and who will put in motion, faalive, what are not really living animals, but iain
have only the appearance of life. And he asks,c&ithen, these persons can perform such featk, sha
we of necessity conclude that they are 'sons of'@odnust we admit that they are the proceedirigs o



wicked men under the influence of an evil spiriYBu see that by these expressions he allows, as it
were, the existence of magic. | do not know, howe¥ée is the same who wrote several books agains
it. But, as it helped his purpose, he comparegrtheacles) related of Jesus to the results prodbged
magic. There would indeed be a resemblance bettheen, if Jesus, like the dealers in magical arts,
had performed His works only for show; but now éhiesrnot a single juggler who, by means of his
proceedings, invites his spectators to reform tim@inners, or trains those to the fear of God wko ar
amazed at what they see, nor who tries to persihade so to live as men who are to be justified by
God. And jugglers do none of these things, becthesehave neither the power nor the will, nor any
desire to busy themselves about the reformationesf, inasmuch as their own lives are full of the
grossest and most notorious sins. But how shouléHeavho, by the miracles which He did, induced
those who beheld the excellent results to undettakeeformation of their characters, manifest Hilhs
not only to His genuine disciples, but also to athas a pattern of most virtuous life, in ordexttHis
disciples might devote themselves to the work sfructing men in the will of God, and that the aothe
after being more fully instructed by His word ardhacter than by His miracles, as to how they were
direct their lives, might in all their conduct hazeonstant reference to the good pleasure of the
universal God? And if such were the life of Jeswsy could any one with reason compare Him with the
sect of impostors, and not, on the contrary, beli@ecording to the promise, that He was God, who
appeared in human form to do good to our race?

CHAP. LXIX.

After this, Celsus, confusing together the Christiactrine and the opinions of some heretical sed,
bringing them forward as charges that were appléctball who believe in the divine word, says: £8u

a body as yours could not have belonged to Godw,Noanswer to this, we have to say that Jesus, on
entering into the world, assumed, as one bornvadman, a human body, and one which was capable of
suffering a natural death. For which reason, intaxdto others, we say that He was also a great
wrestler; having, on account of His human bodyniteenpted in all respects like other men, but no
longer as men, with sin as a consequence, but adtiogether without sin. For it is distinctly cldarus

that "He did no sin, neither was guile found in Hisuth; and as one who knew no sin," God delivered
Him up as pure for all who had sinned. Then Cetsiys: "The body of god would not have been so
generated as you, O Jesus, were." He saw, betidéd, as it is written, it had been born, Hidigo
somehow might be even more divine than that ofih#itude, and in a certain sense a body of god. Bu
he disbelieves the accounts of His conception byHbly Ghost, and believes that He was begotten by
one Panthera, who corrupted the Virgin, "becaugedés body would not have been so generated as you
were." But we have spoken of these matters atgréaigth in the preceding pages.

CHAP. LXX.

He asserts, moreover, that "the body of a godti:aorished with such food (as was that of Jesus),"”
since he is able to prove from. the Gospel namathoth that He partook of food, and food of a
particular kind. Well, be it so. Let him asserttthiz ate the passover with His disciples, when bte n
only used the words, "With desire have | desiredabthis passover with you," but also actuallytquzk
of the same. And let him say also, that He expeddrhe sensation of thirst beside the well of Baco
and drank of the water of the well. In what resgkxthese facts militate against what we have said
respecting the nature of His body? Moreover, itegpp indubitable that after His resurrection Heaate
piece of fish; for, according to our view, He assdna (true) body, as one born of a woman. "But,”
objects Celsus, "the body of a god does not ma&etisuch a voice as that of Jesus, nor employ auch
method of persuasion as he." These are, inde#lthgrand altogether contemptible objections. For o
reply to him will be, that he who is believed amdhg Greeks to be a god, viz., the Pythian and



Didymean Apollo, makes use of such a voice foriyithian priestess at Delphi, and for his prophetess
at Miletus; and yet neither the Pythian nor Didymeacharged by the Greeks with not being a god, no
any other Grecian deity whose worship is estabtishene place. And it was far better, surely, that
god should employ a voice which, on account obémg uttered with power, should produce an
indescribable sort of persuasion in the minds efttbarers.

CHAP. LXXI.

Continuing to pour abuse upon Jesus as one whacaount of his impiety and wicked opinions, was,
S0 to speak, hated by God, he asserts that "thasestof his were those of a wicked and God-hated
sorcerer." And yet, if the name and the thing lmprly examined, it will be found an impossibilttyat
man should be hated by God, seeing God loves isllimy things, and "hateth nothing of what He has
made," for He created nothing in a spirit of hati&dd if certain expressions in the prophets convey
such an impression, they are to be interpreteddnrdance with the general principle by which
Scripture employs such language with regard to &oifl He were subject to human affections. But
what reply need be made to him who, while profegsinbring foreward credible statements, thinks
himself bound to make use of calumnies and slaragasst Jesus, as if He were a wicked sorcerer?
Such is not the procedure of one who seeks to ma&eé his case, but of one who is in an ignorant and
unphilosophic state of mind, inasmuch as the proparse is to state the case, and candidly to
investigate it; and, according to the best of biditg, to bring forward what occurs to him withgard

to it. But as the Jew of Celsus has, with the alveugarks, brought to a close his charges agaisss,Je
so we also shall here bring to a termination theeats of our first book in reply to him. And if @o
bestow the gift of that truth which destroys als&hood, agreeably to the words of the prayer, "Cut
them off in thy truth,” we shall begin, in whatlfmls, the consideration of the second appearantieeof
Jew, in which he is represented by Celsus as asldgethose who have become converts to Jesus.
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